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II. Matthew (69)


A. Introduction to Matthew


1. Authorship of Matthew

None of the Gospel writers identify themselves in their writings; therefore, it is necessary to turn to the early church fathers and the evidence within the gospel themselves to discern this. The church fathers from the earliest times are unanimous about Matthew’s authorship of this gospel.

Before following Christ, Matthew (aka “Levi”) was a tax collector for the Roman government. Tax collectors (aka “publicans”) were highly unpopular with the Jews. They were often unscrupulous, inflating tax revenues and pocketing the extra revenues. Jews, therefore, looked upon them as traitors and thieves. Matthew had his tax booth on the busiest road in Palestine, and Jesus called him from there. Matthew left everything and followed Him (cf. Luke 5:27-29). Matthew may have been the richest of the apostles and perhaps gave up the most in following Jesus. Jesus had dinner with Matthew and his fellow tax-collectors at Matthew’s house (cf. Matt 9:10-13). Beyond this, he is only mentioned in various lists of the Twelve (cf. Matt 10:3; Mk 3:18; Lk 6:15; Acts 1:13). 

The contents of this Gospel may reflect Matthew’s background. The Gospel is very skillfully organized. It is the only Gospel containing the story of Jesus paying the temple tax (17:24-27). The Account of Matthew’s call to discipleship uses his apostolic name “Matthew” rather than “Levi,” used by Mark and Luke. This gospel also omits the possessive pronoun “his,” which Mark and Luke use to describe Matthew’s home. 


2. Place and Date of Matthew

Matthew wrote prior to the destruction of Jerusalem in A.D. 70 because he speaks of that event as future. There is strong evidence from the church fathers that Matthew was the first of the Gospels to be written, followed by Mark, Luke and John. And this is logical because the immediate need was for a gospel that was directed to the Jew, and Matthew’s Gospel had a Jewish audience in view. Scholars give a date of A.D. 45-55 for this Gospel. 


3. Purpose of Matthew

Matthew was written to the Jews to demonstrate that Jesus of Nazareth is the King of the Jews. Matthew provides a connecting link between the OT prophecies and the NT fulfillment in the Person and work of Jesus Christ.


4. Theme of Matthew

Matthew presents Jesus as the Messiah, the King of the Jews. He develops this theme from the very beginning, showing Jesus had the right ancestry to be the Jewish King. His theme, tone and subjects (the Messiah, Israel, the Law, the Kingdom, and Prophecy) connect intimately with the Hebrew Scriptures, which may have little relevance to Roman and Greek audiences but would have spoken volumes to Jews.


5. Special Considerations of Matthew


a. Matthew’s Unique Content

About 42 percent of Matthew is unique. Out of hundreds of miracles Jesus performed, only thirty-six are specifically detailed in the gospels. Out of these Matthew records twenty, plus twelve passages that summarize Jesus’ miracles (e.g. 4:23-24; 8:16; 9:35). Out of the twenty, only four are unique to Matthew: (1) the healing of the two blind men (9:27-31), (2) the healing of the dumb demoniac (9:32-33), (3) the deliverance of the blind and dumb demoniac (12:22), and (3) the fish with the coin in its mouth (17:24-27).

About sixty percent of Matthew is devoted to the teachings of Jesus. The six major ones are (1) the Sermon on the Mount (5:1-7:29), (2) the kingdom parables (13:1-52), the teaching on greatness and forgiveness (18:1-35), the rebuke of the religious leaders (23:1-39), and the Olivet discourse (24:1-25:46).

There are twelve parables in Matthew that are unique, the majority of which are embedded in the six major discourses above. However, three are not. They are (1) the laborers hired for work in the vineyard (20:1-16), the man who called his two sons to work (21:28-32), and the king’s wedding feast (22:1-14).

Matthew also includes certain events that are not found elsewhere:

· The genealogy of Christ (1:1-17)

· The story of the wise men (2:1-12)

· The slaughter of the babies of Bethlehem (2:16-18)

· The taking of the baby Jesus to Egypt (2:13-15, 19-23)

· Peter’s experience of waling on the water (14:28-33)

· Christ’s reply to Peter’s confession (16:17-19)

· Events related to Judas Iscariot (26:14-16; 27:3-10)

· Events connected with the Resurrection (27:51-53)

· The women’s watch at the tomb (27:57-61)

· The bribing of the soldiers at the tomb (28:11-15)

· Christ’s appearance to the women (28:9-10)


b. Matthew’s Use of the OT

More than any other gospel writer, Matthew appealed to the OT Scriptures. There are fifty-three direct quotations and seventy-six allusions to the OT language. The majority of these are made by Jesus (89 out of 129). The rest are a part of the narrative. The vast majority of the quotes used by Matthew and Christ are taken in a literal sense, paying attention to the grammatical and historical meaning.


c. Matthew’s Use of the Word “Kingdom”

Since Matthew emphasizes Jesus as the King, it is not surprising that he would often speak of the kingdom (about 38 times). It is the Greek word basileia, which carries the idea of sovereignty, dominion or rule. It contains three basic elements: a ruler with adequate authority and power, a realm of subjects to be ruled, and the actual exercise of the function of rulership. In Matthew, there are different aspects of this kingdom:

· There is a spiritual kingdom (e.g. 6:33; 19:23), which is composed of the elect of all ages, who are part of God’s universal kingdom by virtue of their experience of new birth by the power of the Holy Spirit.

· There is a literal, earthly kingdom of the Messiah (aka “Millennium”), which is the fulfillment of the covenant God made with David (2 Samuel 7). Jesus would rule this kingdom in keeping with God’s promise. This phase of the kingdom was proclaimed to be “at hand” when Jesus came the first time (3:2; 4:17; 10:5-7). It was the aspect of the kingdom that was offered to Israel and was subsequently rejected by her. 

· There is a mysterious meaning for kingdom that is expressed in the kingdom parables of Matthew (13:1-52). This form of the kingdom had not been revealed up to that point. But when Israel rejected Jesus as her Messiah-King, the offer of the literal kingdom was taken from that generation of Israelites (21:43), and another form of God’s kingdom was introduced, one that includes the “church age” and extends beyond it.


B. Summary of Matthew


1. Presentation of Jesus the King (1:1-4:11)


a. The Birth of the King (1:1-2:23)

Matthew traces Jesus’ legal lineage through Joseph showing direct linkage both to Abraham and David; thus, validating Jesus’ claim to be Israel’s king. Matthew twice states that Mary’s conception was “of the Holy Spirit” (1:18, 20), a fulfillment of Isa 7:14. Righteous Joseph, not immediately knowing about this, though to quietly divorce Mary, but before he did this, he too was informed of Mary’s special case. Twice the instruction was given to name the baby Jesus, which means “the LORD saves.”
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Some time after the birth of Jesus, wise men (magi) from the East came seeking the newborn King of the Jews (2:1-12). They were given a supernatural sign that brought them to Jerusalem, and then to Bethlehem. Matthew may have given this story to foreshadow the millennial kingdom when the Gentiles will also worship the Messiah of Israel. Herod then tried to kill all young males to get rid of this potential rival to his throne (2:13-18), but Joseph received warning and fled to Egypt and then to Galilee (2:19-23). 


b. The Announcer of the King (3:1-12)

Nothing of Jesus’ childhood is given in Matthew. His life is picked up some thirty years after the birth narrative. Matthew next focuses on the ministry of John the Baptist. John announced the coming of Messiah’s kingdom. It was “at hand” (3:2). John’s message boldly proclaimed that personal repentance was necessary in order to be part of the kingdom. The Jews assumed that, because they were God’s chosen people, of the bloodline of Abraham, they were automatically part of Messiah’s kingdom (3:8-9). John baptized those who did repent of their sins.


c. The Approval of the King (3:13-4:11)

John resisted baptizing Jesus, because John knew Jesus had nothing to repent of. But Jesus pointed out to John that He needed to be baptized to fulfill all of God’s righteous requirements (3:15). Jesus had been circumcised, paid His tithes, attended the annual feasts, and obeyed everything else prescribed by the law. John’s baptism was another step of obedience to the will of God. In this baptism God would confirm by the Holy Spirit to John that this was indeed the Messiah, the Son of God. 

Afterward, Jesus was led by the same Spirit to be tempted by Satan. Jesus would pass the tests, showing Him to be morally and spiritually qualified to be Israel’s king.


