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Dedication 

To my wife and daughter, 

whose patience and love made the long hours of study possible, 

and to the men and women of The Purpose Sunday School Class, 

whose hunger for the Word drew this book out of a single question. 

“Keep this Book of the Law always on your lips; meditate on it day and night.” 

— Joshua 1:8 
  



A Note to the Reader 

This book began as a single question asked in a Sunday school class 

working through the Book of Joshua: should Rahab have lied? The 

question turned out to have a longer reach than anyone expected. 

Pulling on that one thread drew out a pattern that runs from the 

Hebrew midwives in Exodus to Ananias and Sapphira in Acts, from the 

ninth commandment to the Sermon on the Mount, from a scarlet cord 

in a Jericho window to a tent peg in a Canaanite general's temple. 

The argument of this book is simple to state and demanding to live: 

the Bible's commands about truthfulness are covenant commands. 

They are not abstract rules floating free of relationship; they are the 

terms of life together under God. That single observation, traced 

honestly through the whole canon, resolves puzzles that have 

embarrassed interpreters for centuries — and it places a heavier 

obligation of truthfulness on God's people, not a lighter one, exactly 

where God is most present. 

This book is written for the thoughtful layperson. Every Hebrew and 

Greek term is explained in plain English where it first appears and 

again in the glossary at the back. At the same time, the exegetical 

arguments are offered with enough care that a scholar can check the 

work. Scripture quotations are kept brief and readers are urged to 

open the full passages in their own Bibles — nothing in this book is a 

substitute for the text itself. 

One caution governs everything that follows. The framework 

developed here is not a permission slip. It is a summons to wisdom. 

Whenever it begins to feel like a convenient exit from the duty of 

honesty, it is being abused — and Chapter 18 is devoted entirely to 

that danger. Read it twice. 

Finally, this book is built to be studied together, not merely read alone. 

Each chapter closes with a contemporary illustration (“Living It 

Today”) and a set of discussion questions, so that the whole book can 



serve a Bible study group as an eighteen-session series. A brief 

leader's guide follows this note. 

  



How to Use This Book in a Group Study 

The eighteen chapters divide naturally into an eighteen-week series 

— one chapter per session — following the book's four movements: 

the question (weeks 1–2), the canonical witnesses (weeks 3–10), the 

principle (weeks 11–14), and the practice (weeks 15–18). Groups on 

a tighter calendar can compress to twelve sessions by pairing 

chapters 1–2, 4–5, 9–10, 11–12, 13–14, and 16–17. 

A simple weekly rhythm works well. Members read the chapter before 

gathering. Open by reading the chapter's key verse aloud together. Let 

someone summarize the chapter's argument in two or three 

sentences — rotating this assignment keeps everyone honest about 

the reading. Read the “Living It Today” illustration aloud, then work 

the discussion questions. Do not rush them: two questions discussed 

deeply will profit the group more than four skimmed. Close in prayer 

shaped by the chapter's self-examination. 

Three notes for leaders. First, have the group read Chapter 18 — the 

guardrails — twice: once at the start of the series and again in its place 

near the end. This study handles a sharp tool, and the safety briefing 

belongs at the beginning as well as the end. Second, several sessions 

touch tender ground — abuse, past sin, broken trust. Set a 

confidentiality covenant in week one: what is shared in the group 

stays in the group. It would be a strange irony to study covenant 

truthfulness in a group where disclosure is unsafe. Third, keep Bibles 

open. The questions repeatedly send the group back into the text, and 

the text — not this book — is the authority. 
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PART ONE 

The Question Nobody Wants to Ask 

  



Chapter 1 

A Prostitute in the Hall of Faith 

Two spies slip into Jericho under cover of darkness and lodge at the 

house of a prostitute named Rahab. The king's soldiers come to her 

door. She has hidden the men under stalks of flax on her roof, and 

when the soldiers demand them, she says the words that have 

troubled Christian interpreters for two thousand years: they were 

here, but they left; pursue them quickly and you will overtake them 

(Joshua 2:4–5). It is a lie — deliberate, calculated, and completely 

successful. 

If the story ended there, we might file it under the moral failures 

Scripture records without endorsing. But the story does not end there. 

The spies swear an oath to spare her household. She binds a scarlet 

cord in her window. The walls fall, the city burns, and Rahab and 

everyone under her roof walk out alive (Joshua 6:22–25). She marries 

into Israel, and Matthew opens his Gospel by setting her name in the 

family line of Jesus the Messiah (Matthew 1:5). 

Then the New Testament does something remarkable. It commends 

her — twice — and never once qualifies the commendation. 

“Was not even Rahab the prostitute considered righteous for what 

she did when she gave lodging to the spies and sent them off in a 

different direction?” 

— James 2:25 

Notice what James says. Rahab was justified by works — and the 

works he names are precisely the receiving of the spies and the 

sending of them out another way. The deception is embedded in those 

very acts. There is no honest way to separate the commendation from 

the method. Hebrews 11:31 does the same: by faith Rahab did not 

perish, because she welcomed the spies in peace. She stands in the 

Hall of Faith beside Abraham, Moses, and David, identified frankly as 

a prostitute and praised without an asterisk. 



Here is the question, then, stated plainly. If lying is always and 

everywhere sin — if no circumstance can ever change its moral 

character — why does Scripture commend Rahab for an act that had 

a lie at its center, reward the Hebrew midwives for deceiving Pharaoh, 

celebrate Jael in song, and pass over Jeremiah's misleading half-

answer in total silence, while striking Ananias and Sapphira dead on 

the spot for a lie about real estate? 

Either the Bible is morally inconsistent — which the Christian cannot 

accept — or our framework for understanding what God forbids is too 

crude, and the text has been trying to teach us something more precise 

all along. This book argues the second. The pattern in the data is not 

random. It is covenantal, and once seen, it cannot be unseen. 

THINK ABOUT IT 

The whole city of Jericho heard the same reports about the Red Sea 

that Rahab heard (Joshua 2:10–11). The difference between Rahab 

and her neighbors was not information. It was faith that moved to 

action — at the cost of treason against her own city. 

Living It Today 

Picture a woman — call her Maria — eight months into following 

Christ after years she would rather forget: addiction, broken 

relationships, choices that still wake her at night. She sits in the back 

row of a church small group, says little, and lives in quiet dread of the 

day someone learns her history. Then one evening the group reads 

Matthew chapter 1 aloud, and there in the family tree of Jesus stands 

a name with an occupation attached: Rahab the prostitute. Not 

airbrushed. Not omitted. Enshrined. 

Every congregation has Marias — people quietly convinced their past 

disqualifies them. And every congregation communicates, in a 

hundred subtle ways, whether it agrees. Rahab is the canon's standing 

rebuttal: the first confession of faith in the conquest narrative came 

from the person nobody would have chosen, and God wrote her into 

the ancestry of the Messiah. 



FOR GROUP DISCUSSION 

1.  Read James 2:25 aloud. What, honestly, makes us uncomfortable 

about commending what Rahab did — and what does that 

discomfort reveal about the framework we brought to the text? 

2.  Who in your church or circle might quietly believe their past 

disqualifies them from being used by God? What could this group do 

in the next month to say otherwise — specifically? 

3.  The men of Jericho had the same information Rahab had (Joshua 

2:10–11). Where in your life do you have information about God that 

has not yet become action? 

4.  Rahab's faith was irreversible — treason against her own city. 

Name one bridge your faith has burned. If you cannot name one, 

what would that bridge be? 

 

Chapter 2 

Three Answers the Church Has Given 

Christians have not been silent about the Rahab question. Three broad 

answers dominate the tradition, and an honest book must present 

each at its strongest. 

Answer One: Lying Is Always Sin (Absolute Prohibition) 

The oldest and most venerable answer says a lie is always a sin, full 

stop — and Rahab was forgiven, not endorsed. Augustine of Hippo, 

writing around the turn of the fifth century in his treatises On Lying 

and Against Lying, argued that because God is truth, every lie offends 

His nature, even a lie told to save a life. To his credit, Augustine 

wrestled honestly with Rahab and the midwives and admitted the 

difficulty; his conclusion was that God rewarded their mercy, not their 

deceit. A thousand years later John Calvin took the same line on Joshua 

2: Rahab acted wrongly when she lied, and the act was acceptable to 

God only because the evil mixed with the good was not imputed to her. 



The nineteenth-century commentators Carl Friedrich Keil and Franz 

Delitzsch called her lie a sin of weakness, forgiven in mercy because 

of her faith. 

The strength of this view is its high doctrine of God's truthfulness. Its 

weakness is exegetical: it must perform surgery on James 2:25, 

separating the faith from the very works James names, and it must 

explain why God gave the midwives families as a reward for an act this 

view calls sin — with no hint of censure anywhere in the text. The 

position is coherent philosophy; whether it is good exegesis is the 

question this book presses. 

Answer Two: Love Is the Only Rule (Situationism) 

At the opposite pole, Joseph Fletcher's Situation Ethics (1966) argued 

that love is the only absolute and every other moral rule bends to 

circumstances. On this view Rahab's lie was simply right because it 

was the loving thing. The fatal weakness is that Scripture does not 

treat its commands as disposable guidelines. Sin is real, law is real, 

and the same Bible that commends Rahab kills Ananias. A framework 

that cannot explain the severity of Acts 5 has not explained the Bible. 

Answer Three: When Duties Collide, Obey the Higher 
(Graded Absolutism) 

Between the poles stands the position most carefully developed by 

the evangelical theologian Norman Geisler: moral absolutes are real, 

but in a fallen world they sometimes genuinely conflict, and when they 

do, God holds us responsible for obeying the higher obligation — 

protecting innocent life over disclosing truth to a murderer. There is 

no guilt for the unavoidable lesser duty left undone. Jesus Himself 

reasons this way, defending David's eating of the consecrated bread 

(Matthew 12:3–4) and ranking mercy above sacrifice (Matthew 12:7), 

justice and mercy above tithing mint (Matthew 23:23). The Reformed 

theologian John Frame reaches a similar destination by a different 

route, arguing that the ninth commandment targets false witness 



against a neighbor — testimony intended to harm — not every 

conceivable withholding of information from every conceivable asker. 

This book is built on the conviction that graded absolutism is correct 

as far as it goes — but that it does not go far enough. It tells us what 

to do when duties collide. It does not yet tell us why the duties are 

shaped the way they are. For that we need the category the Bible itself 

supplies on nearly every page: covenant. That is the work of the 

chapters ahead. 

KEY TERM: COVENANT 

A covenant (Hebrew berith, pronounced beh-REET) is a formal, 

binding relationship established by God, with promises and 

obligations on both sides. The Law of Moses is not a list of free-

floating rules; it is the constitution of a covenant relationship. That 

fact, this book argues, changes everything about how its commands 

apply. 

Living It Today 

It is Sunday dinner, and somebody mentions Corrie ten Boom. 

