INDUCTIVE BIBLE STUDY – SUMMER 2007

Inductive Bible Study – Session 6
Yujin Han


I. Review: Keys to Inductive Bible Study

A. Observation – What do I see?

B. Interpretation – What does it mean?

C. Application – What does it matter?
II. Understanding the Different Kinds of Bible Genres

A. The Epistles: Learning to Think Contextually

B. The Old Testament Narratives: Their Proper Use

1. Keys to Understanding OT Narratives
a) They are stories told of historical events with characters, plot and plot resolution.

b) Narrative applies into three main levels: Story of Redemption ( Story of Redemption of God’s People in the Old and New Covenants ( Stories of individual/group lives (cf. John 5:39)
c) Narratives do not directly teach doctrine. They describe what happened.


2. Keys to Interpreting OT Narratives


a) Don’t allegorize – Don’t seek meaning beyond the text unless the text directs you to do it. No historical narrative is at the same time an allegory (Gen 24).


b) Don’t take it out of context – Don’t focus on a small section of Scripture, missing historical and literary context and interpretational clues in surrounding text.


c) Don’t be selective – Don’t pick and choose words and phrases that support your thinking while ignoring the message of the narrative. 


d) Don’t try to derive a moral principle from every passage – Remember that narratives were primarily written to show the progress of God’s history of redemption and not to provide illustrative principles for your Christian life (cf. 2 Sam 11 with Ex 20:14).


e) Don’t personalize a passage – Don’t try to apply all or parts of a passage to just yourself or to just your group to the exclusion of others (e.g. the story of God’s building of the temple is God’s way of telling us that we have to construct a new church building.”)


f) Don’t misapply the Scripture – Similar to the last point, don’t try to derive a teaching that is quite foreign to the text. This is what is happening when, on the basis of Judges 6:36-40, people “fleece” God as a way of finding God’s will.


g) Don’t read into Scripture – Don’t read contemporary culture or ideas into the biblical narrative. A prime example is to find the “hint” of a homosexual relationship between David and Jonathan in 1 Samuel 20 because of verse 17 (“[Jonathan] loved him as he loved himself”) and verse 41 (“they kissed each other” – which of course in that culture was not on the lips!). But such a “hint” not only is not in the text, it stands completely outside the narrator’s point of view: Their “love” is covenantal and is likened to God’s love (vv. 14 and 42).


h) Understand every passage in their context before relating them to one another – Be sure you understand the context of each passage before relating them all together (e.g. 2 Sam 5:6-7 David’s capturing Jerusalem with Judges 1:8 Israelites capturing Jerusalem).


i) Don’t redefine text for rhetorical effect –  If the plain meaning of a text doesn’t stir you or your group, avoid the temptation to redefine the text so that it teaches something else more exciting (e.g. 2 Chronicles 7:14-15).


j) Don’t try to do everything you read in the Bible – Do not be a “monkey-see-monkey-do” reader of the Bible. No Bible narrative was written specifically about you. Your task is to learn God’s word from the narratives about them, not to try to do everything that was done in the Bible. Just because someone in the Bible story did something, it does not mean you have either permission or obligation to do it, too.


C. Acts: The Question of Historical Precedent
1. Keys to Understanding Acts
a) What was Luke’s purpose in writing Acts? 
b) Was it something that he intended to be normative for all Christians at all times or something else?

2. Keys to Interpreting Acts
a) Nothing is normative unless Scripture explicitly says so (Lots – Acts 1:26; selection of deacons – Acts 6:1-6)
b) Nothing is normative unless the author intended it to be so, and this is often strengthened by didactic teaching elsewhere.
c) Not all practices are equally normative (e.g. mode of baptism, Lord’s Supper, infant baptism).

