SMT – The Psalms – Summer 2008
Instructor: Yujin Han

Lesson 2: Messianic Psalms



Messianic Psalms
Introduction

The term Messianic Psalms is used to describe those Psalms containing prophecies regarding the Messiah. These Psalms are classified into two categories: the Suffering Messiah Psalms and the Royal Psalms.

The Suffering Messiah Psalms relate Christ’s suffering on behalf of sinners, especially Psalms 16 (note v 10), 22 and 40; see also Psalms 35, 41, 55, 69 and 109. 

The Royal Psalms describe Christ as King, particularly with respect to His reign during the Millennial Kingdom and throughout eternity, especially Psalms 2, 45, 72 and 110. See also Psalms 18 (cf v 50), 20(cf. v 9), 21 (cf. vv 1,7), 61, 89, 118 and 132.

Other Psalms speak of God’s rule or of Christ in an indirect way; although these Psalms may be prophetic, they are not Messianic; see Psalms 8, 9, 10, 14, 23, 24, 27, 31.5, 34 and 38.

How can we determine whether a particular Psalm is Messianic? 
1. The first proof is based upon tradition. In other words, we should ask, “Did the Jews of antiquity view the passage as a prophecy of the coming Messiah?” or “Did the early Christian Church believe Christ uniquely fulfilled what was written?” The wording of the question the High Priest asked of Christ in Matthew 26:63 proves Jewish tradition held Psalm 2, on which his question was based, was truly Messianic, see also John 1:49 (Nathanael’s declaration). 

2. The second proof is based upon the content of the Psalm itself. Regarding content, we need to ask, “Does the Psalm describe an event which could not possibly apply to anyone but the Messiah Jesus Christ?” In Psalm 45:7-8 and 110:5, the Name Adonai, meaning Lord, a Name reserved for God is applied to the King; this can refer to none other than Jesus Christ. Within any of the Psalms, there are general principles and truths which can apply to Christ, to the psalmist himself and to followers of God in general. To be truly Messianic, however, a Psalm must reveal some specific truth about Christ and must not contain anything in the immediate context which would disallow a Messianic interpretation. 

3. The third proof comes from parallel Old Testament usage. For example, the Messianic content of Psalm 72:8 is reinforced by the parallel use in Zechariah 9:10. 

4. The fourth and final proof and the ultimate confirmation a particular Psalm is indeed Messianic is the testimony of Christ and the New Testament to that effect. In Matthew 22:41-46, Jesus, using the text of Psalm 110:1 questioned the Pharisees regarding the Messiah. Jesus thus affirmed the Messianic content of Psalm 110 and the Jews, who did not question His interpretation of the Psalm as Messianic, affirmed Jewish tradition regarding the Psalm. 

Hebrew poetry adds to the content of the Messianic Psalms by serving as an instrument of expression for what might otherwise be so overwhelming as to stifle the heart and vision of the psalmist. Whether the Hebrew pattern of rhyming ideas, instead of words, is used to describe Christ’s suffering or His coming glory, these poetic frameworks help to draw out the emotion of the moment. It not only allows for, but also prescribes by its very format the psalmist to give a detailed description of the event. The emotional descriptions and personal assessment of future events these Psalms give us help reinforce the literalness of their fulfillment. It is one thing to read a prophecy the Messiah will suffer, it is quite another to read detailed descriptions of His agonies (e.g. Psalm 22).

Introduction by Warren Baker, S.T.M., D.R.E.
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Psalm 2


     1 Why do the nations conspire [LXX: “rage”]
       and the peoples plot [same word translated “meditate” in Ps 1:2] in vain? 

   2 The kings of the earth rise up 
       and the rulers band together 
       against the LORD and against his anointed, saying, 

    3 "Let us break their chains 
       and throw off their shackles." 

    4 The One enthroned in heaven laughs; 
       the Lord scoffs at them. 

    5 He rebukes them in his anger 
       and terrifies them in his wrath, saying, 

    6 "I have installed my king 
       on Zion, my holy mountain." [cf. 2 Sam 7:13]
    7 I will proclaim the LORD's decree: 
       He said to me, "You are my son; 
       today I have become your father.  [cf. 2 Sam 7:14; Heb 1:5; Mt 3:17 @baptism; 17:5@transfiguration; Acts 13:33 @resurrection ref]
    8 Ask me, 
       and I will make the nations your inheritance, 
       the ends of the earth your possession. 

    9 You will break [LXX: “rule”, lit. “shepherd”] them with a rod of iron;
       you will dash them to pieces like pottery." [cf. Rev 12:5; 19:15; 2:27]
    10 Therefore, you kings, be wise; 
       be warned, you rulers of the earth. 

    11 Serve the LORD with fear 
       and celebrate his rule with trembling. 

    12 Kiss his son, or he will be angry 
       and you and your ways will be destroyed, 
       for his wrath can flare up in a moment. 
       Blessed are all who take refuge in him. 