2. The Teachings of the King (4:12-7:29)


a. The Ministry of the King (4:12-25)

Matthew begins his discussion of Jesus’ ministry with His return to Galilee and the establishing of His base of operations in Capernaum. Approximately one year had gone by since the temptation of Jesus. Matthew summarized that year by noting that Jesus called disciples to assist Him in the ministry and that Jesus was preaching and performing many miracles.


b. The Sermon of the King (5:1-7:29)

In the famous Sermon on the Mount (5:1-7:29), Jesus the king would teach the people of Israel how to get into His kingdom. They had to be righteous (5:20) even to the point of being perfect (5:48). In the Beatitudes (5:3-12) He taught the nature of kingdom faith (poor in spirit, mourning, hungering and thirsting for righteousness, peacemaking, pure in heart, meek, and persecuted for righteousness sake). Many of the requirements and rewards of kingdom living are given. While there is application for today, much of the message is directed to Jews of Jesus’ day in view of the coming Messianic kingdom.


3. The Power of Jesus the King (8:1-11:1)

Matthew gives examples of Jesus’ power and authority. There is no chronology in this section as he takes examples from various times in the ministry of Christ. His authority over men and His power over demons are highlighted. The miracles of Christ were designed to alert the leaders of Israel to the fact that Messiah had come. For example, when He healed a leper (8:2-4), Jesus instructed the man to show himself to the priest as the law prescribed. This would be a witness to the priest of Messiah’s presence. When Jesus healed a paralytic (9:1-8), it was to verify His claim that He had the authority to forgive sins. Those who heard Him understood the seriousness of such a claim.

The miracles also foreshadowed the kingdom. Isaiah 35 and other prophetic passages said that disease and deformity would be absent in Messiah’s kingdom. So it is not surprising to see Jesus healing the blind, making the lame walk, and the deaf hear (e.g. 8:14-17; 9:1-7, 32-35). Also, Messiah’s kingdom would flourish without the presence of Satan and his minions. During the millennial kingdom, they will be bound in the Abyss (Rev 20:1-3). Jesus’ power and authority over demons evidenced this future reality (e.g. 8:16, 28-34).

Finally, the need for faith is emphasized. The blessings of the coming kingdom are inseparably linked to personal faith (e.g. 8:9-13, 26; 9:2, 22, 29).


4. The Opposition to Jesus the King (11:2-16:12)


a. The Rejection of the King (11:2-12:50)

While Jesus experienced some resistance throughout His ministry, this greatly increased at this point in the narrative. Matthew begins this section by speaking of the rejection of Messiah’s forerunner, John the Baptist (11:2-19). And in light of this opposition, Jesus began to pronounce woe on those who had heard His words and had seen His works but failed to repent (11:20). The opposition increased as the religious leaders charged Him with being a lawbreaker, because He “broke” the law of the Sabbath (12:1-14; cf. Jn 5:1-18; Actually, Jesus only broke their traditions). 
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A critical moment arrived when Jesus healed a man who was blind and dumb by a demon. The Pharisees did not deny the miracle happened but said that Jesus did His miracles in the power of Satan (12:22-24). In this charge the vindictive opposition of the religious rulers of Israel reached a new plateau beyond which it could not go. To admit the genuineness of His miracles, which had been foretold in their own Scriptures, and then to charge Him with having done these things by the powers of hell, thus ascribing wickedness to their own incarnate Messiah – this was something new and terrible among the many sins of the chosen nation. And the charge provoked the Son of God to declare this an “unforgivable sin.”

This was a great turning point in the life of Christ. From this point on to the cross, the nation is viewed in the Gospels as having rejected Christ as Messiah. The unofficial rejection by the leaders would become official when finalized on the cross. The consequences of this decision not only affected the future of the nation but also altered the ministry of Christ: (1) Christ’s teaching methods changed. He now began to use parables, whereas before He “spoke plainly.” (2) His miracles were no longer designed to be signs for the nation but were for the benefit of individuals. (3) The focus of His ministry shifted from the large crowds and onto His chosen followers. (4) Jesus began to speak of the church and His death and began to teach in light of the rejection.


b. The Parables of the Kingdom (13:1-52)

And important question was, “Because Israel has rejected the Messiah, what will become of the kingdom program?” The Messianic kingdom was part of an irrevocable covenant and, therefore, it could not simply be abandoned. Matthew 13 outlines the kingdom program in light of the rejection of Christ. This aspect of the kingdom was not revealed in the OT and so is referred to as “the mysteries of the kingdom” (13:11). There were nine parables given by Christ in this section, with the first five spoken publicly and the final four addressed just to the disciples in a house. These parables teach that there will be a sowing of the Word of God throughout this period, but that there will also be a counter sowing by Satan’s forces. The kingdom will grow large outwardly during this age, but there will be inner corruption of doctrine. Nevertheless, the Lord will buy for Himself a peculiar treasure (Israel) and a priceless treasure (the church). This age will end in separation and judgment. 


c. Further Rejection of the King (13:53-16:12)

In spite of Jesus’ clear teaching and great miracles, the opposition continued to grow. The people of Nazareth rejected Him (13:53-58). Herod Antipas put John the Baptist to death (14:1-13), and the leaders of Israel continued their assault on Him (15:1-14; 16:1-12). At this point Jesu began to withdraw with His disciples to places outside the jurisdiction of the Jews.


5. The Preparation of the Disciples in View of the Rejection (16:13-20:34)

In view of growing opposition and the looming cross, Jesus taught His disciples many needed truths. He revealed again that He was the Messiah, the Son of God (16:13-16), that He must die (16:21-26). He spoke of the church to be built (16:17-20), as well as a variety of topics such as forgiveness, divorce, and spiritual authority (17:22-20:34). Perhaps the most significant lesson was taught at the Transfiguration, where three of the disciples saw a glimpse of Jesus’ glory (16:28-17:9). This event showed that God approved of Jesus even though men rejected Him, and it foreshadowed the glory of Christ in the messianic kingdom. It must have provided great encouragement to Jesus and His followers (cf. 2 Peter 1:16-18).

6. The Final Presentation of the King and the Final Rejection (21:1-27:66)


a. The Public Ministry (21:1-22)

The “triumphal entry” was the public declaration that He was Israel’s king, fulfilling Zechariah 9:9 (21:1-17). His cleansing of the Temple was part of His formal presentation as He possessed the Father’s Temple in the Name of the Father (21:12-13). He healed the sick, again demonstrating His authority (21:4). And His final act of presentation was the reception of the people’s praise (21:15-17). But because He had been rejected already, He withdrew from Jerusalem. His cursing a fig tree may have been a symbolic act representing the judgment of God on that generation of Israelites.


b. The Conflict with the Leaders of Israel (21:23-22:46)

On Tuesday of the final week, the leadership of Israel pointedly challenged the authority and the teachings of Jesus. Jesus responded with great insight and also warnings. 


c. The Rejection of the Nation by the King (23:1-39)

In response to His rejection by the scribes and the Pharisees, Jesus delivered one of the most blistering denunciations of these men in all of the gospel records. He publicly rebuked them for their pride, hypocrisy and spiritual blindness. But even in His message of judgment, the Lord’s compassion shows through (23:37-39).


d. The Prophecies of the King (24:1-25:46)

After His conflict with the leaders, Jesus left Jerusalem, crossed over the brook of Kidron, and sat down on the Mount of Olives. Here the disciples asked Him a series of questions about the future and about His coming to rule. The Lord responded with the Olivet discourse. The basic outline of the discourse might be…

· The setting of the sermon (24:1-3)

· The first half of the Tribulation period (24:4-8)

· The second half of the Tribulation period (24:9-25)

· The Second Coming of Christ (24:26-30)

· The gathering of Israel at the end (24:31)

· A parenthetical exhortation to watchfulness (24:32-51)

· Judgments of the living at the end of the Tribulation (25:1-46)


e. The Death of the King (26:1-27:66)

Along with the other gospels, Matthew presents a detailed account of the events preceding the crucifixion, including the betrayal by Judas, the arrest in Gethsemane, and the trials before the Jews and the Romans. A climactic symbol might be seen in the placement of the placard above Jesus that read, “This is Jesus the King of the Jews” (27:37).
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7. The Great Proof of Jesus the King’s Right to be King (28:1-20)

The resurrection of Jesus Christ was (and is) the great proof of the Father’s acceptance of Christ’s work and of Christ’s right to rule. One day Jesus will return to claim His kingdom as “King of kings and Lord of lords” (Rev 19:16). But until that day, His followers are to go out with His authority and proclaim the good news (28:19-20).


C. The Apostles of Jesus Christ


1. The Term “Apostles”

The Lord Jesus had hundreds of disciples (“learners”) but only twelve would follow Him in a special way. These twelve were called “apostles” (Lk 6:13). These men would be with Him all the time and go with Him on all His travels. They would be eye witnesses of all that He did and said. This constant contact would prepare them to be part of the foundation of the church (Eph 2:20).

The word apostle literally means “one sent forth.” It carries the idea of a special commissioning with authority. The apostles were granted power with which they authenticated the message that they were delivering (Luke 9:1; 2 Cor 12:12). 