D. The Gospels: One Story, Many Dimensions
1. Keys to Understanding the Gospels
a) The historical background of Jesus and that of the writers bear on the text.
b) Parallel texts exist, particularly in the 3 synoptic gospels.
2. Keys to Interpreting the Gospels
a) One must understand the underlying purpose behind a narrative, parable, miracle, or authorial interjection to discern the primary meaning. 
b) One must understand the role of the kingdom of God in the ministry of Jesus
(1) Then and now (law and grace)
(2) The “already” but “not yet”
	The Jewish Eschatological Hope

The Eschaton

	This Age (Satan’s Time)
	The Age to Come (The Time of God’s Rule)

	Characterized by:

Sin

Sickness

Demon-possession

Evil people triumph
	Characterized by:

The presence of the Spirit

Righteousness

Health

Peace


	The New Testament Eschatological View

The Eschaton

	This Age
	Begun (passing away)
	consummated

	
	THE AGE TO COME
	Never ending

	The Cross and Resurrection
	
	The 2nd Coming

	
	Already

Righteousness…………………

Peace……………………………..

Health…………………………….

Spirit……………………………...
	Not Yet

Completed righteousness

Full peace

No sickness or death

In complete fullness


Beginning with Peter’s sermon in Acts 3, the early Christians came to realize that Jesus had not come to usher in the “final” end but the “beginning” of the end. Thus, they came to see that with Jesus’ death and resurrection, and with the coming of the Spirit, the blessings of the future had already come. In a sense, therefore, the end had already come. But in another sense the end had not yet fully come. Thus it was already but not yet. 

They lived between the times – that is between the beginning of the end and the consummation of the end. In the Lord’s Supper they celebrated their eschatological existence by proclaiming “the Lord’s death until he comes” (1 Cor 11:26). Already they knew God’s free and full forgiveness, but they had not yet been perfected (Phil 3:10-14). Already victory over death was theirs (1 Cor 3:22), yet they would still die (Phil 3:20-21). Already they lived in the Spirit, yet they still lived in the world where Satan could attack (e.g. Eph 6:10-17). Already they had been justified and faced no condemnation (Rom 8:1), yet there was still to be a future judgment (2 Cor 5:10).

The hermeneutical key to much of the New Testament, and especially to the ministry and teaching of Jesus, is to be found in this kind of “tension.” Precisely because the kingdom, the time of God’s rule, has been inaugurated with Jesus’ own coming, we are called to life in the kingdom, which means life under the lordship, freely accepted and forgiven but committed to the ethics of the new age and to seeing them worked out in our own lives and world in this present age. 

Thus, when we pray, “Your kingdom come,” we pray first of all for the consummation. But because the kingdom – the time of God’s rule – that we long to see consummated has already begun, the same prayer is full of implications for the present.
E. The Parables: Do You Get the Point?
1. Keys to Understanding the Parables
a) Discover the Original Audience (cf. Mk 4:10-12)
b) Parables function to produce a response rather than to illustrate. The points of reference and the unexpected turn would be understood by the original audience.

2. Keys to Interpreting the Parables


a) Kingdom parables must be understood with reference to the whole rather than the first element.
b) Parables must be translated into our own context to convey the proper meaning/effect (Prodigal Son, p. 160-1)

F. The Law(s): Covenant Stipulations for Israel
1. What is the Law?
a) “Laws” refers to 600+ specific commandments
b) “Law” refers to all the laws collectively (e.g. Matt 5:18)

c) “Law” refers to the Pentateuch as the “Book of the Law” (e.g. Josh 1:8) or the Law in “the Law and the Prophets” (Matt 5:17; Luke 16:16)
d) “Law” refers to the entire OT religious system (e.g. 1 Cor 9:20)

e) “Law” refers to the OT law as it is interpreted by the rabbis (e.g. Peter in Acts 10:28)

2. Christians and the Old Testament Law
a) Fundamental: Christians are not expected to express their loyalty to God by keeping the OT law(s), since we are related to God under a new covenant. 

b) The OT law is a covenant – In return for benefits and protection, Israel was expected to keep the many stipulations (i.e., commandments) contained in the covenantal law as we find it in Exodus 20 – Deut. 33. 
c) The OT is not our Testament – the OT represents God’s previous covenant with Israel made on Mt. Sinai, which is one we are no longer obligated to keep. Unless the OT law is somehow restated or reinforced in the NT, it is no longer directly binding on God’s people (cf. Rom 6:14-15).