Grandmother sets down her fork: “A lie is a lie. God could have 

protected those people without it.” The nephew home from college 

counters with the Hebrew midwives. Dad shrugs: “It depends on the 

situation.” Three positions, three generations — and notice that all 

three were inherited, not examined. Most believers hold a view on this 

question that they absorbed long before they ever tested it against 

Exodus 1:20–21 or James 2:25. 

The goal of this study is not to win the dinner-table argument. It is to 

do what none of the three did: put the framework itself under the 

authority of the text, and keep whatever survives. 

FOR GROUP DISCUSSION 

1.  Which of the three answers were you raised with — and had you 

ever examined it against Exodus 1:20–21 before now? 



2.  State the strongest point of the view you disagree with most, fairly 

enough that someone holding it would say you understood them. 

What does that exercise change? 

3.  Where does each position become dangerous if pushed to its limit 

— absolute prohibition, situationism, graded absolutism? 

4.  What would change in how you read Scripture if you allowed the 

narratives to carry real doctrinal weight alongside the commands, 

instead of treating stories as illustrations only? 

 

Chapter 3 

Answering the Strongest Case for “Never 
Deceive” 

A book that only ever argued against weak versions of a position 

would not be worth writing. The absolute prohibition view — the 

conviction that lying and intentional deception are always sin, 

without exception — is held by serious, godly, careful thinkers, and it 

rests on arguments that deserve a serious, godly, careful answer. This 

chapter states those arguments at their strongest and then answers 

each in turn. If the covenant framework cannot survive the best the 

absolutists can throw at it, it does not deserve the reader's assent. 

Five arguments carry the weight of the absolute view. We take them 

in order of increasing force. 

Argument 1: God Cannot Lie, and We Are to Imitate God 

The first argument reasons from the character of God. Scripture says 

plainly that God “never lies” (Titus 1:2) and indeed cannot (Hebrews 

6:18); deception belongs to the character of the devil, the father of lies 

(John 8:44). Since believers are commanded to imitate God 

(Ephesians 5:1) and to be conformed to Christ, and since Christ is the 

truth (John 14:6), any deception on our part is a betrayal of the God 



we image. The conclusion follows cleanly: to deceive is to act against 

the divine nature we are called to reflect. 

The answer begins by granting everything true in the premise and 

then exposing what the conclusion quietly smuggles in. God cannot lie 

— yes. But the same God who cannot lie sent a deceiving spirit against 

Ahab (1 Kings 22), hardened Pharaoh, hid truth from the wise in 

parables (Matthew 11:25; 13:11–15), and commanded Samuel to give 

Saul a partial reason for his journey to Bethlehem so that Saul would 

not kill him (1 Samuel 16:1–5). If deception were intrinsically 

contrary to the divine nature in the way lying is, none of these would 

be possible, for God cannot act against His own nature. The argument 

proves too much: it would convict God Himself. What Scripture 

actually attributes to God is the impossibility of His word failing — He 

cannot be unfaithful to a promise, cannot misrepresent reality to 

those in covenant with Him, cannot break truth. That is a statement 

about covenant faithfulness, not about whether the omniscient Judge 

may ever withhold or veil truth from those in rebellion against Him. 

The imitation of God is the imitation of His holiness and faithfulness, 

not a claim that every act available to creatures must mirror a divine 

analogue — we are also told to imitate God, yet we are not to exercise 

final vengeance (Romans 12:19), precisely because some things 

belong to God's office and ours differ. The argument confuses the 

unfailing truthfulness of God with a flat prohibition the text never 

draws. 

Argument 2: The Ninth Commandment Is Absolute 

The second argument appeals to the Decalogue. “You shall not bear 

false witness” (Exodus 20:16) stands among the great moral absolutes 

alongside prohibitions of murder and adultery. We do not permit 

“exceptions” to the prohibition of adultery when it would be 

convenient or even when it would save a life; we do not carve out 

cases where murder becomes acceptable. To treat the ninth 

commandment as admitting exceptions, the argument runs, is to treat 

the moral law as negotiable — the first step onto the situationist's 

slope. 



This is the most rhetorically powerful argument and the most 

exegetically vulnerable. Its weakness is that it imports into the 

commandment a scope the Hebrew does not carry. The ninth 

commandment is courtroom language: the word for “false witness” 

(Hebrew ‘ed shaqer) names testimony given against a neighbor (re‘a) 

— a fellow member of the covenant community — in a judicial or 

quasi-judicial setting. Its target is the destruction of an innocent 

person through lying speech, which is why it is grouped with the 

commandments protecting life, marriage, and property: false witness 

was a weapon that could take all three. Chapter 12 develops this in 

full. For now the point is narrow but decisive: the commandment is 

not a general statement that all utterance must be exhaustively 

informative to all persons in all settings. The proof is internal to the 

Law itself. The same God who gave Exodus 20:16 rewarded the 

midwives who deceived Pharaoh (Exodus 1) and never once placed 

their act under the ninth commandment's condemnation — because 

deceiving a genocidal tyrant to save infants is not bearing false 

witness against one's neighbor. The absolutist must explain why the 

Lawgiver did not apply His own absolute. The covenant reading 

explains it without strain: the commandment did exactly what it was 

given to do, and the midwives never came near violating it. 

The comparison to murder and adultery actually cuts the other way. 

We do, in fact, recognize that the commandment against killing does 

not forbid all taking of life — the same Law that says “you shall not 

kill” commands capital justice, authorizes defensive war, and permits 

the protection of life against an assailant. The English word flattens a 

distinction the Hebrew preserves between unlawful killing (ratsach) 

and killing as such. No serious interpreter treats “do not kill” as a 

prohibition of every act that ends a life; everyone grants that the 

commandment targets a specific category — unlawful, malicious 

killing of the innocent. The absolutist happily makes this move for the 

sixth commandment and then refuses the identical move for the ninth. 

Consistency requires asking, for the ninth as for the sixth, what 

specific category the commandment targets — and the answer, 



written into the grammar, is false testimony that harms an innocent 

neighbor. 

Argument 3: God Always Provides a Way of Escape 

The third argument is pastoral and turns on providence. First 

Corinthians 10:13 promises that God will not allow His people to be 

tempted beyond what they can bear, but will provide a way of escape. 

The absolutist applies this to the hard cases: the believer who thinks 

deception is the only option has failed to trust God, who always 

provides a third way — silence, evasion that says nothing false, bold 

truth-telling with trust in God for the outcome, or miraculous 

deliverance. Rahab could have simply refused to answer. The 

Christian hiding refugees could decline to speak. To reach for a lie is 

to doubt the God who promised an escape. 

Two things must be said. First, the promise of 1 Corinthians 10:13 

concerns temptation to sin — it presupposes that the thing being 

escaped is sin, which is precisely the question under dispute. To 

invoke it here is to assume the conclusion: it only proves there is 

always a sinless alternative to deception if we already know deception 

is always sin. The verse cannot settle the question it is being asked to 

settle. Second, the “just stay silent” counsel collapses on inspection in 

the very cases that matter most. When the officer at the door asks “Are 

you hiding Jews?” silence is itself an answer — it communicates, and 

communicates the truth that condemns the innocent to death. The 

absolutist has not avoided participating in the betrayal; he has chosen 

a form of participation that salves his conscience while the 

consequence falls on someone else's body. Scripture's own heroes did 

not take this counsel: the midwives did not stand mute before 

Pharaoh and let the inference fall where it would — they spoke, and 

what they spoke was designed to mislead. Rahab did not decline to 

answer the king's men; she sent them in the wrong direction. The text 

presents these as faith, not as failures of trust. The “way of escape” in 

such moments was the deception, and it was provided. 

Argument 4: Good Ends Do Not Justify Evil Means 



The fourth argument is the gravest, because it guards a real and 

precious truth. Romans 3:8 condemns those who slanderously claim 

believers teach “let us do evil that good may come.” Paul calls such 

reasoning damnable. The absolutist presses: the covenant framework 

is simply consequentialism in biblical dress — it licenses an evil 

(deception) for the sake of a good outcome (saving life), which is the 

exact reasoning Scripture anathematizes. Once the principle is 

granted that a good enough end can sanctify a deceptive means, there 

is no principled stopping point. 

This argument must be answered with care, because the principle it 

defends is true: a good end never justifies an intrinsically evil means. 

The covenant framework agrees completely — and that agreement is 

the key to the answer. The entire argument depends on the 

assumption that the deception in view is an evil means. But that is the 

very point in dispute, and it cannot be assumed; it must be shown. The 

framework of this book does not say “deception is evil, but a good end 

excuses it.” It says something categorically different: that protecting 

the innocent from a murderer by withholding the truth he would 

weaponize is not an evil act at all, but a righteous one — that the moral 

character of the act is determined by its covenantal context, and in 

that context it is good, not a permitted evil. Romans 3:8 forbids doing 

evil that good may come. It does not forbid doing good. The question 

is never whether we may do evil for a good end; the question is what 

makes an act of withholding truth evil in one case (Ananias before the 

Spirit) and righteous in another (the midwife before Pharaoh). The 

answer is not the end achieved but the covenant relationship within 

which the act is performed. Scripture itself supplies the verdicts: it 

does not say the midwives did evil that good might come; it says God 

dealt well with them. To call their act an evil means is to contradict 

the text's own evaluation. 

There is a further reply. If the absolutist insists that all deception is 

intrinsically evil, then he must say that the midwives, Rahab, Jonathan, 

and the prophet Samuel each did evil — and that God rewarded the 

evil, recorded the reward without censure, and enrolled two of these 



deceivers in the roll call of faith (Hebrews 11). This is a far costlier 

conclusion than the one the absolutist seeks to avoid. The covenant 

reading honors Romans 3:8 precisely by refusing to call good evil or 

evil good (Isaiah 5:20); it locates the difference where Scripture 

locates it — in the relationship between the parties — rather than 

papering over the text's own commendations. 

Argument 5: The Slippery Slope and the Corrosion of Trust 

The final argument is prudential and sociological, and it is stronger 

than it first appears. Even granting the hard cases, the absolutist 

warns, a permission to deceive “when the context warrants” is 

catastrophic in practice. Human beings are experts at self-deception; 

we will reclassify our own convenience as a hard case, our own 

cowardice as discretion, our own betrayals as covenant-protective. A 

bright-line rule — never deceive, full stop — is the only rule that 

resists this corrosion. The moment exceptions are admitted, every liar 

becomes his own judge of when the exception applies, and the social 

fabric of trust, which depends on the universal expectation of 

truthfulness, unravels. 