2. The Twelve Apostles

The twelve apostles were a unique group. They had been with Jesus since the days of John the Baptist and had seen Christ’s works, heard His words, and been witnesses of His resurrection (Acts 1:22-23). The Twelve are listed four different times (Matt 10:2; Mark 3:16; Luke 6:14; Acts 1:13). They included (1) Simon Peter, (2) Andrew, Peter’s brother, (3) James, the son of Zebedee, (4) John, the brother of James, (5) Philip, (6) Bartholomew (Nathanael), (7) Thomas (Didymus), (8) Matthew (Levi), (9) James, the son of Alphaeus (James “the less”), (10) Simon the Zealot (Simon the Cananaean), (11) Judas, the son of James (Thaddeus), (12) Judas Iscariot. These twelve, with the exception of the traitor, Judas Iscariot, would become part of the foundation for the future establishment called the church (Eph 2:20).


3. The Other Apostles

The apostle Paul was not part of the Twelve. When Judas Iscariot died, Matthias was chosen to fill his place (Acts 1:26). Some have felt that Paul, not Matthias, was God’s choice. But Paul himself viewed his apostleship as distinct from the Twelve (Gal 1:11-17; 2:2-9). In Acts 6:2, Luke seems to accept the fact of Matthias being the one who has filled the ranks of the Twelve (Acts 6 occurred years before the conversion of Paul). 


4. People and Gifts

It should be noted that the word apostle was applied to individuals beyond the Twelve and Paul. Several others are said to be apostles, namely Barnabas (cf. 1 Cor 9:56) and James, the Lord’s brother (cf. Gal 1:19). Others were spoken of as apostles (cf. Rom 16:7; 2 Cor 8:23; Phil 2:25; 1 Thess 2:6). Sometimes the word is used in a more general way to mean “messenger.” The Scriptures also speak of the “gift” of being an apostle (Eph 4:11). This would suggest a larger group than Paul and the Twelve. While we do not know how man could properly be called “apostles,” we do know that their ministries were foundational to the church (Eph 2:20).
III. Mark (88)


A. Introduction to Mark


1. Authorship of Mark

The early church (Papias, Irenaeus, Clement of Alexandria, ORigen, and Jerome) uniformly assigns this gospel to Mark. Mark is mentioned by name in Acts 12:12 (“John who was also called Mark”). Like many in his day he was known by two names. John was his Hebrew name and Mark (Marcus) was his Latin name (cf. Acts 12:12, 25; 15:37; “John,” Acts 13:5, 13; “Mark,” Acts 15:39; Col 4:10; Philemon 24; 2 Tim 4:11; 1 Pet 5;13). Though not mentioned by name, many commentators believe that Mark was the “young man” who fled from the Garden of Gethsemane on the night of the Lord’s arrest (Mk 14:51-52).

Mark lived in Jerusalem and was the son of a widow who lived there also. Apparently his mother was fairly wealthy since her house was a rendezvous for many members of the primitive church (cf. Acts 12). Mark was a nephew of the well-known church leader Barnabas (Col 4:10). When Barnabas and Paul left Jerusalem to return to Antioch of Syria after the so-called famine visit, they brought Mark with them (Acts 12:25). Then, when Paul and Barnabas left on their first missionary journey, Mark went along as their helper (Acts 13:5). However, for reasons unknown, he abandoned the missionary expedition before the work was finished. In light of this, later, when Paul proposed a second missionary journey, Barnabas wanted to take Mark again, but Paul refused, and the two parted company with Barnabas taking Mark on a missionary journey to Cyprus (Acts 15:36-39), while Paul took Silas.

About eleven years went by before Mark is again mentioned in Scripture. By that time Mark had proved himself to Paul and was called a “fellow worker” (Philemon 24). At that time Paul also wrote to members of the church at Colossae and sent greeting to them from Mark (Col 4:10). When Paul was released from his Roman imprisonment (where he wrote Colossians & Philemon), he left Rome, but apparently Mark stayed and ministered among the believers there. Mark then joined with the apostle PAeter when he came to Rome (1 Pet 5:13). This association with both Peter and Paul is a most significant feature about him. After this, Mark is again mentioned by Paul as Paul faced death in his second Roman imprisonment (2 Tim 4:11). Paul viewed him as “useful” for service. 


2. Place and Date of Mark

A date of 64-68 is a probably date for this Gospel. This is based to a large extent on a statement made by the church father Irenaeus. He stated that Mark wrote the gospel after the death of Peter. Since Peter died in the persecutions of the Emperor Nero (which began in A.D. 63), the earliest date would be A.D. 64. 

It is generally accepted that Mark wrote his gospel in Rome with a Roman audience in mind. This was the uniform view of the early church, and the content of the gospel supports such a tradition. He translated Aramaic expressions for the benefit of his readers (cf. 3:17; 5:41; 7:34; 15:34). Even more indicatively, he explained Greek expressions by their Latin equivalents (cf. 12:42; 15:16) and used a number of other Latin terms. More substantial evidence for a Roman origin comes from Mark’s references to Simon of Cyrene as “the father of Alexander and Rufus” (15:21). This is most naturally to be understood as meaning that these men were personally known to Mark’s readers. Romans 16:13 indicates that Rufus was a member of the church at Rome.


3. Purpose of Mark

Mark’s purpose in writing his gospel was to give the Romans a view of Jesus Christ that would fit their way of thinking. Clement of Alexandria (a church father of the late second century) said that the gospel of Mark was written in response to a request by the Romans for a written account of Christ’s life and ministry.


4. Theme of Mark

Jesus is presented as the “Servant of the Lord,” a theme found in the OT prophets (e.g. Isa 42:1; 53:1-11; Zech 3:8). Mark emphasized the powerful deeds of Christ and had relatively little to say about the words of Christ. People are interested in what a servant can do but are not particularly interested in what a servant says. Mark 10:45 is both a climax and a summary of the gospel: “The Son of Man did not come to be served, but to serve, and to give His life as a ransom for many.” 


5. Special Considerations on Mark


a. Mark’s Writing Style

Mark’s gospel is a gospel of action, perhaps reflecting the personality of his mentor, the apostle Peter. Mark wanted to communicate the amazing, relentless activity of Jesus Christ rather than His teachings. As a result, Mark’s writing is brief, abrupt, vivid, and very much to the point. In 678 verses that constitute Mark’s gospel, the word and is used more than 1300 times, giving the impression that Mark is in a hurry to tell his story. More than forty times he states that something took place “immediately” or “straightway.” About one hundred fifty times Mark uses the historic present tense of the verb, which is a more vivid way of relating an event, representing an action as presently going on and not yet finished. For example, Mark said that “Jesus seeing their faith” (2:5); and “hearing this, Jesus said” (2:17). In contrast, Matthew and Luke, describing the same event as Mark, would usually use the simple past tense to indicate that an event had happened. Mark’s style is, therefore, quite forceful. Also, he used double negatives for emphasis (e.g. 15:4, 5), picturesque detail (e.g. 1:32), and vivid statements to communicate his message graphically (e.g. 10:34). 


b. The Content of Mark’s Gospel

The gospel of Mark is not only the shortest gospel, but it also has the least amount of unique material in it. It is estimated that only 7 percent of Mark’s material is unique to his gospel, with 93 percent of Mark’s Material found in the other gospels. The fifty or so verses that are unique to Mark are scattered throughout the gospel. They add detail to the parallel accounts found in the other gospels. Only two miracles are unique to Mark: the healing of the deaf and dumb man (7:31-37) and the healing of the blind man at Bethsaida (8:22-26). Only two parables are unique to Mark: the sprouting seed (4:26-29) and the doorkeeper (13:34-37). There are no major discourses of Christ found in Mark only.


c. Mark’s Relationship with the Apostle Peter

Bible scholars are in general agreement that Mark’s gospel is, in a sense, the apostle Peter’s gospel. Early tradition declared that Mark was the “interpreter” of Peter, writing down the words and deeds of the Lord Jesus Christ as Peter related them. 1 Peter 5:13, the apostle Peter spoke of Mark as his “son.” And Acts 12:12-17 says that Peter was well known in the household of Mark, as that text describes how the servant-girl Rhoda recognized Peter’s voice.


B. Summary of Mark


1. The Presentation of the Lord’s Servant (1:1-13)

In harmony with his theme of Jesus as the Servant, Mark hurriedly introduces the ministry of Christ. He does not mention Christ’s preexistence, ancestry, birth, or early years. These matters would be relatively unimportant for a servant, since the interest is always on what a servant can do, not where he came from. In an abbreviated manner Mark quickly summarizes the ministry of John the Baptist and the baptism and temptation of Christ in order to get into the work of Jesus, the Servant of the Lord. Note that Luke devotes one hundred eighty-three verses to this same material that Mark summarizes in thirteen verses. 


