INDUCTIVE BIBLE STUDY – SUMMER 2007

Inductive Bible Study – Session 9
Yujin Han


I. Review: Keys to Inductive Bible Study

A. Observation – What do I see?

B. Interpretation – What does it mean?

C. Application – What does it matter?
II. Understanding the Different Kinds of Bible Genres

A. The Epistles: Learning to Think Contextually

B. The Old Testament Narratives: Their Proper Use

1. The Nature of Narratives

a) What Narratives Are

Narratives are stories – purposeful stories retelling the historical events of the past that are intended to give meaning and direction for a given people in the present. All narratives have three basic parts: characters, plot, and plot resolution.

b) Three Levels of Narrative

(1) Top level – Story of Redemption of Humanity

(2) Middle Level – Story of the Redemption of God’s People in the Old and New Covenants

(3) Bottom Level – Hundreds of individual and compound stories.

John 5:39 – “These are the Scriptures that testify about me.” (Which level?)


c) What Narratives Are Not


(1) Old Testament Narratives do not directly teach doctrine.

(2) Old Testament narratives are not allegories or stories filled with hidden meanings (e.g. Ex 19-34 Moses going up and down Mt. Sinai  or Gen. 24 Abraham’s securing a bride for Isaac)
(3) Individual Old Testament narratives are not intended to teach moral lessons – We should not automatically say, “What we can learn from this story is that we are not to do [or say]…” (E.g. the story of Jacob and Esau in Genesis). 

(a) Narratives record what happened, not necessarily what should have happened or what ought to happen every time.
(b) What people do in narratives is not necessarily a good example for us. Frequently, it is just the opposite.

(4) All narratives are selective and incomplete. Not all the relevant details are always given (cf. John 21:25). What does appear in the narrative is what the inspired wanted us to know.

(a) Even though the OT narratives do not necessarily teach directly, they often illustrate what is taught explicitly elsewhere. We are not always told at the end of a narrative whether what happened was good or bad. We are expected to be able to judge this on the basis of what God has taught us directly and categorically elsewhere in Scripture. (cf. 2 Sam 11 [David’s sin with Bathsheba] with Ex 20:14). 

(b) Narratives are not written to answer all our theological questions. They have particular, specific, limited purposes and deal with certain issues, leaving others to be dealt with elsewhere in other ways.


2. The Characteristics of Hebrew Narrative


a) The Narrator – Omniscience and Perspective (e.g. Moses in the Pentateuch)

b) The Scene(s) – predominant mode of Hebrew narration is scenic (e.g. Joseph in Gen 37ff)

c) The Characters – Less with respect to physical description and more with respect to status, profession, or tribal affiliation. Often presented in parallel or contrast. Described more by words and actions rather than by narrative description.

d) Dialogue

e) Plot – a narrative cannot function without a plot and a plot resolution; therefore, the narrative must have a beginning, middle, and end, which together focus on a buildup of dramatic tension that is eventually released.


f) Features of Structure

(1) Repetition 
(a) Of words (e.g. Gen 37 “brother” 15x and the plot carried by “hated” in vv 4,5, 8).

(b) Resuming the narrative after an interruption (cf. 37:36 with 39:1)

(c) Stereotyped patterns (cycles in Judges)
(2) Inclusion – a technical term for the form of repetition where a narrative is begun and brought to conclusion on the same note or in the same way

(a) Chiasm – special form of inclusion in which whole books or smaller narratives are structured in some form of an ABCBA pattern.

A  Noah (6:10a)          

B   Shem, Ham and Japheth (6:10b)         

C    Ark to be built (6:14-16)        

D     Flood announced (6:17)       

E      Covenant with Noah (6:18-20)      

F       Food in the Ark (6:21)     

G        Command to enter the Ark (7:1-3)    

H         7 days waiting for flood (7:4-5)   

I            7 days waiting for flood (7:7-10)  

J            Entry to ark (7:11-15) 

K            Yahweh shuts Noah in (7:16)

L              40 days flood (7:17a)    

M                Waters increase (7:17b-18)   

N                  Mountains covered (7:18-20)  

O                   150 days waters prevail (7:21-24) 

P                    God Remembers Noah (8:1)

O'                  150 days waters abate (8:3) 
N'                  Mountain tops become visible (8:4-5)  
M'                Waters abate (8:6)

L'                40 days (end of) (8:6a)    
K'              Noah opens window of ark (8:6b)     
J'              Raven and dove leave ark (8:7-9)      
I'             7 days waiting for waters to subside (8:10-11)       
H'          7 days waiting for waters to subside (8:12-13)        
G'         Command to leave the ark (8:15-17)         
F'        Food outside the ark (9:1-4)          
E'       Covenant with all flesh (9:8-10)      
D'      No flood in future (9:11-17) 
C'     Ark (9:18a)  
B'    Shem, Ham, Japheth (9:18b)   
A'   Noah (9:19)   

(b) Foreshadowing – where something that is briefly noted in an earlier part of a narrative is picked up in detail later on (e.g. Joseph’s dreams in Gen 37 – their fulfillment in Gen 42ff.)