This argument is correct about the danger and wrong about the 

remedy. It is correct that the framework will be abused — so correct 

that this book devotes an entire chapter to the abuse (Chapter 18) and 

builds the guardrails directly into the framework: the demonstrated-

threat test, the direction-of-risk test, the requirement of counsel, the 

insistence that the burden of proof lies on the one claiming an 

exception. The covenant reading does not hand each person a private 

license; it submits the judgment to the community and weights every 

ambiguity toward disclosure. But the remedy of a bright-line absolute 

is worse than the disease for two reasons. First, bright lines that 

contradict Scripture do not produce holiness; they produce either 

guilt-ridden disobedience (the believer hides the refugee, deceives 

the officer, and then flagellates himself for a sin God never charged) 

or a brittle obedience that betrays the innocent and calls it 

faithfulness. A rule that would have a Christian hand Anne Frank to 

the Gestapo is not a fence around righteousness; it is a fence around a 



particular philosophical commitment, and the text never built it. 

Second, the absolute rule does not actually escape the problem of 

judgment it claims to solve. The absolutist must still decide what 

counts as a lie — whether silence, evasion, ambiguity, irony, fiction, 

military feint, surprise party, or undercover police work cross the line 

— and these judgments smuggle the very discernment the bright line 

was supposed to eliminate. No one in practice treats every non-

disclosure as a lie; everyone draws lines. The honest question is not 

whether to draw lines but where, and on what authority. This book 

answers: where Scripture draws them, on the authority of the 

covenant pattern God Himself wrote into the text. 

None of this dissolves the absolutist's deepest concern, which is 

reverence for truth and for the God of truth. That reverence is right, 

and the covenant framework shares it — indeed intensifies it, by 

making truthfulness an absolute, unconditional obligation 

everywhere the covenant of disclosure obtains: toward God, toward 

spouse, toward the church, toward every neighbor dealing in good 

faith. The framework does not lower the standard of truthfulness; it 

raises it where the absolutist often lets it sag, and it locates the rare 

exceptions exactly where Scripture locates them, rather than where a 

philosophical system would prefer. The absolutist fears that 

admitting any exception destroys the obligation. Scripture's answer is 

that the obligation was always covenantal, and that seeing this does 

not weaken it but finally explains it. 

THE BURDEN OF PROOF 

Note where the burden lies after these five answers. The absolutist 

must explain why God rewarded the midwives, commended Rahab, 

sanctioned Samuel's cover, and enrolled deceivers in Hebrews 11 — 

all without a word of censure — if deception is always and 

intrinsically sin. The covenant reading carries no such debt: it takes 

every one of these texts at face value. A theory that must explain 

away its own Scripture's verdicts is in greater difficulty than one that 

simply receives them. 



Living It Today 

A seminary student raised on the absolute view sets out to refute this 

book and does the honest thing first: he writes down the best version 

of his own position before attacking the other side. He fills three pages 

— God cannot lie, the Decalogue is absolute, God always provides an 

escape, no evil means for a good end, the slippery slope. Then he turns 

to test each one against the texts the book keeps citing, expecting them 

to fall. Halfway through Exodus 1 he stops writing. Not because the 

arguments were foolish — they were the best he had — but because 

every one of them required him to say that God rewarded a sin and 

never mentioned it. He had come to refute a conclusion; he stayed to 

question a premise. 

Steel-manning the other side is not a courtesy; it is a discipline of 

intellectual honesty that protects us from believing true things for bad 

reasons. The absolutist arguments are not straw — they are the 

considered convictions of serious saints — and the only answer worth 

giving is one that meets them at full strength. 

FOR GROUP DISCUSSION 

1.  Which of the five absolutist arguments did you personally find 

most persuasive before reading the replies? Does the reply satisfy 

you, or does a residue remain? Name the residue precisely. 

2.  The chapter claims the “just stay silent” counsel fails because 

silence at the door is itself a truthful answer that condemns the 

innocent. Do you agree that silence communicates? When is silence 

a lie, and when is it not? 

3.  Romans 3:8 forbids doing evil that good may come. State, in one 

sentence, the difference between that condemned principle and 

what this book actually argues. If you cannot state the difference 

clearly, the objection has not yet been answered for you. 

4.  The absolutist's strongest practical point is that we will abuse any 

exception. Where are you personally most likely to abuse this 

framework — and who in your life has standing to tell you that you 

are doing it? 



 

  



PART TWO 

The Witness of the Whole Canon 

  



Chapter 4 

The Midwives Who Feared God 

Before Rahab, there were Shiphrah and Puah. Pharaoh commanded 

the Hebrew midwives to kill every boy born to a Hebrew mother. They 

refused — and when summoned to explain why the boys were living, 

they told the king that Hebrew women were vigorous and delivered 

before the midwife could arrive (Exodus 1:19). It was a deflection 

designed to deceive a murderous tyrant, and it worked. 

Then comes the verse the absolute prohibition view has never 

comfortably explained: 

“So God was kind to the midwives... And because the midwives 

feared God, he gave them families of their own.” 

— Exodus 1:20–21 

God did not merely forgive them. He rewarded them — and the 

reward language attaches to the whole act, deception included. If the 

lie were sin requiring mercy, we would expect at minimum some 

textual qualifier, the way Scripture readily qualifies the failures of its 

heroes elsewhere. There is none. The text gives a single motive for 

what they did, and it is the motive that will become the hinge of this 

entire book: they feared God more than they feared the king. 

Notice the structure of the situation, because it will recur in every 

commended case. A power hostile to God demands information or 

compliance that will be used to destroy innocent life. The God-fearer 

stands between the tyrant and the victims. Full disclosure is not a 

neutral act in that moment — it is participation in the killing. The 

midwives chose the higher obligation, deflected the lower, and heaven 

applauded. 

KEY TERM: THE FEAR OF GOD 

The 'fear of the LORD' (Hebrew yirat YHWH, yir-AHT) is not terror 

but reverent awe that produces obedience — 'the beginning of 



wisdom' (Proverbs 9:10). In Scripture it is the foundation of all moral 

order. Where it is genuinely absent, ordinary moral restraint cannot 

be presumed — a fact that will matter enormously in Chapter 8. 

Living It Today 

In 1943, with Jews being rounded up across occupied Rome, the 

doctors of Fatebenefratelli Hospital began admitting Jewish refugees 

as patients — diagnosed, according to the well-documented accounts, 

with “Syndrome K,” a terrifying and entirely fictitious contagious 

disease the physicians had invented. When German inspectors came 

demanding to examine the wards, the doctors described the 

syndrome's horrific infectiousness, and the inspectors declined to 

enter. Notice the precise structure: the doctors did not merely refuse 

to hand over the innocent. When the murderous authority came 

asking questions, they answered with a fabrication designed to 

deceive it — and the deception is what kept the protection alive. The 

hospital is honored today as a “House of Life.” 

That is the midwives' situation exactly — and it is important to see 

what made their case hard. Refusing Pharaoh's order was only half of 

what they did. When summoned and asked why the boys were living, 

they did not stand on noble, truthful defiance: “We fear God and will 

not kill.” Truthful defiance would likely have cost them their lives and 

— the graver matter — ended their protection of the children, with 

compliant replacements in their place by morning. Instead they gave 

the king a cover story, went back to work, and kept delivering boys 

alive. The text's reward notice (Exodus 1:20–21) falls on that whole 

course of action, deflection included. Any framework must reckon 

with the fact that the part we find uncomfortable is the part that kept 

the babies breathing. 

FOR GROUP DISCUSSION 

1.  The midwives did two distinct things: they disobeyed the order, 

and when questioned they deceived the king about it. Does your 



conscience instinctively approve the first and flinch at the second? 

Test that instinct against the text: where does Exodus 1:20–21 draw 

the line you are drawing? 

2.  Suppose the midwives had answered with honest defiance — “we 

fear God and will not kill” — and been executed and replaced. Would 

that have been more righteous, or only more self-regarding? What 

does the difference reveal about whom truthfulness is supposed to 

serve? 

3.  Their deflection was not to save their own skin in the abstract — 

it preserved their position between the tyrant and the children. 

Where could a fully truthful answer from you effectively hand the 

vulnerable to harm? Have you settled your conviction before that 

question is ever asked of you? 

4.  The doctors of Fatebenefratelli prepared their answer before the 

inspectors arrived. What preparation — conviction, counsel, even 

rehearsed words — does faithful protection require in advance, and 

what happens to the unprepared at the door? 

 

Chapter 5 

The Fugitive King: David's Two Deceptions 

David's years as a fugitive from Saul give us a controlled experiment: 

the same man, the same Philistine court, two acts of deception — and 

two very different verdicts from the text. 

The Feigned Madness (1 Samuel 21) 

Fleeing Saul, David arrives in Gath — Goliath's hometown — and is 

recognized at once as Israel's champion. He is, the text says plainly, 

very much afraid of Achish king of Gath. So he pretends to be insane, 

scratching at the gate and letting spittle run down his beard, until 

Achish dismisses him as a madman and David escapes. This is not 

merely misleading speech; it is a sustained performance of deception. 



What did David write afterward? Psalm 34 — the psalm whose 

superscription ties it to this very episode. It contains praise for 

deliverance, instruction in righteousness, even the line 'keep your 

tongue from evil and your lips from telling lies' (34:13) — and not one 

syllable of confession about the feigned madness. If David understood 

the episode as sin, Psalm 34 is the strangest imaginable response. 

Compare it with Psalm 51, the anguished confession that follows the 

Bathsheba affair, and the silence becomes deafening. David knew how 

to repent. Here he saw nothing to repent of. 

The Raid Reports (1 Samuel 27) 

Later David returns to Gath and accepts Achish's patronage — land, 

protection, the status of a trusted vassal. He then raids desert peoples 

while reporting to Achish that he has been raiding Judah. This 

sustained false reporting serves no innocent life; it protects David's 

comfortable double game. And the narrative consequences come due: 

the Philistine lords distrust him (chapter 29), he nearly marches 

against his own people, and while he is away the Amalekites burn 

Ziklag and carry off his men's families (chapter 30). No psalm of praise 

follows these chapters. 

THE PATTERN EMERGING 

Same man, same court, opposite verdicts. Deception that protected 

life from a hostile power with no claim on him: no censure, and a 

psalm of praise. Sustained deception that betrayed a patron's 

genuine trust for self-interest: cascading consequences. The text is 

discriminating — and the discriminating factor is the relationship, 

not the bare act. 

The lesson is double-edged. The covenantal framework does not say 

'outsiders may be deceived freely.' Achish was an outsider, yet David's 

betrayal of his trust reads as moral failure. Even outside formal 

covenant, accepted relationships of trust generate real obligations. 

What the framework says is that obligations are shaped by 

relationships — and David's two episodes prove the point in both 

directions. 



Living It Today 

Two men, two deceptions. The first runs a small business and has 

kept, for three years now, a carefully curated version of the books for 

his partner — nothing dramatic, just a sustained double presentation 

that protects his comfortable arrangement. The second is a young 

woman who, cornered at a party by a man whose intentions were 

plainly predatory, gave a false name and a fictional boyfriend and got 

herself home safe. Our instincts already know these are not the same 

act — and David's two Philistine episodes explain why. One is the 

feigned madness; the other is the raid reports, and the raid reports 

always have a Ziklag: the day the double life burns down. 