2. The Manifestation of the Lord’s Servant (1:14-3:6)

In this section Mark picks up the ministry of Christ when it is about one year along. He summarizes Christ’s preaching (1:14-15), speaks of a calling of the four fishermen (1:16-20), and then begins to relate a number of Christ’s miracles (such as the healing of the paralytic and the cleansing of the leper). These and other miracles are clear demonstrations of Christ’s authority.


3. The Opposition to the Lord’s Servant (3:7-8:13)

The critical charge of His enemies that He was working miracles in the power of Satan is found here (3:23-30), as is the rejection of Jesus by the people of  Nazareth (6:1-6).


4. The Instructions to the Disciples in View of the Opposition (8:14-10:52)

As option increased, Jesus spoke more often of His death and the need to face the rigid requirements of true discipleship. Much of His teaching was in answer to questions posed by His disciples (e.g. 9:11 and 9:18), or in situations where the disciples obviously needed instruction (e.g. 8:32-38; 10:35-45). On other occasions, events were teaching devices used by the Lord (such as the Transfiguration, 9:2-8; and the curing of the epileptic boy, 9:17-29).


5. The Rejection of the Lord’s Servant (11:1-15:47)

As with the other gospels, Mark’s focus is on the last week of Christ’s life, when the rejection of the Lord Jesus climaxes at the crucifixion. Although Mark does not add much new detail here, he does give some helpful time notations, which aid our understanding of the sequence of events in the Passion Week.


6. The Resurrection of the Lord’s Servant (16:1-20)

Note that Mark 16:9-20 is a disputed section of the Scripture because it is missing from some early Greek manuscripts. The last twelve verses are not found in the two oldest Greek manuscripts of the NT, Vaticanus and Sinaiticus (4th c.). Eusebius, writing in the same century, says that they were lacking “in almost all the existing copies of the Gospel…the accurate ones at all events.” Jerome (about A.D. 400) says that they were found “in a few Gospels” and were missing in “almost all the Greek copies.” It should be noted that this is a textual problem and not an issue of inspiration. The question is not the inspiration of Mark’s gospel, but rather if 16:9-20 was part of that original, inspired gospel. It should also be noted that the essential contents of 16:9-20 are found in other portions of the Scriptures.


IV. Luke (97)


A. Introduction to Luke


1. Authorship of Luke
|
There is agreement from the earliest of times that Luke is the author of this third gospel. Luke also wrote the book of Acts. Both books are written to someone named Theophilus, both are similar in language and style, and the latter refers to the former. It is also clear that the writer of these two books was a companion of the apostle Paul, as the “we” sections of Acts indicate (cf. Acts 16:10,11; 20:5; 21:11). In these sections, the author is personally involved in the journeys of Paul. Luke was a close companion of Paul, as several Scriptures indicate (Col 4:12-14; 2 Tim 4:11; Philem 24). Through a process of elimination, Luke becomes the best candidate.

Tradition also affirms Luke, from Antioch of Syria, as the author with the unanimous testimony of the early church fathers (e.g. Irenaeus, AD 185; Justin Martyr, AD 150, Muratorian Canon, AD 195). Medical language points to Luke the physician as being the author. The good Greek prose reveals someone well-educated. 

Luke was a close friend and companion of Paul. Luke joined him at Troas on Paul’s second missionary journey. On that journey Luke evidently stayed at Philippi (cf. Acts 16), after Paul founded the church there and was a key in the ministry of the new church. Paul continued on his journey but returned to Philippi some six years later on his third missionary trip. At that time, Luke rejoined him and journeyed on to Palestine with him. During that six-year period at Philippi, Luke not only ministered to the church there but evidently was Paul’s representative in Macedonia. Some believe that Luke is the “brother” noted for his excellence in the gospel ministry in that area (2 Cor 8:18). Luke remained with Paul for two years of Paul’s imprisonment at Caesarea and then accompanied him to Rome (Acts 28).

Luke was a Gentile believer, as the context of Colossians 4 would indicate (i.e. Luke was not included in the list of those of the “circumcision” – that is, Jews). Luke is, therefore, the only Gentile writer of Scripture. Yet, the two books that he wrote amount to about 25 percent of the New Testament.

2. Place and Date of Luke

There is a lot of questions around the exact date of this gospel, but a suggestion of A.D. 58 to A.D. 65 is plausible. He may have written around A.D. 58 from the city of Caesarea while Paul was imprisoned there or from Rome shortly before A.D. 65 and before the fall of Jerusalem in A.D. 70.

3. Purpose of Luke

Luke clearly explains his purpose for writing in his introduction. He wrote to present an historically accurate and chronologically correct account of the life and ministry of Jesus Christ. He wanted his readers to be well grounded in their faith.

4. Theme of Luke

Luke views Jesus as a man, a real human being. Jesus Christ was the perfect man – a picture of unfallen man. Luke uses the phrase “son of man” twenty-four times in his gospel. This title is the one that Jesus used most frequently of Himself. It emphasized His humanity, and Jesus used it especially when referring to His suffering and death. It is also clear that Jesus was using the expression because of its important connection with Daniel 7:13, where the phrase is obviously messianic.

Luke seems to have a Greek audience in mind. Luke’s approach and view of Christ would appeal to the Greek, who was constantly looking for the ideal man. Luke presents and describes the sinless, perfect “son of man.”

Luke’s gospel brings out the wider implications of the gospel of Jesus Christ – salvation is not just for the Jew, but it is also for the Gentile.

5. Special Considerations on Luke

a. Miracles that are Unique to Luke

Of the thirty-six miracles specifically detailed in the gospels, twenty are found in Luke. Of these, seven are unique to Luke:


· The miraculous catch of fish (5:1-11)

· The raising of the widow’s son (7:11-17)

· The casting out of a demon (11:14)

· The healing of a crippled woman (13:10-17)

· The healing of a man with dropsy (14:1-4)

· The healing of the ten lepers (17:11-19)

· The restoring of Malchus’ ear (22:49-51)

b. Parables that are Unique to Luke

Many of Christ’s illustrations could be classified as parables. Of those that are extended narratives there are some fifty-one “parables” spoke by Christ. From these fifty-one, thirty-five are in Luke, and of these, nineteen are unique to Luke.

· The two debtors (7:41)

· The good Samaritan (10:30)

· The friend at midnight (11:5)

· The rich fool (12:13)

· The watching servants (12:35)

· The faithful steward (12:41)

· The barren fig tree (13:6)

· The chief seats (14:7)

· The great supper (14:16)

· The unfinished tower (14:28)

· The unwaged war (14:31)

· The lost coin (15:8)

· The prodigal son (15:11)

· The unfaithful steward (16:1)

· The rich man and Lazarus (16:19)

· The unprofitable servants (17:7)

· The unrighteous judge (18:1)

· The Pharisee and the publican (18:9)

· The pounds (19:11)

c. Events that are Unique to Luke

There were many incidents recorded only by Luke:
· The announcements of the births of John and Jesus (1:5-56)

· The accounts of the births of John and Jesus (1:57-2:20)

· The presentation of the baby Jesus in the temple (2:21-38)

· The story of Jesus at age twelve (2:39-52)

· The dating of the start of John the Baptist’s ministry (3:1-2)

· The impact of John’s ministry (3:10-15)

· The genealogy of Jesus (3:23-38)

· Christ’s rejection at the Nazareth synagogue (4:15-30)

· The anointing of Jesus in the house of Simon (7:36-50)

· The women who ministered financially to Christ (8:1-3)

· James and John desiring to call down fire on Samaritans (9:51-56)

· The sending out of the Seventy (10:1-12)

· Christ at the home of Mary and Martha (10:38-42)

· Christ entertained by a Pharisee (11:37-54)

· Discourse to a large crowd (12:1-53)

· Pilate’s murder of some Galileans (13:1-5)

· Teaching on the number to be saved (12:22-30)

· Teaching on discipleship (14:25-35)

· Questions about the kingdom (17:20-37)

· Christ’s conversation with Zacchaeus (19:1-10)

· Christ’s warning to the disciples (22:31-38)

· Events in Gethsemane (22:43-44)

· Christ’s trial before Herod (23:6-12)

· Christ’s words to the women of Jerusalem (23:27-31)

· The repentant thief (23:39-43)

· Christ’s appearance to the Emmaus disciples (24:13-35)

· Details of His appearance to the eleven (24:37-49)

· Christ’s ascension (24:50-53)

B. Summary of Luke
Chronological Emphasis in Luke’s Gospel
	Chapters
in Luke
	1:1-2:52
	3:1-9:50
	9:51-19:27
	19:28-24:53

	Time
involved
	About 
30 years
	3 years
	3-4 
months
	8 days


1. The Prologue of Luke’s Gospel (1:1-4)

Luke directs his gospel to “most excellent Theophilus” (1:3). The title suggests that this Gentile friend of Luke was a man of high official position. The phrase “in consecutive order” (1:3) suggests that Luke’s presentation would be done in a logical way, with the probability that the gospel would reveal an accurate chronological order as well. 