d) Two kinds of old-covenant stipulations have clearly not been renewed in the new covenant – These do not apply to Christians today but they do reveal something of the character of God and how He dealt with Israel in that day.
(1) Israelite civil laws
(2) Israelite ritual (ceremonial) laws

e) Part of the old covenant is renewed in the new covenant, namely, the ethical law, particularly as they arise out of the two basic laws of the new covenant, to love God with all one’s heart (Matt 22:40) and to love one’s neighbor as oneself (cf. Lev 19:18). Matt 5:21-48ff is a redefining of some OT laws, giving them new applicability to the new covenant times.
f) All of the OT law is still the Word of God for us even though it is not still  the command of God to us. We can still learn something about the God, who commanded his people to build parapets around the roof of their houses to protect their neighbor from falling off a roof (Deut 22:8).

g) Only that which is explicitly renewed from the OT law can be considered part of the NT “law of Christ” (cf. Gal 6:2). – included in this category would be the Ten Commandments (cf. Matt 5:21-37; John 7:23) and the two great commandments from Deut 6:5 and Lev 19:18.

3. The Role of the Law in Israel and in the Bible
a) Israel’s problem was not with their inability to keep the Law; it was their choosing not to do so… they had inadvertently become like the gods they worshipped, “having ears but they could not hear; having eyes but they could not see.”

b) The Law was not thought in Israel as a “means of salvation” but rather as a way of establishing loyalty between God and his people.

c) Types of Laws

(1) Apodictic Law (“do”/”do not”) – direct commands; paradigmatic; similar to the US Constitution; limited in wording but comprehensive in spirit; though not the primary intent, the Law shows us how impossible it is to please God on our own (Rom 3:20)
(2) Casuistic Law (case-by-case law) – In contrast to apodictic laws, which prescribe what must always be done by everyone in all situations, casuistic laws single out particular cases that apply only to some people in some situations.

4. The Old Testament Law as Benefit to Israel

a) The Food Laws (e.g. Lev. 11:7): Majority of foods prohibited are those that
(1) Are more likely to carry disease in the arid climate of the Sinai desert and/or the land of Canaan.
(2) Are foolishly uneconomical to raise as food in the particular agrarian context of the Sinai desert and/or the land of Canaan.

(3) Are foods favored for religious sacrifice by groups whose practices the Israelites were not to copy.

b) Laws about the Shedding of Blood (e.g. Exod 29:10-12)

(1) Set forth the principle of punishment for sin (cf. Heb 9:22).

(2) Foreshadowed the substitutionary atonement of Christ.

c) Unusual Prohibitions (e.g. Deut 14:21; Lev 19:19)
These prohibitions were designed to forbid Israelites from engaging in the fertility cult practices of the Canaanites. The Canaanites believed in what is called sympathetic magic, the idea that symbolic actions can influence the gods and nature. They thought that boiling a goat kid in its mother’s milk would magically ensure the continuing fertility of the flock. Mixing animal breeds, seeds, or materials was thought to “marry” them so as magically to produce “offspring,” that is, agricultural bounty in the future. God could not and would not bless his people if they practiced such nonsense.
d) Laws Giving Blessings to Those who Keep Them (e.g. Deut 14:28-29) – while all laws were designed as a means of blessing the people of God (Lev 26:3-13), some specifically mention that in keeping them there is a blessing provided. The 3rd-year tithe law of Deut 14 predicates blessing upon obedience. The law is neither restrictive nor punitive but provides benefit for the needy and benefit for those who benefit the needy
5. In Summary: Some Dos and Don’ts
a) Do See the OT law as God’s fully inspired Word for you. Don’t see the OT law as God’s direct command to you.
b) Do see the OT law as the basis for the old covenant, and therefore for Israel’s history. Don’t see the OT law as binding on Christians in the new covenant except where specifically renewed.
c) Do see God’s justice, love, and high standards revealed in the OT law. Don’t forget to see that God’s mercy is made equal to the severity of the standards.
d) Do see the OT law as a paradigm – providing examples for the full range of expected behavior. Don’t see the OT law as complete. It is not technically comprehensive.
e) Do remember that the essence of the law (the Ten Commandments and the two chief laws) is repeated in the prophets and renewed in the NT. Don’t expect the OT law to be cited frequently by the prophets or the NT.

f) Do see the OT law as a generous gift to Israel, bringing much blessing when obeyed. Don’t see the OT law as a grouping of arbitrary, annoying regulations limiting people’s freedom.