The fugitive king teaches the uncomfortable lesson that the same 

person can do both — which means the question is never “am I an 

honest person in general?” but “which of David's two stories am I 

standing in right now?” 

FOR GROUP DISCUSSION 

1.  Honest inventory: is there any sustained misrepresentation 

running in your life — résumé, marriage, finances, online persona? 

What is its Ziklag, the place where it will eventually burn? 

2.  In your own words, what distinguishes David's feigned madness 

from his raid reports? Now apply that same test to one situation you 

are currently navigating. 

3.  After his escape David wrote Psalm 34. What “psalms” follow your 

escapes — gratitude to God, or quiet self-congratulation at your own 

cleverness? 

4.  Whose genuine trust are you tempted to exploit because they are 

“outside your circle” — a client, an employer, an in-law? What does 

the Achish patronage teach about that temptation? 

 

Chapter 6 

A Left-Handed Message from God 



Judges 3 tells the story of Ehud with a narrative wink. Israel has been 

crushed for eighteen years under Eglon king of Moab — a name that 

means 'fat bull,' and the text adds, with emphasis, that he was a very 

fat man. God raises up a deliverer: Ehud, a left-handed Benjamite, who 

straps a short sword to his right thigh where no guard would think to 

check, delivers Israel's tribute, and then turns back with the line that 

carries the whole chapter: 'I have a secret message for you, O king' 

(Judges 3:19). 

Eglon rises — apparently in reverence for a divine oracle — and 

receives the message: the sword, driven home so deep that the fat 

closes over the handle. Ehud locks the doors and walks out while the 

courtiers wait politely outside, assuming the king is relieving himself. 

Israel's oppressor dies in humiliation, and the land has rest for eighty 

years. 

Was Ehud's line a lie? On the surface, yes — a ruse to clear the room. 

But the narrator means us to hear the double edge. The Hebrew word 

dabar (dah-VAR) means both word and thing, both message and act. 

Ehud really did have a dabar from God for Eglon. It simply was not the 

kind Eglon expected. God's word of judgment on an oppressor of His 

people was delivered — by hand. 

One chapter later the pattern repeats with Jael, who welcomes the 

fleeing general Sisera into her tent, covers him, gives him milk, and 

drives a tent peg through his temple as he sleeps. Deborah's song calls 

her 'most blessed of women' (Judges 5:24) — the same benediction 

Elizabeth will pronounce over Mary. Two deliverances, both turning 

on deception of covenant enemies actively oppressing God's people, 

both celebrated without a whisper of censure. 

FROM DEFENSE TO DELIVERANCE 

Rahab and the midwives deceived defensively, shielding the 

innocent. Ehud and Jael deceived offensively, as instruments of 

divinely commissioned deliverance against tyrants. The canon 

presents both without censure — a precedent that mattered to 



Christians like Dietrich Bonhoeffer when they faced their own Eglon 

in the twentieth century. 

Living It Today 

In the 1950s and 60s a Dutch missionary the world came to know as 

Brother Andrew drove a Volkswagen loaded with Bibles across the 

borders of closed Communist states, praying what he called the prayer 

of God's smuggler: Lord, you made blind eyes see — now make seeing 

eyes blind. Guards waved him through, again and again. His heirs are 

everywhere today: believers in closed countries who meet under 

cover of birthday parties, store Scripture on hidden drives, and use 

coded language for “church.” Is that faithfulness or compromise? Ehud 

— and Rahab, and the midwives — answer the question, and the 

persecuted church has read them that way for centuries. 

But mark the boundary as carefully as the warrant. Ehud was raised 

up by God as a commissioned deliverer within God's judgment on a 

tyrant; he was not a freelancer with a grievance and a blade. The 

chapter that authorizes concealment in God's service is no charter for 

vigilantes — a distinction the discussion below must not skip. 

FOR GROUP DISCUSSION 

1.  Believers in closed countries routinely conceal meetings, Bibles, 

and identities. Defend or critique that practice using this chapter — 

and notice which biblical texts carry your argument. 

2.  What separates Ehud's commissioned act from self-appointed 

vigilantism? List the textual markers, then state the modern 

boundary in one sentence your group agrees on. 

3.  How should this chapter change the way your group prays for and 

supports the persecuted church — concretely, beginning this 

month? 

4.  Eglon rose reverently at the mention of a message from God, yet 

remained an oppressor to the end. Where might respectful religious 

gestures be standing in for actual repentance in your own life? 



 

Chapter 7 

The Prophet Who Kept a Secret 

If any figure in the Old Testament earned the right to be called 

incapable of compromising truth, it is Jeremiah. He preached an 

unwelcome message for forty years; he was beaten, put in stocks, 

thrown into a muddy cistern to die. He stood alone against the court 

prophets crying 'peace, peace' when there was no peace. He would not 

soften one syllable of God's word to save his own skin. 

Which makes Jeremiah 38:24–27 astonishing. After a secret 

conversation in which Jeremiah urges King Zedekiah to surrender to 

Babylon, the frightened king scripts a cover story: if the officials ask 

what we discussed, tell them you were petitioning me not to be sent 

back to Jonathan's house to die. The officials — the same men who had 

thrown Jeremiah into the cistern — do come, and the text reports 

simply: he told them everything the king had commanded him to say. 

So they said no more to him. 

Three observations. First, what Jeremiah said was technically true — 

he had made that petition — but it was a partial truth deliberately 

framed to mislead hostile interrogators. Second, the men questioning 

him had no honest claim on the information; they had already tried to 

kill him for speaking truth, and full disclosure would have endangered 

both prophet and king for no redemptive purpose. Third, the book 

that condemns false prophecy at length, by name, in chapter after 

chapter, records this episode without one word of censure. 

The prophet of uncompromising truthfulness evidently operated with 

a distinction: prophetic truth — the word of God — admitted no 

compromise at any cost; situational disclosure to violent men who 

would weaponize the answer was a different moral category 

altogether. If Jeremiah could hold that distinction, the absolute 

prohibition view must explain why we cannot. 



“Then they stopped questioning him, for no one had heard his 

conversation with the king.” 

— Jeremiah 38:27 

Living It Today 

The phone rings at a women's shelter. A voice — controlled, polite, 

furious underneath — says he is looking for his wife and knows she is 

there. The director's training holds: she neither confirms nor denies 

any resident, offers the man a number for a counseling line, and ends 

the call. Every shelter, every counseling pastor, every abuse advocate 

stands regularly on Jeremiah's doorstep: a hostile party demanding 

information that will be used to harm someone under protection. The 

prophet who would not soften one syllable of God's word gave 

Zedekiah's officials a true-but-limited answer — and the book that 

condemns false prophets by name records it without censure. 

The distinction Jeremiah embodied is the one every protective 

ministry must learn: the word of God admits no compromise at any 

price; disclosure to violent men who would weaponize the answer is 

a different obligation altogether. 

FOR GROUP DISCUSSION 

1.  A hostile party demands information that will be used to harm 

someone. Rank your options — silence, partial truth, refusal, 

redirection — and justify the ranking from this chapter. 

2.  Jeremiah held one category that admitted no compromise at any 

cost: the word of God. What truths in your life belong in that never-

compromise category — and are they actually treated that way? 

3.  Does your church have real confidentiality practices for 

counseling, abuse disclosures, and protection situations? Should it? 

Who in this group will find out before next session? 

4.  When have you confused “telling everything to everyone” with 

integrity? What did it cost — and who paid? 

 



Chapter 8 

When Patriarchs Get It Wrong 

An honest framework must explain the failures as well as the 

successes — and the wife-sister deceptions of Abraham and Isaac 

(Genesis 12, 20, 26) are failures the text takes pains to expose. 

Twice Abraham, fearing for his life, presents Sarah as his sister — a 

half-truth, since she was his half-sister, deployed to conceal that she 

was his wife. In Genesis 20 he explains his reasoning to Abimelech 

king of Gerar, and his words are the most theologically precise 

moment in the whole episode: 

“I said to myself, ‘There is surely no fear of God in this place, and 

they will kill me because of my wife.’” 

— Genesis 20:11 

Abraham's principle was sound: where the fear of God is genuinely 

absent, covenant moral restraint cannot be presumed. The problem is 

that his assessment was wrong. Abimelech turns out to have a 

functioning conscience — God Himself says so in the king's dream: 'I 

know you did this with a clear conscience' (20:6). The pagan king's 

indignant rebuke of the patriarch reads as fully justified, and the 

narrative hands him the moral high ground. Worse, Abraham's 

deception did not protect Sarah; it endangered her, for Abraham's 

own benefit. God protected her — directly, by intervention — not the 

lie. Isaac repeats the whole sorry performance with Rebekah a 

generation later (Genesis 26), and another Abimelech delivers 

another justified rebuke. 

These episodes refine the framework in two crucial ways. First, the 

principle requires accurate assessment — a self-serving assumption 

that the other party lacks the fear of God is not the same as a 

demonstrated hostile threat. Rahab's soldiers were actually hunting 

men to kill them; Abimelech was actually innocent. Second, direction 

matters: commended deception consistently protects others at the 



deceiver's risk, while the patriarchs' deceptions protected themselves 

at an innocent woman's risk. The Bible's realism about its heroes is 

one of its credentials. It records these failures, exposes them, and lets 

pagan kings preach to patriarchs — because the point is the principle, 

not the pedigree. 

TWO TESTS BEFORE THE PRINCIPLE APPLIES 

1. Is the threat demonstrated, not merely assumed? Abraham 

assumed; Rahab knew. 2. Who bears the risk and who is protected? 

Commended deception shields others at personal cost. Self-

protective deception that endangers the innocent is condemned by 

the very same canon. 

Living It Today 

A Christian contractor, convinced a secular developer will stiff him 

because “those people have no ethics,” pads his invoice in advance and 

shades his progress reports — only to discover, months later, that the 

developer pays early, keeps his word, and quietly fixed a 

subcontractor's error at his own expense. The contractor assumed 

there was no fear of God in that place, acted on the assumption, and 

ended up being the least honest man in the relationship. It is Genesis 

20 in a hard hat: Abraham's principle, Abraham's misjudgment — and 

Abimelech's rebuke, this time delivered by a developer who never 

opens a Bible. 

The patriarchal failures put a check on every chapter that came 

before. The framework's categories are real, but they are not ours to 

assign by prejudice, fear, or convenience — only by demonstrated 

reality. 

FOR GROUP DISCUSSION 

1.  Tell about a time you assumed “there is no fear of God in this 

place” — about a coworker, an industry, a neighbor — and turned 

out to be wrong. What did the assumption cost? 