Luke apparently used three sources in gathering material for his gospel. First, he studied many written documents that were available – documents written by people who had heard of Christ’s teachings and had seen His miracles (1:1). Second, Luke spoke with eye-witnesses of Christ’s ministry (1:2). Third, he received information from the “servants of the Word” (1;2).

2. The Coming of Jesus the Son of Man (1:5-4:13)

a. His Entrance into the World (1:5-2:52)

Luke begins with the announcement of John the Baptist. He was the prophesied forerunner of the long-awaited Messiah (Isa 40:3; Mal 3:1). The child would be instrumental in pointing many Israelites to God (1:15-17). Then Luke proceeds to detail the announcement of the Messiah six months later. God would generate life in Mary (1:35), so that Jesus would be fully man and fully God and fulfill the prophecy to David.
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Several months after John, Jesus was born. Luke informs his readers that God used a Roman decree to move Mary and her husband Joseph from Nazareth to Bethlehem, in order to fulfill the prophecy regarding the birthplace of the Messiah (Mic 5:2). The birth was announced by angels to nearby shepherds, who became the first evangelists (2:9-11).




Jesus experience normal development mentally, physically, spiritually and socially (20:40-52). 

b. His Presentation to Israel (3:1-4:13)

Because Jesus of Nazareth was “ordinary,” it was necessary to have a fiery forerunner like John the Baptist point out to Israel that Jesus is her Messiah. John baptized Jesus in the Jordan River (3:21-22) in order to identify Jesus with the ministry of Messiahship. After His baptism, Jesus went into the wilderness to be tempted by the devil over forty days (4:1-13).

3. The Ministry of Jesus the Son of Man (4:14-9:50)

a. His Ministry Begins (4:14-30)

Luke does not give much of the first year of Jesus’ ministry. Instead he summarizes that year with simple statement that Jesus taught and performed miracles (cf. 4:14-15). The first recorded ministry  by Luke was the teaching by Jesus in His hometown synagogue of Nazareth (4:16-30). Using Isaiah 61, Jesus declared that He fulfilled this messianic prophecy. Disbelief was the general response.

b. His Authority Demonstrated (4:31-6:11)

The town of Capernaum, located on the northern shore of the Sea of Galilee, because the base of operations for Jesus’ ministry for the next year. In order to authenticate Jesus’ claim to Messiahship, Jesus performed many powerful miracles. Jesus demonstrated His authority over demons (4:31-37), over sickness and disease (4:38-44), over nature (5:1-11), over leprosy (5:12-13), and even over men and their traditions (5:13-6:11).

c. His Disciples Chosen (6:12-49)

Jesus had hundreds of disciples, and from this large group He selected twelve. These twelve He named apostles (ones “sent with authority”).

d. His Multifaceted Ministry (7:1-9:50)

In this section Luke emphasizes the words and works of Jesus. In doing so he reveals the amazing wide spectrum of people that Jesus successfully reached. He ministered effectively to a grieving widow (7:11-17), and a repentant prostitute (7:36-50). He dealt with a Roman centurion (7:1-10) and fearful disciples (8:22-25). He instructed the great and the lowly (8:40-56). With insight He ministered to a man of God and a man of Satan (7:18-35; 8:26-39). No social status or rank hindered Jesus from effective ministry.

4. The Ministry of Jesus the Son of Man in Times of Rejection (9:51-19:27)

a. His Final Journey to Jerusalem (9:51-62)

At this point in Luke’s gospel Jesus left Galilee and headed for Jerusalem. On a number of occasions Luke specifically states that Jesus’ objective was Jerusalem (9:51-53; 13:22, 33; 17:11; 18:31; 19:11, 28).

This section is one of Luke’s most significant contributions to our knowledge of the ministry of Christ. In this section, Luke deals largely with the teachings of Christ, just as he emphasized the works of Christ in the previous portion. Many parables and teachings of Christ are found here and nowhere else, such as the priceless stories of the prodigal son and the good Samaritan.

b. His Instruction in View of His Rejection (10:1-19:27)

As the Lord’s ministry rapidly drew to a close, there were still many towns and villages that He had not reached. As a result of this need, He sent out seventy of His disciples, in groups of two, to preach and to heal. Later, Jesus Himself would come, but this initial contact gave these places an opportunity to be prepared for the Lord’s personal coming (10:1-24)

The three-month period was particularly used to instruct those who were already His followers, preparing them for the difficult days ahead. Many of the Lord’s notable teachings are found, such as His instructions on prayer (11:1-13), discipleship (14:25-35), the lost (51;1-320, wealth (16:1-31), salvation (18:15-30), and he kingdom (19:11-27).

5. The Suffering and Sacrifice of Jesus the Son of Man (19:28-23:56)

a. His Triumphal entry (10:28-44)

When Jesus entered Jerusalem riding on a donkey (fulfilling the OT prophecy of Zech 9:9), there were deep, but mixed, feelings about Him. Many loved Him and saw Him as the Messiah or at least as a prophet of God. But many others hated Him and desired to see Him dead. Because the nation had already rejected Him, the primary purpose of this event was to fulfill prophecy.

b. His Debates with the Leaders (19:45-21:38)

Because the leaders did not have a solid case against Jesus, they attempted to ask Him questions or put Him in difficult situations in order to catch Him saying something offensive or heretical. However, when all the questioning was over, it was the religious leaders and not Jesus who looked bad.

c. His Betrayal and Arrest (22:1-54)

Since the Jewish leaders did not have much of a case against Jesus, they were quite happy when Judas Iscariot volunteered to betray Jesus to them for some money. The plot reached fruition in the Garden of Gethsemane.

d. His Trials (22:54-23:25)

Before Jesus would finally be crucified, He would go through six trials. Three of them were before the Jewish authorities and three before the Romans. Luke records five of them, omitting the first one before Annas. The trials were, of course, mockeries of true justice and should never have taken place. 
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e. His Death (23:26-56)

Even while heading toward His own death on the cross, Jesus warned the nation of Israel of coming judgment. And even on the cross, Jesus’ concern for others could be seen in His speaking encouraging words to a repentant thief.
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6. The Final Authentication of Jesus the Son of Man (24:1-53)

a. His Empty Tomb (24:1-12)

Clearly the resurrection of Christ is the centerpiece of the NT (1 Cor 15:12-20). Perhaps one of the greatest evidences of the resurrection is seen in this chapter of Luke – the radical change that occurred in the lives of the disciples who went from depression to joy and from fear to boldness. This chapter also records several of the resurrection appearances of Christ.

b. His Emmaus Disciples (24:13-35)

Only Luke tells the story of the two disciples who met the resurrected Christ on the Sunday evening of the day of the resurrection. After coming to understand the Scriptures as never before because of His instruction and after coming to realize that Jesus was actually alive, they become two of the first witnesses of the resurrection of Christ.

c. His Resurrection Appearances (24:36-49)

Luke focuses particularly on the body of Christ in these appearances. It was the same body, yet it was different. He could be touched and He could eat food, yet He was also able to appear and disappear.

d. His Ascension into Heaven (24:50-53)

As Jesus returned to the Father, His followers praised and worshiped Him. Luke began and ended his gospel in the temple, but what a change had taken place. The Old Covenant had been set aside, and the New Covenant – with all its hope, power, and reality – had been established.

V. Miracles in the Gospels and Acts

A. The Times of the Miracles

A miracle is an extraordinary event in the physical realm that goes beyond all known human or natural powers or processes. God does not indiscriminately suspend His own natural laws. When He does, it is for specific purposes. The Bible records three periods in history when miracles were particularly evident: (1) the days of Moses, (2) the days of Elijah and Elisha, and (3) the days of Christ and His apostles.


B. The Purpose of Miracles


1. Authenticating Signs

The primary purpose of miracles was to authenticate God’s messenger, as well as the message that he was carrying. It was to the Jews (the people of the Covenant) that the miracles were particularly directed. The Jews needed and looked for these sign miracles (cf. 1 Cor 1:22-24). The Old Covenant that came through Moses was verified by many miracles, signs, and wonders. The Jews rightly required the same kind of evidences if, in fact, God was setting aside the Old Covenant band establishing the New Covenant. God did just that and authenticated the messengers (Christ and His apostles) and the message (the New Covenant).