3. Final Cautions


a) Don’t allegorize – Don’t seek meaning beyond the text unless the text directs you to do it. No historical narrative is at the same time an allegory.


b) Don’t take it out of context – Don’t focus on a small section of Scripture, missing historical and literary context and interpretational clues in surrounding text.


c) Don’t be selective – Don’t pick and choose words and phrases that support your thinking while ignoring the message of the narrative. 


d) Don’t try to derive a moral principle from every passage – Remember that narratives were primarily written to show the progress of God’s history of redemption and not to provide illustrative principles for your Christian life.


e) Don’t personalize a passage – Don’t try to apply all or parts of a passage to just yourself or to just your group to the exclusion of others (e.g. the story of God’s building of the temple is God’s way of telling us that we have to construct a new church building.”)


f) Don’t misapply the Scripture – Similar to the last point, don’t try to derive a teaching that is quite foreign to the text. This is what is happening when, on the basis of Judges 6:36-40, people “fleece” God as a way of finding God’s will.


g) Don’t read into Scripture – Don’t read contemporary culture or ideas into the biblical narrative. A prime example is to find the “hint” of a homosexual relationship between David and Jonathan in 1 Samuel 20 because of verse 17 (“[Jonathan] loved him as he loved himself”) and verse 41 (“they kissed each other” – which of course in that culture was not on the lips!). But such a “hint” not only is not in the text, it stands completely outside the narrator’s point of view: Their “love” is covenantal and is likened to God’s love (vv. 14 and 42).


h) Be a careful when relating/combining different passages – Be sure you understand the context of each passage before relating them all together (e.g. 2 Sam 5:6-7 David’s capturing Jerusalem with Judges 1:8 Israelites capturing Jerusalem).


i) Don’t redefine text for rhetorical effect –  If the plain meaning of a text doesn’t stir you or your group, avoid the temptation to redefine the text so that it teaches something else more exciting (e.g. 2 Chronicles 7:14-15).


j) Don’t try to do everything you read in the Bible – Do not be a “monkey-see-monkey-do” reader of the Bible. No Bible narrative was written specifically about you. Your task is to learn God’s word from the narratives about them, not to try to do everything that was done in the Bible. Just because someone in the Bible story did something, it does not mean you have either permission or obligation to do it, too.


C. Acts: The Question of Historical Precedent
1. The Exegesis of Acts
a) Acts as History – What was Luke’s purpose in writing Acts? Was it something that he intended to be normative for all Christians at all times or something else?

b) Luke’s Purpose
(1) Key: Luke’s interest in the movement of the gospel from Jerusalem to Rome (cf. Acts 1:8)
(a) Little concentration on biography, church polity, or geographical 
(b) There is no word about other geographical expansions except in the one direct line from Jerusalem to Rome.
(2) 2nd Key: Luke’s disinterest in standardizing everything – more descriptive than didactic
(a) Luke’s interest in conveying non-standard experiences (e.g. the experiences of conversion are varied)

(b) Luke’s interest in modeling generally

2. The Hermeneutics of Acts
a) Two questions to ask: What happened in the early church? And what must haven in the ongoing church?
b) Nothing is normative (applicable for current day practice) unless Scripture explicitly says so. Narratives cannot automatically be taken as such.
(1) Casting of lots (Acts 1:26)

(2) Selection of deacons (Acts 6:1-6)

(3) Gideon’s fleece (Judges 6:36-40)

(4) Jesus’ reception of the Spirit at baptism (Matthew 4:16)

(5) Judas Iscariot hanging himself (Matthew 27:5)
c) Historical precedent must be related to that narrative’s/author’s intent to have normative value. 
d) Although it may not have been the author’s primary intention, biblical narratives sometimes have illustrative application.
e) Always look to support historical precedent with didactic teaching elsewhere in Scripture.
f) Degrees of confidence for whether a biblical precedent should be regarded as something to be repeated in current practice should be based on biblical evidence/intent
(1) Immersion as the mode for baptism
(2) Lord’s Supper each Sunday

(3) Infant baptism

D. The Gospels: One Story, Many Dimensions
1. The Nature of the Gospels
a) They are not written by Jesus but by others about him – The books are in Greek even though Jesus’ native tongue was Aramaic.
b) There are four gospels – why four?
(1) Different audiences/needs (Jewish, Gentile, Focus on historical Jesus/Focus on philosophical Jesus)
(2) Different presentations of Jesus (King, Servant, Man, God)
2. The Historical Context
a) The Historical Context of Jesus – Can help you broaden your perspective and help you understand the point of what Jesus said.
b) The Historical Context of the Evangelist – Why did each author write his gospel?