Cross-References


In Acts 4:25-31 the disciples prayed this Psalm, applying it to their current situation. Herod, Pontius Pilate (“kings…rulers”), the Gentiles, and the people of Israel in Jerusalem (“nations…peoples”) are identified with those that conspire and plot in Psalm 2. The Anointed One of Psalm 2 is Jesus in Acts 4. The Psalm goes on to declare God’s decree concerning the Anointed One. God has decreed him to be king over the entire world. Therefore, the disciples ask for boldness in view of God’s decree. The disciples ask for “signs and wonders” in view of God’s decree.  And Acts 4:31 indicates that after they prayed, the place where they were meeting was shaken and they were all filled with the Holy Spirit and spoke the word of God with boldness.

In Acts 13:32 Paul cites this Psalm as a prophetic announcement of Jesus the Messiah.

Considerations
Psalms 1 and 2 introduces the Psalter by framing the collection of psalms between two ‘ashre (“Blessed is/are”) declarations. The first Psalm evokes instructions of the Law. The 2nd Psalm evokes the message of the Prophets, which present Yahweh and the Messiah as Israel’s only hope in the turmoil of its history. This framework teaches us to always read the Psalms in the context of the rest of the Old Testament Canon.

Consider the contrast between “the earth” of v 2 with “the heavens” in verse 4. In order to develop this theme of vain rebellion, the Psalmist presents the stark contrast between the position of the rebels verses the position o f the LORD. There is a sense that 
Psalm 22


For the director of music. To the tune of “The Doe of the Morning.” A psalm of David.

1My God, My God, why have you forsaken me? (Aramaic Mt 22:46 - Eli, Eli Lama Sebachtani)
Why are you so far from saving me,
so far from the words of my groaning?
2My God, I cry out by day, but you do not answer,
by  night, but I find no rest.
3Yet you are enthroned as the Holy One;
You are the praise of Israel.
4In you our ancestors put their trust;
they trusted and you delivered them.
5They cried to you and were saved;
in you they trusted and were not disappointed.

6But I am a worm, not a human being;
I am scorned by everyone, despised by the people. 
7All who see me mock me;
They hurl insults, shaking their heads.
8He trusts in the LORD, they say,
“let the LORD rescue him.
Let him deliver him
since he delights in him. (cf. Lk. 23:35; Mt. 27:39,43)

9Yet you brought me out of the womb;
you made me feel secure at my mother’s breast.
10From birth I was cast on you;
from my mother’s womb you have been my God.
11Do not be far from me
for trouble is near
and there is no one to help.

12Many bulls surround me;
strong bulls of Bashan encircle me.
13Roaring lions that tear their prey
open their mouths wide against me.
14I am poured out like water,
and all my bones are out of joint.
My heart has turned to wax;
it has melted within me.
15My mouth is dried up like a potsherd,
and my tongue sticks to the roof of my mouth;
you lay me in the dust of death.
16Dogs surround me;
a pack of villains encircles me;
they pierce my hands and my feet. (see Isa 53:5; Zech 12:10; Lk. 24:40; Jn. 20:20,25)
17All my bones are on display;
people stare and gloat over me.
18They divide my clothes among them
and cast lots for my garment. (cf. Mt. 27:35; John 19:23-24 ).

19But you, LORD, do not be far from me.
You are my strength; come quickly to help me.
20Deliver me from the sword,
my precious life from the power of the dogs.
21Rescue me from the mouth of the lions;
save me from the horns of the wild oxen.
----------------
22I will declare your name to my people;
in the assembly I will praise you.
23You who fear the LORD, praise him!
All you descendants of Jacob, honor him!
Revere him,
all you descendants of Israel!
24For he has not despised or scorned
the suffering of the afflicted one;
he has not hidden his face from him
but has listened to his cry for help.

25From you comes the theme of my praise in the great assembly;
before those who fear you I will fulfill my vows.
26The poor will eat and be satisfied;
those who seek the LORD will praise him -- 
may your hearts live forever!

27All the ends of the earth
will remember and turn to the LORD,
and all the families of the nations
will bow down before him,
28for dominion belongs to the LORD
and he rules over the nations.

29All the rich of the earth will feast and worship
all who go down to the dust will kneel before him --
those who cannot keep themselves alive.
30Posterity will serve him;
future generations will be told about the Lord.
31They will proclaim his righteousness,
declaring to a people yet unborn:
He has done it.

Considerations
Notice the interchange of I/me sections (vv. 1-2, 6-8, 12-18) with the Thou sections (vv. 3-5, 9-11, 19-21). The pattern changes from one of complaint to one of praise at v.22. Verse 8 reveals the heart of the self-centered that sees God as present for our convenience. Such is the language of Satan: “Command these stones,” “Throw yourself down,” “Come down from the cross.” Verse 31 is not too far removed from Jesus’ cry on the cross “It is finished!”