2. Messianic Revelations

A second purpose in Christ’s miracles was to demonstrate the areas in which He had authority. These were miracles in the realms of nature, demons, sickness and disease, the physical and emotional, and death. By His miracles Christ demonstrated His authority in the realms in which He will one day rule as King in His kingdom.

The miracles also pointed to Jesus as the Messiah of Israel. The healing of the blind particularly pointed to Jesus as the Messiah. Giving sight to the blind was a prerogative of God (Ex 4:11; Ps 146:8) and something Messiah would do (Isa 29:18; 35:5; 42:7).  Thus, when Jesus restored sight, He was making a clear claim to be Israel’s Messiah. More miracles of Christ in this category are recorded than in any other.

In the book of Acts, miracles also helped maintain the unity of the new church. It became clear that God worked His miracles among the Gentiles as He did among the Jews. 


C. The Benefits of Miracles

Miracles obviously helped hurting people. However, that was not the primary reason for their use. Miracles were designed to be unusual occurrences that would point clearly to Christ and the apostles as those who were sent from God (cf. Hebrews 2:3-4). This verification was intended to bring people to faith (cf. John 20:30-31).


VI. John (112)

A. Introduction to John

1. Authorship of John

Johannine authorship has very early support from the church fathers (Irenaeus, AD 120-202; Theophilus of Antioch, AD 115-188). Irenaeus’ witness is particularly interesting since he claims to have received his information from Polycarp, a disciple of the apostle John himself. 

The internal evidence confirms this. The author was clearly an eyewitness of the ministry of Christ. He states that he was an eyewitness of the glory of the Lord Jesus (1:14), he viewed the crucifixion (19:35), and as a disciple, he wrote this gospel (21:24). Based on a normal rendering of John 21:20, the author is “the disciple whom Jesus loved,” the one who leaned on Jesus’ breast at the Last Supper. Of the three closest disciples who could possibly fit that description (Peter, James and John), John is the choice. Peter is not possible, since he is distinguished from “the disciple whom Jesus loved” in the text itself. James cannot qualify because James died too early for the story to circulate that he would not die (as mentioned in 21:23).

The author was a Palestinian Jew who clearly possessed a knowledge of Jewish customs, Jewish history and Palestinian geography. The author also gave the kind of detail that only an eyewitness could have provided. 

John was one of the sons of Zebedee. Along with their father and their partners, Peter and Andrew, they fished the Sea of Galilee (Mark 1:19-20; Luke 5:10). Apparently their fishing business was prosperous enough to have hired help (Mark 1:20). John’s mother was Salome, who was probably a sister to Mary, the mother of Jesus (cf. Matt 27:55-56; Mark 15:40; John 19:25). Most likely John was a disciple of John the Baptist before he began to follow Jesus (John 1:40). After following the Lord Jesus for more than a year, he was selected along with eleven others to have a special relationship with Jesus as His apostles (Luke 6:12-16). He became part of Christ’s “inner circle” and was allowed to witness the events of the Transfiguration (Luke 9:28), the raising of Jairus’s daughter (Luke 8:51), and the private moments in the Garden of Gethsemane (Mark 14:33). He was the only apostle actually to witness the crucifixion (John 19:26). After the church began, John ministered alongside Peter on several occasions (Acts 3:1-4:22; 8:14-17) and became a significant part of the Jerusalem church (Gal 2:9). He also wrote the three letters that bear his name (1, 2, and 3 John). As an old man he was exiled to the island of Patmos by the Roman government because of his testimony for Christ (Rev 1:9). There he wrote the book of Revelation, the final book of the NT.

2. Place and Date of John

The best evidence puts John’s gospel near the end of the first century, perhaps around A.D. 85-95. 92 percent of his gospel is unique, so that he seems to be consciously avoiding repetition of the synoptics. Certain details within the gospel also point to a later date. For example, it must have taken some time for the false story about John not dying to circulate around the church, 21:23). The church father Irenaeus says that John wrote the gospel while living in Ephesus, which suggests a late date because John did not go there until later toward the end of the first century.

The place of writing, therefore, is generally thought to be Asia Minor, and most likely Ephesus. It was apparently written in Gentile surroundings because the feasts and usages of the Jews are explained for the benefit of those who were unfamiliar with them (cf. John 2:13; 4:9; 19:31). 

3. Purpose of John

John clearly states his purpose for writing this gospel (20:30-31). It was written to evangelize. John presents evidence so that people might come to the point where they believe in Jesus Christ with the result that they would receive eternal life. 

4. Theme of John

John presents Jesus Christ as God. Throughout the gospel he demonstrates the deity of Jesus Christ. The gospel begins with the declaration that Jesus is God (1:1) and ends with the climactic statement of Thomas proclaiming that Jesus is Lord and God (20:28). Jesus Himself made claims regarding His oneness with the Father and did things that only God does (e.g. cf. 2:16; 3:13; 5:17-25; 6:35-38; 6:46; 7:18; 8:18-19; 8:46-58; 9:35-37; 10:15; 10:18; 10:28-36; 11:25-26; 13:19; 14:1; 14:6; 14:7-11; 14:20; 15:23; 16:7; 16:15; 17:1-6; 17:21-23; 18:6; 19:7; 20:23). Added to these are the miracles He performed that were designed to demonstrate that He is the Son of God.

5. Special Considerations on John

a. Salvation in the gospel of John

i. It is balanced

There is a wonderful balance in this gospel between God’s work in man’s salvation and man’s need to respond. In twenty-one passages salvation is seen as an act of God as He is the one who selects and draws men to Himself (e.g. 5:21; 6:37; 6:44). In some twenty-five passages the emphasis is on man’s need to respond and to believe (e.g. 1:12; 3:14-16; 5:24). 

ii. It is gracious

Salvation is presented as the free gift of God (e.g. 3:16; 4:10). Salvation is not something man works for, but it is something to be received. Jesus’ work on the cross was totally sufficient to pay for all of man’s sin (19:30). Man does not contribute to his salvation by works of any kind.

iii. It is available

John is clear that salvation comes to those who believe in Jesus Christ (20:31). The word believe (Greek: pisteuo) is used ninty-nine times in the gospel of John, usually in the phrase “believe in” or “believe that.” Vine’s Expository Dictionary of the NT defines pisteuo: “to believe, also to be persuaded of, and hence, to place confidence in, to trust, signifies, in this sense of the word, reliance upon, not mere credence.”

Saving faith, then, carries with it the idea of trust. It is that attitude of complete reliance on Christ and on Him alone for salvation. Saving faith is that which appropriates the gift of salvation. For example, the woman at the well was to “drink” of the water of life (4:14) and the people were to “eat” of the bread from heaven (6:51). 

iv. It is efficacious

John emphasizes the fact that saving faith brings eternal life. (He speaks of eternal life some thirty-five times.) Eternal life is the present possession of the one who believes (5:24). It is not simply endless existence, since even the unsaved will experience that. Eternal life is a new and different quality of life – it is the life of God.

John, then, presents salvation is a free gift that comes to man through the one and only Savior, Jesus Christ (3:16; 14:6). The God-man alone can give eternal life based on His totally sufficient work on the cross. For people to receive this gift, they must “believe in Him.” 

b. John’s Unique Contribution

i. Seven signs

John presents seven sign miracles that were meant to help bring a person to faith in Christ. Of these,  five are found only in John:


· The water being changed into wine (2:1-11)

· Healing the nobleman’s son (4:46-54)

· Healing the man by the pool (5:1-9)

· Healing the blind man (9:1-7)

· The raising of Lazarus from the dead (11:38-44)

ii. Feast days

John’s gospel is uniquely helpful in establishing a chronology of the ministry of Christ. John’s notation of the various feast days makes this possible.