3. The Literary Context - Think across all the gospels (synoptic)
a) Parallels give us an appreciation for the distinctives of any one of the gospels (e.g. Call to Discipleship in Matt 10:38 and Mark 8:34 vs. Luke 14:27; Beatitude in Matt 5:3 with Luke 6:20) not to harmonize accounts.
b) Parallels help us be aware of different kinds of contexts in which the same story lived in the ongoing church.
c) Listen to the author’s expression of intention for the book
(1) Directly
(a) John – John 20:31 
(b) Luke – Luke 1:3-4
(2) Indirectly
(a) Matthew – Matthew 1:1 (plethora of Jewish terms/OT citations)
(b) Mark – Mark 1:1 (shortest/explanation of Jewish customs)
d) Look for the author’s interest within his book

(1) Matthew’s interest in showing Jesus to have succeeded where Israel failed

(2) Mark’s interest in expressing Jesus’ ministry in terms of (a) popularity with the crowds (4 pericopes with expressions of popularity and immediacy from 1:21-2:5), (b) discipleship for the few (1:16-20), and (c) opposition from authorities (5 narratives with 1st four introduced by the question “why” and the last accentuating the fourth). 

4. Some Hermeneutical Observations
a) The Teachings and Imperatives (e.g. Sermon on the Mount of Matthew 5-7) – Then and now, law and grace.
b) The Narratives – various functions; Miracles function to serve as vital illustrations of the power of the kingdom breaking through in Jesus’ ministry rather than as morals or precedents; Certain stories reside in the context of teaching and may serve as an illustration of what is being taught (e.g. Mark 10:17-22 Rich young man story or Mark 10:35-45 the request to sit at Jesus’ right hand)

c) A Final, Very Important Word – In order to properly interpret the gospels, one ought to have a clear understanding of the concept of the kingdom of God in the ministry of Jesus.
	The Jewish Eschatological Hope

The Eschaton

	This Age (Satan’s Time)
	The Age to Come (The Time of God’s Rule)

	Characterized by:

Sin

Sickness

Demon-possession

Evil people triumph
	Characterized by:

The presence of the Spirit

Righteousness

Health

Peace


Beginning with Peter’s sermon in Acts 3, the early Christians came to realize that Jesus had not come to usher in the “final” end but the “beginning” of the end. Thus, they came to see that with Jesus’ death and resurrection, and with the coming of the Spirit, the blessings of the future had already come. In a sense, therefore, the end had already come. But in another sense the end had not yet fully come. Thus it was already but not yet. 

The early believers, therefore, learned to be truly eschatological people. They lived between the times – that is between the beginning of the end and the consummation of the end. In the Lord’s Supper they celebrated their eschatological existence by proclaiming “the Lord’s death until he comes” (1 Cor 11:26). Already they knew God’s free and full forgiveness, but they had not yet been perfected (Phil 3:10-14). Already victory over death was theirs (1 Cor 3:22), yet they would still die (Phil 3:20-21). Already they lived in the Spirit, yet they still lived in the world where Satan could attack (e.g. Eph 6:10-17). Already they had been justified and faced no condemnation (Rom 8:1), yet there was still to be a future judgment (2 Cor 5:10). 

	The New Testament Eschatological View

The Eschaton

	This Age
	Begun (passing away)
	consummated

	
	THE AGE TO COME
	Never ending

	The Cross and Resurrection
	
	The 2nd Coming

	
	Already

Righteousness…………………

Peace……………………………..

Health…………………………….

Spirit……………………………...
	Not Yet

Completed righteousness

Full peace

No sickness or death

In complete fullness


The hermeneutical key to much of the New Testament, and especially to the ministry and teaching of Jesus, is to be found in this kind of “tension.” Precisely because the kingdom, the time of God’s rule, has been inaugurated with Jesus’ own coming, we are called to life in the kingdom, which means life under the lordship, freely accepted and forgiven but committed to the ethics of the new age and to seeing them worked out in our own lives and world in this present age. 

Thus, when we pray, “Your kingdom come,” we pray first of all for the consummation. But because the kingdom – the time of God’s rule – that we long to see consummated has already begun, the same prayer is full of implications for the present.