2.  Apply the chapter's two tests — Is the threat demonstrated, not 

merely assumed? Who bears the risk and who is protected? — to one 

current situation where you are tempted toward concealment. 

3.  Why do you think Scripture lets pagan kings rebuke patriarchs, 

twice? What does that say about God's commitment to the standard 

over the pedigree — including ours? 

4.  Where might you be protecting yourself at someone else's risk — 

the Sarah pattern — in ways small enough to ignore? 

 

Chapter 9 

Before Sinai: How Genesis Judges 

A fair objection now presents itself. Abraham's wife-sister deceptions, 

Hagar's bed, Jacob's stolen blessing, the massacre at Shechem — all of 

these happened centuries before a single statute was carved at Sinai. 

By what standard do we judge them at all? If there was no law, was 

there sin? The question is foundational, and Scripture answers it 

directly. 

Paul states the principle: 'sin was in the world before the law was 

given... death reigned from the time of Adam to the time of Moses' 

(Romans 5:13–14), and the Gentiles who never received Sinai's 

tablets nonetheless show 'the requirements of the law written on 

their hearts' (Romans 2:14–15). Sinai did not create the moral order; 

it codified, for one nation, an order already in force. Genesis assumes 

that order on every page — Cain is guilty of murder, the flood 

generation of violence, Sodom of wickedness, and Joseph, standing in 

Egypt with no tablet of stone in existence anywhere on earth, calls 

adultery 'great wickedness and sin against God' (Genesis 39:9). 

Where did the standard come from? Scripture points to four pre-Sinai 

sources. Creation ordinances: one-flesh marriage (Genesis 2:24) and 

the image of God (1:27) bind all humanity from the beginning — and 

Jesus Himself appeals over the head of Moses back to 'the beginning' 



(Matthew 19:8), giving us dominical warrant for the move. The Noahic 

covenant: the sanctity of human blood, grounded in the image of God, 

for every descendant of Noah (Genesis 9:5–6). The Abrahamic 

vocation: 'I have chosen him, that he may command his children... to 

keep the way of the LORD by doing righteousness and justice' (Genesis 

18:19) — and God later says Abraham 'kept my charge, my 

commandments, my statutes, and my laws' (26:5), full legal 

vocabulary centuries before the legislation. And conscience — even 

pagan conscience: 'You have done things to me that should not be 

done,' Abimelech tells Abraham (20:9), appealing confidently to a 

known, shared standard, and the narrative lets the Philistine preach 

to the patriarch. 

“For I have chosen him, so that he will direct his children and his 

household after him to keep the way of the LORD by doing what is 

right and just.” 

— Genesis 18:19 

Reading the Narrative's Own Grammar of Judgment 

Here is the hermeneutical key: Hebrew narrative almost never 

editorializes. It rarely stops to announce 'and this was wicked.' It 

judges by showing — through allusion, consequence, measure-for-

measure irony, deathbed oracle, and prophetic retrospect. The 

absence of an explicit condemnation is not approval; one must learn 

to read the verdicts the text actually renders. Three test cases display 

that grammar with rising explicitness. 

Abraham and Hagar (Genesis 16). No verse says 'Abraham sinned.' 

But Abram 'listened to the voice of Sarai' — a deliberate echo of Eden's 

'because you listened to the voice of your wife' (3:17). The narrator 

signals, in the idiom of allusion, another fall: seizing what God has not 

given, by human contrivance, at a plausible voice's prompting, against 

the creation ordinance of one flesh. Then the consequences cascade 

— contempt, cruelty, a fugitive slave, a divided household — and 

Paul's retrospect in Galatians 4 fixes the verdict: Ishmael is the son 



'born according to the flesh,' the emblem of self-effort against 

promise. 

Jacob and Rebekah deceiving Isaac (Genesis 27). This case pays the 

richest dividend for our study, because it is covenant-internal 

deception — aimed at father and brother within the covenant 

household — and the narrative judges it by the most elegant measure-

for-measure structure in Scripture. Jacob deceives his blind father 

with his brother's garments and goat skins; he is deceived in the dark 

by Laban's switched bride — 'It is not done in our place to give the 

younger before the firstborn' (29:26) — and decades later his own 

sons deceive him with a garment and goat's blood, Joseph's coat, 

costing him twenty years of grief built on a lie. Rebekah sends Jacob 

away for 'a few days' and, so far as the record shows, never sees him 

again. Jeremiah later puns on the patriarch's very name: every brother 

is a deceiver — literally, every brother Jacobs (Jeremiah 9:4). And 

mark this: the deception was not even necessary. God had spoken the 

oracle — 'the older will serve the younger' (25:23) — before the twins 

were born. Serving God's promise by covenant-internal fraud 

purchased exile, grief, and reciprocal deceit to the third generation. 

The election stood; the method was repaid in kind. 

Simeon and Levi at Shechem (Genesis 34). Here the canon finally 

speaks in its own explicit voice. Dinah's violation was real; the 

brothers' grievance was just. But they answered 'deceitfully' — the 

text uses the word — and the content of their deception was the 

covenant sign itself: circumcision, the seal of God's covenant, offered 

as bait to men seeking inclusion in good faith, then a third-day 

massacre of every male in the city and the plunder of its women and 

children. Weaponized sacrilege, wildly disproportionate, striking a 

whole city through the very rite that signified entry into God's people. 

The definitive verdict comes on Jacob's deathbed, the most explicit 

moral judgment pronounced on any pre-Sinai act in Genesis: 'Cursed 

be their anger, so fierce, and their fury, so cruel! I will scatter them in 

Jacob' (49:5–7) — a curse enacted in the map of Israel itself, for 

neither tribe ever received a consolidated territorial inheritance. 



THE PATTERN BEFORE THE PATTERN 

Set the three cases in a row and the covenant logic of this book 

appears centuries before Sinai. Hagar: a violation of creation order, 

judged by Eden-allusion and consequence. Jacob: deception aimed 

inward at covenant family — the Ananias direction, fifteen hundred 

years early — judged by measure-for-measure across a lifetime. 

Shechem: deception that profaned the covenant sign itself, judged by 

explicit generational curse. The closer the deception stood to the 

sacred, the graver the verdict — exactly what the framework 

predicts. Meanwhile the midwives, Rahab, Ehud, and Jael, who 

deceived outward toward demonstrated destroyers to protect the 

innocent, were commended. The moral order did not begin at Sinai, 

and neither did its covenantal shape. 

One final principle gathers all of this up: accountability is calibrated to 

revelation received. The servant who knew the master's will is beaten 

with many blows; the one who did not know, with few (Luke 12:47–

48). The patriarchs are judged by creation, covenant, and conscience; 

Israel under Sinai by the full Law; the Spirit-indwelt church most 

strictly of all — which is why the severest judgment in this entire 

survey falls not on a Canaanite but on two church members in Acts 5. 

The trajectory of the canon is not from moral laxity toward strictness 

but from lesser light toward greater. The patriarchal narratives are 

not embarrassments to be explained away; they are the early chapters 

of a single moral education whose Teacher has been consistent from 

Eden forward. 

Living It Today 

A father catches his fifteen-year-old running a small deception on a 

teacher and gets, by way of defense, a Bible lesson: “Jacob tricked his 

own dad and God still blessed him.” The boy is not wrong about the 

facts — only about the genre. So the father opens Genesis and walks 

his son forward: the switched bride in the dark, the words ‘it is not 

done to give the younger before the firstborn,’ the bloodied coat, the 

twenty years of grief, the mother who never saw her son again. “The 



blessing,” he says, “was God keeping His promise. Everything else was 

the bill for the method. Read what it cost him before you copy him.” 

Description is not prescription — and the narratives teach that lesson 

best when we learn to read their own grammar of judgment rather 

than waiting for an editorial that Hebrew storytelling rarely supplies. 

FOR GROUP DISCUSSION 

1.  Practice the grammar: pick one Genesis story not covered in this 

chapter and identify how the text renders its verdict — allusion, 

consequence, measure-for-measure, deathbed oracle, or later-

Scripture retrospect. 

2.  Where have you — or your children — used “a Bible character did 

it” as cover? How will you answer that argument now, in one or two 

sentences a teenager would follow? 

3.  Luke 12:47–48: more light, stricter accounting. Name three areas 

where you have more light than the patriarchs had — and what that 

added light requires of you. 

4.  Jacob's fraud was unnecessary; the oracle of Genesis 25:23 

already stood. Where are you currently tempted to “help God” by 

crooked means rather than trust a promise He has already made? 

 

Chapter 10 

Lying to the Holy Spirit 

Everything argued so far might tempt a careless reader toward a 

terrible conclusion: that the Bible is soft on lying. Acts 5 exists to make 

that conclusion impossible. 

The early church in Jerusalem is in its founding moment, a new 

covenant community sharing everything, the visible fulfillment of 

Israel's ideal that there be no poor among the people of God (Acts 

4:34; compare Deuteronomy 15:4). Barnabas sells a field and lays the 

full price at the apostles' feet. Then Ananias and his wife Sapphira sell 



a property, quietly keep back part of the price, and present the 

remainder as the whole — a performance of total consecration 

concealing a divided heart. Peter's words to Ananias diagnose the act 

with covenantal precision: 'You have not lied to men but to God' (Acts 

5:4). Ananias falls dead. Three hours later, Sapphira repeats the lie 

and follows him. 

Why so severe? Because of where the lie was aimed. The new 

covenant community is the dwelling place of the Holy Spirit; to bring 

managed deception inside it is to bring deception into the immediate 

presence of God. Luke almost certainly intends us to hear the echo of 

Achan (Joshua 7) — another secret withholding of what was devoted 

to God, at another founding moment, likewise punished by death so 

that the community's integrity would be established at its birth. The 

conquest narrative opens with Rahab's faithful deception toward 

Jericho and is nearly wrecked by Achan's faithless concealment within 

Israel. Acts opens with Barnabas's transparent generosity and is 

threatened by Ananias's concealment within the church. The 

structural rhyme is the theology. 

“You have not lied to men but to God.” 

— Acts 5:4 

Here is the covenantal logic in its sharpest form. Rahab deceived 

outward, toward a hostile power, protecting God's people — and was 

honored. Ananias deceived inward, against the Spirit indwelling God's 

people — and was carried out feet first. These are not inconsistent 

verdicts. They are one principle read in two directions: the closer to 

the presence of God, the more absolute the demand for truth. Far from 

relaxing the ethics of honesty, the covenant framework raises them — 

precisely where you and I actually live, among the people of God. 

Living It Today 

Nobody in the congregation knows that the man who shared the 

gripping testimony embellished it, that the family photographed for 

the stewardship campaign gives almost nothing, or that the couple 



leading the marriage seminar has not spoken at home, beyond 

logistics, in months. None of this is criminal. All of it is Ananias — not 

the keeping back, which Peter said was their right, but the 

performance of a consecration they did not possess, staged for the 

covenant community where the Spirit of God dwells. The modern 

church does not strike such performers dead at the door; it does 

something almost worse — it promotes them — and the community's 

capacity for truth quietly corrodes. 