     Chronology of Christ’s Ministry
	Reference
	Feast
	Time before the Crucifixion

	2:13
	Passover
	3 years

	5:1
	Passover (or the Feast of Tabernacles
	2 years (or 1 ½ years)

	6:4
	Passover
	1 year

	7:2
	Tabernacles
	6 months

	10:22
	Dedication
	3 months

	12:1
	Passover
	Same day


iii. Christ’s discourses

John’s uniqueness is seen in the many discourses of Christ that he records:


· The new birth (3:3-21)

· The water of life (4:10-26)

· The Person and work of Christ (5:17-45)

· The bread of life (6:32-59)

· The light of the world (8:12-20)

· The good shepherd (10:1-18)

· His oneness with the Father (10:25-39)

· The Upper Room discourse (14:1-16:33)
I  AM …


	The Bread of life
	6:35

	The Light of the world
	8:12

	The Door of the sheep
	10:7

	The Good Shepherd
	10:11

	The Resurrection and the Life
	11:25

	The Way, the Truth, and the Life
	14:6

	The True Vine
	15:1


B. Summary of John

1. Introduction (1:1-51)

a. The Person of Jesus Christ (1:1-18)

In developing his theme that Jesus Christ is God, John immediately declares His deity (1:1). John proclaims the essential truths about Christ: first, He is eternal (“In the beginning was the Word”); second, He is distinct from God (“the Word was with God”); and third, He is identical in essence with God (“Word was God”). John stated that Christ is the Creator of all things, which is a profound declaration of His deity (1:3 with Gen 1:1). In discussing who Jesus Christ is, John spoke of a point in time when this eternal God became flesh – adding true humanity to deity (1:14). John presents Jesus Christ as the God-man.
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We are told that this Word “dwelt” (lit. Greek “tabernacled”) among us. Later Jesus would associate His body with the temple of God, predicting the resurrection after three days (cf. John 2:19, referenced by the other gospels in Jesus’ trial, cf. Matt 26:61; 27:40; Mark 14:58; 15:29).

b. The Announcer of Jesus Christ (1:19-28)

John leaves out any discussion of the birth and childhood of Jesus and begins his account of Christ’s life with the ministry of John the Baptist. John the Baptist made a great impact on the nation of Israel, so much so that he was questioned by the religious leaders as to his person and his purposes. John made it clear that he was not the Christ but simply the announcer of the Christ.

c. The Presentation of Jesus Christ (1:29-34)

John recorded John the Baptist’s recollections of the baptism of Jesus, that time when Jesus was identified as the Messiah and anointed as Israel’s Savior and King.

d. The Disciples of Jesus Christ (1:35-51)

In this account, there were five men who met Jesus for the first time. These five, who were disciples of John the Baptist, would later be part of the twelve apostles.

2. The Ministry of Presentation to the Nation (2:1-12:50)

John began his discussion of the ministry of Christ by relating those events which took place very soon after Christ’s baptism and temptation. Note, the Synoptics do not discuss this first year of Christ’s ministry. Once Jesus was set apart as Israel’s Messiah and anointed with the Holy Spirit (3:34), He worked His first miracle to begin to verify that He was indeed the Messiah. The changing of the water into wine at the wedding in Cana was the first of His many miracles (2:1-11). In speaking of the miracles of Christ, John used the word semeion.  This word, when applied to a miracle, usually implies that the deed is an indication of some power or meaning behind it to which it is secondary in importance. John, then, presented the miracles not merely as supernatural deeds nor as manifestations of supernatural power, nor even as exceptions to the usual current of events, but definitely as material witnesses to underlying spiritual truth. 

When He began to work miracles (2:11), He was immediately noticed by the religious leaders. At first, most of these leaders seemed favorable toward Him (3:2), but that would rapidly change. 

The first year of the Lord’s ministry was highlighted by His first cleansing of the temple. His interview with Nicodemus, and His discussion with the Samaritan woman (2:13-4:42).

Knowing that the synoptics recorded a great deal of Christ’s activity during the second year of His ministry, John moves rather quickly through that time period. However, four our of the seven signs given in this gospel, as well as the very important discourses on Christ’s Person and work and the Bread of Life sermon, were part of the second year of Christ’s ministry. Although John does not include a great deal of material from this period, he does talk about the two strategic issues that generated a great hatred for Christ among the religious leaders: first, His claims of deity and a special relationship with the Father, and second, His working on the Sabbath day. The religious leaders believed that Jesus was guilty of blasphemy and on a number of occasions tried to kill Him for it. They also viewed Him as a law breaker, violating God’s Sabbath law. (Jesus, of course, did not break God’s laws but did go against the traditions of the Pharisees.)

John’s account of the third year of Christ’s ministry revolved around His teachings, including the teachings about the good shepherd, the light of the world, and the resurrection and the life (7:1-11:57). John makes it clear that, as Christ’s ministry progressed, opinions about Jesus of Nazareth increasingly became polarized. Fewer and fewer people stayed neutral about Him. Jesus was seen as being from God or He was thought to be an agent of Satan. The public ministry of Christ is summarized by John in 12:36-43.

3. The Ministry of Instruction to the Disciples (13:1-17:26)

The last week before the crucifixion was spent primarily with the disciples. The highlight of that week in John’s gospel is the night before the crucifixion. That night was spent celebrating the Passover with the disciples. In those hours with His disciples Jesus revealed many new truths concerning the Holy Spirit, the church, and the disciples’ relationship with Him. This section ends with Christ’s great prayer (17:1-26). Jesus prayed especially for unity, sanctification, and protection of His people.

4. The Ministry of Redemption to the World (18:1-19:42)

After spending His final hours with His men, Jesus went to the Garden of Gethsemane. After spending time in prayer, His enemies came and arrested Him. Here and elsewhere in his gospel, John leaves no doubt that Jesus allowed Himself to be arrested and crucified. He knew ahead of time what was going to happen and was not a victim of circumstances. He was in charge and He voluntarily gave Himself for man’s salvation. It is important to see the following texts: 2:4, 19; 3:14; 6:51, 64; 7:6, 8, 30; 8:20; 10:11, 15, 17, 18; 12:23, 27; 13:1, 3, 11; 14:2; 18:4, 11; 19:28, 30. These passages clearly show that Jesus was not a helpless martyr, that He was not caught by surprise, and that men had no power against Him, except what He allowed them to have.




[image: image8]

5. The Ministry of Revelation to the Believers (20:1-21:25)

John includes four of the eleven known resurrection appearances of Christ. The only one unique to John is the Lord’s appearance to the seven disciples by the Sea of Galilee. 

John concluded his gospel with information not recorded elsewhere (21:1-25). This epilogue to the gospel is intended to clarify the roles of the apostles and the relationship of Christ to His followers.



The “Word”�Greek: logos�Hebrew: rhema�Aramic: memra��The Mishnah and Jewish writings constantly refer to the memrah, that the rabbis 100 years before Christ gave memra personality and was the means by which God created the world, gave His covenants, and promised salvation. The memra was sometimes distinct from God and at other times was God. John tells his Jewish audience that Jesus was that memrah. 





NOTE: Why the lineage through Mary was necessary in Luke? To avoid the curse of Jeconiah as found in Joseph’s lineage in Matthew – “for no more should a man of his seed prosper sitting upon the throne of David or ruling in Judah” (cf. Jer 22:24-30).�





The Pharisees violate 21 of their Sanhedrin Laws in the Mishnah to arrest, try, and convict Jesus:�


There was to be no steps of criminal proceedings after sunset.


There was to be no arrest by religious authorities that was effected by a bribe.


Judges or Sanhedrin members were not allowed to participate in the arrest.


No trials before the morning service.


There were to be no secret trials, only public ones.


There were to be 2-3 witnesses and their testimony had to agree in every detail.


The procedure had to be first of defense, then of prosecution.


There was to be no allowance for the accused to testify against himself.


All may argue in favor of acquittal, but all may not argue in favor of conviction.


The accusation of blasphemy was only valid if he pronounced the name of God itself.


A person condemned to death was not to be scourged or beaten beforehand.


The verdict could not be announced at night, only in the daytime.


The high priest was forbidden to rent his garments – as he might create emotions which should not be raised.


In cases of capital punishment, the trial and the guilty verdict could not occur at the same time, but had to be separated by at least 24 hours.


The charges could not originate with the judges. They could only investigate charges brought to them.


A unanimous decision for guilt, shows innocence – as it is impossible for 71 men to agree without plotting.


Judges were to be humane and kind.


A person could not be condemned on the basis of his own words alone.


Voting for the death penalty had to be done by individual count beginning with the youngest so that the young would not be influenced by the elders.


Sanhedrin trials could only be held in the hall of judgment in the temple compound.