The severity of Acts 5 is not an embarrassment to explain away. It is 

the voltage reading on the place where you worship: deception aimed 

inward, at the Spirit-indwelt body, is the gravest form the sin can take. 

FOR GROUP DISCUSSION 

1.  Where are you performing more devotion than you possess — 

prayer life, giving, marriage, recovery, certainty? Name one area to 

the group, if you dare; the naming is itself the medicine. 

2.  Put the principle in one sentence: why does deception inside the 

covenant community draw the severest judgment in this entire 

study? 

3.  What concrete structures would make this group a place where 

honesty about weakness is safer than performance? Choose one and 

implement it before next session. 

4.  Peter told Ananias the money was his to keep (Acts 5:4). What 

would giving and serving in genuine freedom — without 

performance — look like for you this year? 

 

Chapter 11 

The Lying Spirit and the King Who Loved Lies 

The hardest case in the whole discussion is not a human lie at all. In 1 

Kings 22, the prophet Micaiah discloses a vision of the heavenly 

council: the LORD asks who will entice Ahab to his death at Ramoth 



Gilead, and a spirit volunteers to be 'a deceiving spirit in the mouths 

of all his prophets.' The LORD says: 'You will succeed... Go and do it.' 

Does God lie? 

Read the scene in its setting. Ahab is the king who 'sold himself to do 

evil' (1 Kings 21:25), fresh from the judicial murder of Naboth, 

maintainer of four hundred prophets whose whole function was to tell 

him what he wished to hear. He had constructed an entire apparatus 

of comfortable falsehood — and the true prophet was standing in the 

room. Micaiah told Ahab the truth, plainly, including the truth about 

the lying spirit itself. Ahab had everything he needed to live. He 

imprisoned the truth-teller and rode to his death. 

This is what Scripture elsewhere calls judicial hardening: God giving 

people over to the full consequences of the direction they have already 

chosen — Pharaoh's heart (Exodus 9:12 with 8:15), the threefold 'God 

gave them over' of Romans 1, the 'powerful delusion' sent on those 

who 'refused to love the truth' in 2 Thessalonians 2:10–11. The man 

who built his life on managed lies is finally destroyed by them. God 

does not deceive the truth-seeker; He turns the deceiver's own chosen 

instrument into the sentence. 

Nor did Ahab's court die with Ahab. Paul told Timothy it would one 

day become the general condition: 

“For the time will come when people will not put up with sound 

doctrine. Instead, to suit their own desires, they will gather 

around them a great number of teachers to say what their itching 

ears want to hear.” 

— 2 Timothy 4:3 

The four hundred prophets are the prototype of the itching-ears 

economy. Mark the grammar: 'they will gather around them' — the 

verb is active, the hearers do the hiring — and then they 'turn their 

ears away from the truth and turn aside to myths' (4:4). In both texts 

the deception is demand-driven. The market for comfortable lies 

precedes the supply; Ahab had commissioned his prophets long 

before the lying spirit ever filled their mouths. And Paul's prescription 



is the Micaiah vocation made permanent: 'Preach the word; be 

prepared in season and out of season; correct, rebuke and encourage' 

(4:2) — keep a truth-teller in the room, whatever the season pays. A 

congregation that grades its teachers by comfort is assembling its own 

Ramoth Gilead. 

A single verse from David's psalms compresses this whole theology 

into one Hebrew couplet — and it will become the master key of Part 

Three: 

“To the faithful you show yourself faithful... but to the devious you 

show yourself shrewd.” 

— Psalm 18:25–26 

WHY THIS CASE MATTERS 

If even God's own engagement with persons varies by their moral 

posture — covenant faithfulness met with faithfulness, entrenched 

crookedness met on its own terms in judgment — then moral 

obligation in Scripture is relational at its very root. That is not 

relativism. It is the character of a God who is both perfectly true and 

perfectly just. 

Living It Today 

Ahab kept four hundred prophets whose job was agreement. We keep 

algorithms. The feed learns what we want to hear and serves it back; 

the friend who pushes back gets seen less, then unfollowed; the 

advisor who questions the plan stops being consulted; the church that 

comforts replaces the one that confronts. No king commissioned this 

prophetic apparatus — we each built our own, one tap at a time — 

and into it the modern Micaiah speaks about as often as he is invited, 

which is to say rarely, and is muted for his trouble. 

First Kings 22 ends with the king dying behind armor, struck by an 

arrow drawn at random, exactly as the unwelcome voice had said. The 

lying spirit did not keep the truth from Ahab. Ahab kept the truth from 

Ahab. The four hundred only catered the occasion. 



FOR GROUP DISCUSSION 

1.  Audit your inputs honestly: where have you assembled four 

hundred agreeable voices? Be specific — apps, feeds, friendships, 

even sermon podcasts. 

2.  Who is your Micaiah — the person with standing license to tell 

you unwelcome truth? If the seat is empty, whom will you authorize 

before this series ends? 

3.  Judicial hardening means the lies we love eventually become the 

sentence. Where do you see that dynamic at work in the culture — 

and, harder, in yourself? 

4.  Ahab heard the full truth plainly and still rode to Ramoth Gilead. 

What truth have you heard plainly — from Scripture, a doctor, a 

spouse, a friend — and are still riding against? 

 

  



PART THREE 

The Principle Beneath the Pattern 

  



Chapter 12 

Covenant: The Context of Command 

It is time to name the principle the narratives have been illustrating. 

The Law of Moses never presents itself as a code of free-floating 

universal rules. It presents itself as covenant law — the constitution 

of a particular people bound to a particular God. The Ten 

Commandments do not open with a rule; they open with a 

relationship: 'I am the LORD your God, who brought you out of Egypt' 

(Exodus 20:2). Everything that follows is the shape of life inside that 

relationship. 

Look closely at the two great prohibitions on deception and you will 

find covenant language woven into their very grammar. 

The ninth commandment reads: 'You shall not give false testimony 

against your neighbor' (Exodus 20:16). The Hebrew word translated 

neighbor is re‘a (ray-AH) — a companion, a fellow member of the 

community — not the generic word for any human being. The setting 

is the courtroom of the covenant community, and the target is 

testimony intended to harm a covenant brother. That is its center of 

gravity; that is the sin Scripture condemns everywhere without 

exception, from Proverbs to the false witnesses at Jesus' trial. 

Leviticus 19:11 broadens the language — 'Do not lie. Do not deceive 

one another' — but tighten the focus on its context and the same 

structure appears. The chapter opens, 'Speak to the entire assembly 

of Israel... Be holy because I, the LORD your God, am holy' (19:2). The 

'one another' translates the Hebrew amit (ah-MEET), a fellow, a 

covenant associate — the same word in the surrounding commands 

about fair wages, honest courts, and frank rebuke of one's neighbor. 

Seven verses later stands the command Jesus called the second 

greatest: 'Love your neighbor as yourself' (19:18). The whole chapter 

is the internal ethics of the holy community. 

DOES THIS MAKE THE LAW SMALLER? 



No — it makes it deeper. Hebrew law comes in two forms: case law 

('if a man does X...') and apodictic law (ah-po-DIK-tik): blunt, 

unconditioned commands like 'do not lie.' Apodictic commands set 

the moral direction of the covenant community; applying them to 

collisions and edge cases is the work of wisdom — which is exactly 

why the Bible contains wisdom literature and narratives alongside 

law. Even 'you shall not kill' requires that wisdom (warfare, justice, 

self-defense). The narratives of Rahab, the midwives, and Jeremiah 

are not exceptions smuggled past the Law; they are Scripture's own 

inspired case law in story form. 

Two clarifications guard this point from abuse. First, Scripture 

extends covenant protection outward generously: the resident 

foreigner (Hebrew ger) who comes under Israel's roof is to be loved 

'as yourself' (Leviticus 19:34). Covenant ethics are hospitable, not 

tribal. Second, some moral bedrock is universal — Paul says the 

Gentiles show 'the requirements of the law written on their hearts' 

(Romans 2:15), and bearing false witness against the innocent is 

wrong everywhere, always, for everyone. What is covenant-shaped is 

not the wrongness of malicious falsehood but the positive obligation 

of full disclosure — the duty to open the whole truth to the one who 

asks. That duty is at its absolute maximum toward God and the 

covenant community, real toward all who deal with us in good faith, 

and forfeited by those who demand the truth as a weapon against the 

innocent. 

Living It Today 

Ask a lawyer the difference between a contract and a covenant and 

you will get a shrug; ask a marriage counselor and you will get the 

whole diagnosis. A contract says: I will perform my obligations as long 

as you perform yours, and here are the exit clauses. A covenant says: 

I bind myself to you. A generation trained to treat marriage as a 

service agreement, church membership as a gym membership, and 

friendship as a subscription will inevitably read ‘do not lie to one 

another’ as fine print to be lawyered — because it has lost the 

category the command lives in. 



Recovering the covenant category does not shrink the command; it 

locates it — and then it convicts, because most of us discover we have 

been paying the least truthfulness precisely where we owe the most. 

FOR GROUP DISCUSSION 

1.  Draw your covenant map: God, spouse and family, church, trusted 

friends, the good-faith world, demonstrated tramplers. Who belongs 

in which circle — and whom have you been treating as if they were 

in the wrong one? 

2.  Where do you owe more truthfulness than you have been paying? 

(For most of us the deficit is in the inner circles, not the outer ones.) 

3.  The ger principle: Israel owed covenant-level love to the outsider 

who came under her roof. Which outsider under your roof or 

influence — employee, student, guest, newcomer — deserves that 

kindness from you right now? 

4.  How does grounding ‘do not lie’ in covenant relationship make 

the command weightier for you rather than lighter? Answer with a 

specific relationship in view. 

 

Chapter 13 

To the Crooked, Shrewd: Psalm 18:25–26 

If the covenant principle has a single poetic summary, it is the four-

line ladder near the center of Psalm 18. 

“To the faithful you show yourself faithful, to the blameless you 

show yourself blameless, to the pure you show yourself pure, but 

to the devious you show yourself shrewd.” 

— Psalm 18:25–26 

The Hebrew is even tighter than the English. With the chasid (khah-

SEED, the one practicing covenant loyalty, chesed) God deals in 

covenant loyalty. With the tam (TAHM, whole, blameless, a person of 

integrity) God deals in integrity. With the pure, purely. Then the 



ladder breaks pattern: with the iqqesh (ik-KAYSH, the twisted, the 

deliberately crooked — Proverbs' regular word for the morally bent) 

God shows Himself... and here the psalmist reaches for a verb found 

nowhere else in this form, titappal, rendered shrewd, tortuous, or in 

the old King James, froward. God meets the crooked on the ground the 

crooked have chosen. 

This is not God becoming devious — 'God is not human, that he should 

lie' (Numbers 23:19). It is God refusing to extend the intimacies of 

covenant faithfulness to those at war with covenant itself. Ahab's lying 

spirit is this verse in narrative form: the king who loved comfortable 

lies received them, terminally. Pharaoh's hardening, Romans 1's 

threefold 'God gave them over,' the 'powerful delusion' of 2 

Thessalonians 2 — all are the fourth line of the ladder. 

And if God's own self-giving is calibrated to the moral posture of the 

recipient, then the framework we traced through Rahab and Jeremiah 

is not a human convenience. It is creaturely participation in the way 

the holy God Himself engages a bent world — faithfulness answered 

with faithfulness, demonstrated hostility to the covenant answered 

with something other than the full disclosure that belongs to friends. 

Living It Today 

A mother in a custody dispute learns, painfully, that her ex-husband 

treats every disclosure as ammunition. Her lawyer's counsel is blunt: 

communicate in writing, say only what is necessary, verify everything, 

assume nothing. Is she sinning? Her pastor, reading Psalm 18 with 

her, says no — she is learning what it means to deal with the iqqesh 

without becoming iqqesh: guarded, documented, scrupulously 

truthful in everything she does say, and free of the revenge fantasies 

that would make her crooked too. Shrewdness toward the devious is 

not deviousness; it is faithfulness wearing armor. 

The line she must watch is the one this whole psalm guards: God 

shows Himself shrewd to the crooked. The vengeance, the 

engineering of comeuppance, the becoming-what-you-fight — those 

remain His alone. 



FOR GROUP DISCUSSION 

1.  In your hardest current relationship, what would it look like — 

concretely — to be shrewd toward the crooked without becoming 

crooked? List two behaviors that change and two that must not. 

2.  Where are you tempted to take God's role: engineering someone's 

comeuppance rather than practicing guarded faithfulness and 

leaving judgment to Him? 

3.  The ladder's first rung: who in your life experiences you as chesed 

— covenant-faithful? Ask one person this week and report what you 

hear. 

4.  At the cross God engaged human crookedness fully and out-

wrestled it without becoming crooked. How does that set both the 

pattern and the limit for how you fight what is twisted? 

 

Chapter 14 

Pearls, Pigs, and the Wisdom of Discretion 

Did Jesus teach anything like this? Consider a verse from the Sermon 

on the Mount that sits, deliberately, right after 'do not judge': 

“Do not give dogs what is sacred; do not throw your pearls to pigs. 

If you do, they may trample them under their feet, and turn and 

tear you to pieces.” 

— Matthew 7:6 

'Dogs' and 'pigs' in first-century Jewish speech were not zoological 

observations; they marked those whose settled disposition was 

contempt for what is holy — not the ignorant who have not yet heard, 

but those who have shown what they do with sacred things: trample 

them, then savage the giver. To hagion ('what is sacred,' toh HAH-gee-

on) and margaritai ('pearls,' mar-gah-REE-tie) stand for the precious 

things entrusted to God's people — truth above all. Jesus commands 

— not permits, commands — discernment about who receives them. 



The full open hand belongs inside the household of faith and toward 

all who ask in good faith; it is not owed to demonstrated tramplers. 

This is Psalm 18:26 turned into discipleship. 

The wisdom literature had said the same thing centuries earlier, in a 

famous pair of proverbs that sit side by side precisely so the reader 

cannot reduce them to a single rule: 

“Do not answer a fool according to his folly, or you yourself will be 

like him. Answer a fool according to his folly, or he will be wise in 

his own eyes.” 

— Proverbs 26:4–5 

Two commands, apparently opposite, both binding. Sometimes 

engaging the fool (Hebrew kesil, keh-SEEL — the morally obstinate, 

not the merely slow) on his own terms drags you down to him; 

sometimes refusing to engage leaves his folly crowned. Which 

applies? That is exactly the question Proverbs wants you to learn to 

answer — because biblical morality at the edges is not rule-lookup but 

wisdom: the trained discernment of the God-fearer reading a real 

situation rightly. Jesus practiced this constantly, meeting trap 

questions not with naive full disclosure but with counter-questions, 

parables, and silences ('Whose image is on the coin?'; 'Neither will I 

tell you by what authority...'). The Truth incarnate was never once 

transparent on demand to malice. 

THE THREE TEXTS TOGETHER 

Psalm 18:25–26 states the principle in God's own character. 

Matthew 7:6 commands it as discipleship. Proverbs 26:4–5 trains it 

as wisdom. Truthfulness is absolute toward God and maximal within 

covenant; disclosure is calibrated, by command, to the moral posture 

of the asker. 

The Parables: When the Teacher Veiled the Truth 

There remains one practice of Jesus that presses the question hardest 

of all. When the crowds swelled and the opposition hardened, he 



began teaching in parables — and when the disciples asked him why, 

his answer is among the most startling sentences in the Gospels: 

“The secret of the kingdom of God has been given to you. But to 

those on the outside everything is said in parables, so that they 

may be ever seeing but never perceiving.” 

— Mark 4:11–12 

He is quoting Isaiah's commission (Isaiah 6:9–10) — a prophet sent 

to a people whose long rebellion had ripened into judicial dullness. 

And Mark records the other half of the practice without 

embarrassment: 'He did not say anything to them without using a 

parable. But when he was alone with his own disciples, he explained 

everything' (Mark 4:34). Veiled truth to those outside; full explanation 

to those inside. The covenantal grammar of this entire book — insider 

and outsider, disclosure calibrated to the hearer's posture — turns 

out to be the deliberate teaching method of the Lord himself. 

Is this deception? Press the question honestly. No false word ever left 

his mouth; every parable is true from its first line to its last. What the 

parable does is hold its truth in a form that filters hearers — and it 

filters in three directions at once. Toward the hardened it is judicial, 

continuous with the lying spirit of Chapter 11: truth withdrawn, by 

God's own sentence, from those who have set themselves against it — 

'so that seeing they may not see.' Toward the hungry it is merciful and 

invitational: a story lodges in the memory like a seed in soil, waiting 

for the heart to soften — and the concealment was deliberately 

porous, for Mark notes the explanations were given not to the Twelve 

alone but to 'those around him with the Twelve' (4:10), an inside that 

anyone could enter by the simple act of following and asking. The 

parable sorts hearers by hunger, never by status. And toward his 

friends there was a third movement still: 'Though I have been 

speaking figuratively, a time is coming when I will no longer use this 

kind of language but will tell you plainly about my Father' (John 

16:25). Graded disclosure was never the destination; it was the road. 



Here, then, is the deepest proof this book can offer that calibrated 

disclosure is not sin: the sinless One — Truth incarnate — practiced 

it systematically, as a settled method, for years. And notice that he 

calibrated even toward those he loved: he spoke 'the word to them, as 

much as they could understand' (Mark 4:33), dosing truth to capacity 

without ever once falsifying it. Hold on to that phrase. It will matter 

again three chapters from now, in the hardest room of the house. 

Living It Today 

He has spent two hours tonight — again — in a comment thread, 

casting the pearls of the gospel before an anonymous account whose 

every reply tramples them, while his actual neighbor, who asked him 

a sincere question about faith last month at the mailbox, still waits for 

the coffee he promised. Proverbs 26:4 and 26:5 were written for 

exactly this man, three thousand years early: sometimes answering 

the fool drags you down to him; sometimes a deft answer punctures 

his self-congratulation — and telling which is which, in real time, is 

the wisdom the internet never taught us. 

Jesus is the master of the discernment both proverbs demand. To trap 

questions He gave counter-questions; to Herod, silence; to sincere 

seekers, everything. The Truth incarnate was never once transparent 

on demand to malice — and never once closed to an honest asker. 

FOR GROUP DISCUSSION 

1.  Take one recent argument, online or off: which proverb applied 

— 26:4 or 26:5 — and which did you actually follow? What would 

the other response have looked like? 

2.  What sacred things have you been throwing to demonstrated 

tramplers — and which teachable person is being neglected while 

you do it? 

3.  Practice Jesus' method: take one hostile question you have 

actually faced and rewrite your answer as a counter-question or a 

story. 



4.  What behavioral evidence — not labels, not vibes — identifies a 

genuine ‘trampler’? How will you keep that category honest and 

small? 

 

Chapter 15 

The Heart of the Matter: Motive 

Run a finger down every condemned deception in Scripture and a 

pattern of motive appears with almost mathematical consistency. 

Satan's primal lie in Eden aims at destroying trust in God and the ones 

deceived — Jesus links lying and murder in a single breath: 'a 

murderer from the beginning... a liar and the father of lies' (John 8:44). 

Ananias lies for reputation. Gehazi lies for money (2 Kings 5). The false 

prophets lie for approval and comfort. False witnesses lie to destroy 

the innocent. The condemned motives are malice, greed, pride, and 

self-protection at another's expense. 

Now run the same finger down the uncensured cases: the midwives 

act from the fear of God to save children; Rahab from newborn faith 

to save God's servants; Jonathan from covenant love to save David (1 

Samuel 20); Obadiah hides a hundred prophets from Jezebel (1 Kings 

18); Elisha misdirects an army and then feeds it (2 Kings 6); Jeremiah 

shields a king and himself from murderous officials. The motives are 

protection of innocent life, covenant loyalty, and the fear of God 

overriding the fear of man — every one of them at personal risk to the 

deceiver. 

Paul gives the New Testament's compressed standard: speaking the 

truth in love (Ephesians 4:15), and again — 'Do not lie to one another, 

since you have taken off the old self' (Colossians 3:9), where 'one 

another' is, once more, the language of the covenant community. 

Truth-telling in Scripture is never a bare transfer of accurate data; it 

is an act of love whose form is shaped by the relationship it serves. 

The same words can be Satanic from one heart and Rahab-like from 



another. Motive is not a footnote to the ethics of truth. In the Bible's 

own accounting, it is the ledger itself. 

A SELF-EXAMINATION 

Before ever applying this book's framework, ask: Whom does my 

silence or misdirection protect — someone innocent, or me? What 

do I risk — something real, or nothing? Would I be ashamed if the 

whole covenant community saw my motive in full light? Rahab 

risked her life for others. Ananias risked nothing and lied for 

applause. Know which story you are standing in. 

Living It Today 

Two elders, the same week, deliver nearly the same hard word to two 

struggling members: your pattern is destroying you, and it has to stop. 

One conversation ends in tears and a hug and, months later, visible 

change. The other ends in a wound that never quite closes. The words 

were almost identical. The difference was everything underneath the 

words — one man spoke to rescue, the other to win; one had wept 

over the matter in prayer, the other had rehearsed his lines with 

relish. Same act, opposite hearts: the entire biblical theology of motive 

in a single hallway. 