The sentence could only be pronounced 3 days after the guilty verdict.�





John 18:13, “They bound him and brought him first to Annas, who was the father-in-law of Caiaphas, the high priest that year” (cf. Matt 26:3, 57; Lk 3:2; Jn 11:49; 18:13, 14, 24, 28)��The High Priest was, in virtue of his office, President of the Sanhedrin, and at the trial of Jesus the High Priest was Joseph Caiaphas, a remarkable man and allied with a remarkable family. He was son-in-law to old Annas, who not only had held the high priesthood from A.D. 6 to 15 but enjoyed the unique distinction, that after his deposition by the governor Valerius Gratus, his four sons and his son-in-law held the sacred office. Such good fortune, remarks the historian, “has fallen to the lot of no other of our High Priests.” Yet it was in no wise to the credit of Annas and his family. In those days the high-priesthood was at the disposal of the Roman governors and the Herodian princes, and went commonly to the highest bidder; and the prolonged ascendancy of the house of Annas is an evidence no less of their corruption than of their astuteness. It was great good fortune to themselves, but to the Jewish people it was a heavy calamity. It is written in the Talmud: “Woe to the house of Annas! Woe to their serpent’s hiss! They are High Priests; their sons are keepers of the Treasury; their sons-in-law are guardians of the Temple; and their servants beat the people with staves.” They were a mercenary as well as a tyrannical race. It was they that had made the Temple “a markethouse” and “a robbers’ den.” They had a country-seat, probably on the Mount of Olives, where they drove a lucrative traffic in doves and all the materials for the offerings of purification; and the place was known, apparently in derision, as the Booths of the Sons of Annas.��Annas was merely High Priest emeritus at the time of our Lord’s arrest, but as well in fact as in sentiment the High Priest retained his prestige after his demission of office. He was still called the High Priest and retained all his obligations and many of his prerogatives. Nor was Annas the man to be lightly set aside; whether in office or out of it he must exert a predominant influence. It is therefore in no wise surprising that,  when they had arrested Jesus, they “led Him to Annas first.” It was still the dead of night; and, since the Sanhedrin could not meet till day-break, how better could the intervening hours be spent than in an examination of the prisoner by that astute veteran for the guidance of the Sanhedrin in its conduct of the trial? (Smith, In the Days of His Flesh, 463-464).





Matthew 27:3-10 – In this extended account of Judas Iscariot, we read in verse 5, “So Judas threw the money into the temple and left. Then he went away and hanged himself.”��Out he rushed from the Temple, out of Jerusalem, “into solitude.” Whither shall it be? Down into the horrible solitude of the Valley of Hinnom, the “Tophet” of old, with its ghastly memories, the Gehenna of the future, with its ghostly associations. But it was not solitude, for it was now peopled with figures, faces, and sounds. Across the valley, and up the steep sides of the mountain! We are now on “the potter’s field” of Jeremiah – somewhat to the west above where the Kidron and Hinnom valleys merge. It is cold, soft clay-like soil, where the footsteps slip, or are held in clammy bonds. Here jagged rocks rise perpendicularly – perhaps there was some gnarled, bent, stunted tree. Up there he climbed to the top of that rock. Now slowly and deliberately he unwound the long girdle that held his garment. It was the girdle in which he had carried those thirty pieces of silver. He was now quite calm and collected. With that girdle he will hang himself on that tree close by, and when he has fastened it, he will throw himself off from that jagged rock.��It is done; but as, unconscious, not yet dead perhaps, he swung heavily on that branch, under the unwonted burden the girdle gave way, or perhaps the knot, which his trembling hands had made, unloosed, and he fell heavily forward among the jagged rocks beneath, and perished in the manner of which St. Peter reminded his fellow-disciples in the days before Pentecost (Edersheim, Life and Times, vol. 2, p. 575).





Luke 1:5-25 Annunciation of the birth of John to Zechariah��Zechariah (aka Zecharias) and Elizabeth were both physical descendants of Aaron in the tribe of Levi. In their time, the priestly duties had been reconstituted from the pre-exilic times. 20,000 priests were divided into 24 courses or “families.” Zecharias belonged to the eighth course, that of Abijah. Twice a year each course did duty for 8 days, all joining in on the Sabbath. 50 courses were engaged daily, the duty of each was determined by lot. The offering of incense was considered the highest duty and could be exercised only once in a lifetime. The lot fell upon Zecharias. 9 A.M. was the time of the morning sacrifice, the Temple gates were opened and 3 blasts from the silver trumpets of the Priests summoned the people of the city to a spirit of worship. The priests on the pinnacle of the Temple gave the signal for the beginning of the services of the day. One of the assistants of Zecharias reverently cleaned the altar and retired. A second as reverently placed the live coals taken from the burnt offering on the altar and, worshiping, retired. The organ sounded through the Temple. Zecharias entered the Holy Place, lit by the sheen of the seven-branched candle-stick on the right, bearing in his hand the golden censer. On this left was the table of the shew-bred. In front of him beyond the altar was the thick curtain which separated the Holy of Holies. The people outside were prostrate in silent worship. Zecharias alone in the Holy place awaited the kindling of the incense on the altar, when he too would bow in worship and then withdraw in reverence (Shepherd pp 20-21). The angel Gabriel appeared to him on the right side of the altar of incense. According to Jewish tradition, the right side was reserved for God and the left for the angel Gabriel. This change of place may have added to the fears of Zecharias, who along with the Jews, knew that no man could see God and live (Pentecost, Life & Times of Jesus the Messiah, 41).





Luke 2:1-7 Advent of Jesus��The place where they sought accommodations was probably a khan (inn), which was a low structure, built of rough stones, and generally only a single story in height. There was no closure to it so all that went on in it was in public view. The floor was paved a foot or two above the level of the court-yard, and the rooms were devoid of even the most ordinary furniture. One staying in a khan would neither expect or require attendance, and would pay only the merest trifle for the advantage of shelter and safety, and a floor on which to lie. But late arrivers had to be content with what could be found in the courtyard below, which had to be shared with the horses, mules, and camels. The litter, the closeness, the unpleasant smell of the crowded animals, the unwelcome instruction of the pariah dogs, the necessary society of the very lowest hangers-on of the caravanserai stand in stark contrast to the picturesque and quaint manger scenes of modern-day renditions of the birth of Jesus. Further, it is not uncommon that a part or all of the khan is one of those innumerable caves which abound in the limestone rocks of its central hills. This may have been the lodging place of our Lord and his family (Farrar, Life of Christ, pp 4-5).





Luke 23:44-45 “And it was about the sixth hour, and there was a darkness over all the earth until the ninth hour. And the sun was darkened.”��Historical records suggest that at this time period darkness did cover the entire world. Dyonesius, a Greek writer in Egypt, wrote, “I saw a great darkness in Egypt.” And he dates it by the Roman calendar about 30 A.D. Another pagan scientist in Egypt, Viogenes, wrote, “There was a solar darkness of such like that either the Deity Himself suffered at that moment or sympathized with one that had.” Another Greek writer in Italy, Flagon of Trellis, a freeman of Emperor Adrian, in the fourth year of the two hundred second Olympia (30 A.D.) wrote, “There was a great and remarkable eclipse of the sun, above any that had happened before. At the sixth hour, the day was turned into darkness of night, so that the stars were seen in heaven, and there was a great earthquake…” 








Luke 23:45 “and the veil of the temple was rent in the midst.” No Jewish sources talk about a torn veil in the Temple; however, they do mention that something significant happened in relationship to the temple in 30 A.D. How do we know the year? Because all these things are dated by the rabbis as “forty years before the destruction of the temple.” The temple was destroyed in 70 A.D. Josephus records that there was a mysterious extinction of the middle and chief light of the menorah in the holy place. It never went out before. Suddenly, 40 years before the fall of the temple, it went out. The Talmud states that the heavy temple doors , which always took several men to open, all of a sudden opened on their own accord forty years before the destruction of the temple. Other Jewish sources say that the lentil over the temple door broke in the year 30 A.D.





A bit of after story on the destruction of Jerusalem A.D. 70��66 A.D. Cestus Galus surrounded Jerusalem in siege. But this general began to notice that he did not have his supply lines secured, and he could not maintain the siege. Within a few weeks, he lifted the siege and headed back to Caesarea, his headquarters. On the way back, he was attacked by Jewish guerillas and killed. At this time the entire Christian Jewish body left the country en masse, moving into a town on the other side of the Jordan, Pella.��68 A.D. Jerusalem was under siege again by Vastacian and later by Titus. In 70 A.D. Jerusalem finally fell.��In the Jewish revolt of 66-70 A.D. a total of 1.1 million Jews died. But according to Eusebius and Hekisibus, not one Jewish believer died in the revolt because they escaped in time. 





Pharisaic opposition to Jesus centered on conflict over the Mishnah, which in the NT is known as the traditions of the fathers.��The Talmud has two sections to it: the Mishnah, which precedes and is contemporary with Christ, and the Gamarah, which comes after Christ. The Mishnah began with Ezra the scribe. Its original purpose was to expound the Mosaic Law. But the generation after Ezra went beyond the Mosaic Law, and they felt that the reason Israel went into Captivity was disobedience to the Law, the Torah. So, they must add a lot of laws and build a fence around the Torah, so that in putting all these laws around, they will not get to the Torah to break its laws. The next generation began to make the Mishnah equal with Scripture. By the next generation [Hillel and Shemei], by the time of Jesus, they made the Mishnah of greater authority than the Torah. A saying, “If a man breaks a commandment of the Torah, he is not held accountable. If a man breaks a commandment of the rabbis, he is held accountable.” ��
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