Scripture's standard for speech was never bare accuracy. It is truth in 

love — words that build up, fit the occasion, and give grace to those 

who hear (Ephesians 4:15, 29). The audit that matters happens before 

the mouth opens. 

FOR GROUP DISCUSSION 

1.  Run the chapter's self-examination on one live situation: Whom 

does your silence or disclosure protect — someone innocent, or you? 

What do you risk? Would you be ashamed if your motive were visible 

to the whole group? 

2.  Ephesians 4:29 audit: track one full day of your speech this week 

— did it build up, fit the occasion, give grace? Bring one finding back 

to the group. 



3.  Think of a truth you are avoiding telling someone you love. Is the 

avoidance love or cowardice — and what test from this chapter tells 

you which? 

4.  Give a real example where identical words would be Satanic from 

one motive and faithful from another. What changes everything? 

 

  



PART FOUR 

Covenant Truthfulness in Real Life 

  



Chapter 16 

The Hiding Place and the Plateau 

The twentieth century staged the Rahab question on a continental 

scale, and the people of God answered it — in their bodies. 

In Haarlem, Holland, the ten Boom family — devout Dutch Reformed 

watchmakers — built a false wall in Corrie ten Boom’s bedroom and 

hid Jewish refugees behind it. Sustaining the refuge required 

systematic deception of the occupying authorities: false answers, 

forged ration cards, a secret signal in the shop window. Estimates 

connected with the family’s network put the number of lives saved in 

the hundreds before betrayal sent the family to the camps, where 

Corrie’s father and sister died. Corrie’s memoir The Hiding Place 

records the family’s own wrestling with our exact question: one sister, 

convinced that lying was always sin, answered an official truthfully — 

and the Jewish girl in her care was arrested, though later rescued — 

trusting God with the outcome; Corrie concluded that love of neighbor 

demanded deception and that the murderous occupier had forfeited 

any claim on the truth. The family disagreed in love and acted in faith 

— a living seminar in everything this book has traced. 

On a high plateau in south-central France, the Huguenot village of Le 

Chambon-sur-Lignon, led by Pastor André Trocmé and his wife 

Magda, quietly absorbed refugees — most of them Jewish, many of 

them children — hiding them in farmhouses, schools, and pensions, 

moving them over the Swiss border, and meeting official inquiries 

with practiced evasion. Historians' estimates of those sheltered or 

saved by the plateau's villages commonly run into the thousands — 

from a community itself numbering only a few thousand souls, 

descendants of Protestants who knew in their bones what it meant to 

be hunted for their faith. The village was later honored collectively by 

Yad Vashem, Israel's Holocaust remembrance center, which has 

recognized tens of thousands of rescuers worldwide as 'Righteous 

Among the Nations' — a great cloud of witnesses, the majority of 



whom could not have done what they did without deceiving the 

powers seeking the innocent. 

And in Berlin, the theologian Dietrich Bonhoeffer — who would be 

hanged by the regime in the war's final weeks — left behind an 

unfinished essay, 'What Is Meant by Telling the Truth?', arguing that 

truthful speech is not a flat correspondence of words to facts owed 

identically to everyone, but speech that rightly honors the reality of 

each relationship: what truth a child owes a parent differs from what 

a citizen owes a tyrant demanding the location of his victims. 

Bonhoeffer wrote it from experience. He had concluded, in fear and 

trembling, that resisting a murderous state — with all the 

concealment resistance required — was obedience, and he cast 

himself on the mercy of God for the rest. 

THE WITNESS OF THE RESCUERS 

Ask the moral question concretely. Standing at the door with 

children behind the false wall and the officer on the step: which 

answer is righteousness? The consistent testimony of the rescuers 

— and, this book has argued, of Scripture itself — is that the truth 

was never owed to that question, because that question was a 

weapon. Rahab would have recognized the doorstep at once. 

Living It Today 

The doorsteps did not close in 1945. Today they belong to safe-house 

operators sheltering trafficking survivors from the men who ‘own’ 

them, to workers relocating persecuted believers under cover stories, 

to advocates who will not tell a stalker where his target sleeps. Most 

of us will never staff such a doorstep — but every one of them runs on 

the prayers, funds, spare rooms, and steady nerve of ordinary 

congregations. The ten Booms were watchmakers. The Trocmés 

pastored a village of farmers. The lesson of the rescuers is not that 

heroes are different from us; it is that ordinary preparation — settled 

convictions, practiced generosity, a household already ordered 

toward obedience — is what extraordinary moments find to work 

with. 



And the ten Boom family's own disagreement — one relative refusing 

the lie on conscience, Corrie embracing it as love of neighbor, both 

acting in costly faith — models something groups studying this book 

will need: the ability to disagree in love at the hard edges while 

standing shoulder to shoulder at the door. 

FOR GROUP DISCUSSION 

1.  Honest answer, before God: do you believe you would have hidden 

them? What in your current life — not your intentions — is evidence 

either way? 

2.  Where are today's doorsteps nearest you: trafficking, domestic 

abuse, persecuted believers? Which one will this group engage — 

with money or hands — this quarter, and who will make the first 

call? 

3.  The ten Booms disagreed in love about the lie and acted in faith 

together. How does your group handle in-house disagreement on 

hard ethics — and what would disagreeing better look like? 

4.  Most of the rescuers honored at Yad Vashem were unremarkable 

people. What ordinary preparation — conviction, margin, courage — 

will you begin now, so that an extraordinary moment finds 

something to work with? 

 

Chapter 17 

Hard Cases at Home, in Court, and on the Field 

Most readers will never hide refugees. The framework still works 

ordinary ground — carefully. 

Inside Covenant: The Standard Is Maximal 

Begin where the obligation is highest. Marriage is covenant; the 

church is covenant; close friendship and partnership carry covenant 

weight. Inside these bonds, strategic deception is the Ananias 

direction — deception aimed inward, where trust and the presence of 



God dwell — and the framework of this book condemns it more 

severely than a flat rule ever could. A spouse who 'manages' a 

husband or wife with misdirection is not practicing Rahab's wisdom; 

he is practicing Ananias's theater. 

Yet even inside covenant, truthfulness and total disclosure-on-

demand are not identical. Scripture prizes discretion as a virtue: 

'whoever restrains his lips is prudent' (Proverbs 10:19); love 'covers' 

rather than parades (1 Peter 4:8; Proverbs 17:9). The spouse asked to 

enumerate forgiven, pre-covenant sin in forensic detail may rightly 

judge — with gentleness, never with falsehood — that the real 

question beneath the question is 'Am I secure with you?', and answer 

that question truthfully and fully: what God has cleansed and closed 

(1 Corinthians 6:11) need not be exhumed to prove transparency, and 

saying so openly is honesty, not evasion. The line is bright: declining 

to exhume the buried past, stated as such, is discretion; constructing 

a false picture is deception, and inside covenant it is poison. 

Past Sins, Present Sins, and a Wife Who May Be Devastated 

Now the hardest version of the covenant-internal question. A husband 

carries sin — past or even present — whose disclosure may genuinely 

devastate his wife. Does love conceal to spare her? The framework 

cannot make this painless, but it can make it clear, and the clarity lives 

in three distinctions. 

First: sin that is closed versus sin against the covenant itself. The pre-

covenant past, repented and cleansed, may rest under the discretion 

already described. But adultery, a secret addiction, hidden debt — 

sins against the marriage — are different in kind, because the wife is 

already living inside their reality whether she is told or not. One flesh 

is not a metaphor: her health may be exposed (1 Corinthians 7:4 gives 

each spouse authority over the other's body precisely because their 

bodies are no longer separate ventures), the household's money is 

hers, and the distance she has been sensing in him has an explanation 

she deserves. Concealment does not spare her the wound; it only 

denies her the truth about the wound she is already bearing — and it 



banks a second betrayal, the years of concealment, for the day of 

discovery. Run the direction-of-risk test without flinching: 'protecting 

her from devastation' almost always means protecting him from 

consequences while she carries the hidden risk. That is the Sarah 

pattern wearing a tender mask. 

Second: confession versus dumping. The obligation to disclose grave 

sin is firm; the manner and timing belong to wisdom. Jesus himself 

spoke 'the word to them, as much as they could understand' (Mark 

4:33) — he dosed truth to capacity without ever falsifying it, and a 

husband can do the same: disclosure prepared with a pastor or 

counselor, repentance already demonstrably in motion, support 

arranged for her, the conversation built for her healing rather than his 

relief. Confession that simply transfers the weight from his conscience 

to her shoulders — unscheduled, detailed where detail only wounds, 

unsupported — obeys the letter of honesty while violating its 

purpose. Proverbs 28:13 holds both halves together: concealment 

forfeits mercy, but the mercy comes to the one who confesses and 

forsakes — confession wedded to repentance, never confession as a 

substitute for it. Devastation met in truth, with help, can heal; 

devastation by discovery, compounded by years of concealment, often 

does not. 

Third: inner temptation versus acted sin. A husband owes his wife the 

truth of his life; he does not owe her a narration of every passing 

temptation, and the accountability for the inner war may rightly live 

with a pastor or a trusted brother — James 5:16's 'confess your sins 

to one another' nowhere mandates that the spouse be the confessor 

for every struggle. The bright line of this chapter holds here too: 

declining to narrate the inner battle is discretion; constructing a false 

self — the devoted husband performed over a hidden life — is 

deception, and inside covenant it is the Ananias direction. The test, as 

always, is the question this book keeps asking: who is being 

protected? 

And here a word of fairness is owed to the husband standing in this 

tension, because the line between shielding and concealing is not 



always bright in the moment, and Scripture itself assigns him a 

genuine stewardship of discernment. He is commanded to live with 

his wife 'in an understanding way' (1 Peter 3:7) — literally, according 

to knowledge — which presumes he must actually study her: her 

capacity, her season, what she can bear and when, with the sobering 

footnote that getting this wrong hinders his very prayers. And the 

model given for that stewardship is Christ's own husbandry of his 

bride the church (Ephesians 5:25–29), which included exactly this 

kind of judgment: 'I have much more to say to you, more than you can 

now bear' (John 16:12). The Bridegroom himself paced truth to his 

bride's capacity. But notice the two marks that kept his pacing holy, 

because they are the husband's tests as well. First, the trajectory: 

Jesus' withholding always bent toward fuller disclosure — 'a time is 

coming when I will tell you plainly' (16:25), until the day she knows 

fully, even as she is fully known (1 Corinthians 13:12). Staged truth 

that is moving toward openness is stewardship; indefinite 

concealment drifting away from it has changed direction, and with the 

direction, its nature. Second, the beneficiary: what Jesus withheld, he 

withheld for their sake and at his own cost, never to spare himself. A 

husband can make a wrong call in good faith — that is an error in 

discernment, not a sin against the covenant, and a wife who knows she 

is loved can forgive a mistimed truth far more readily than a hidden 

life. But discernment that never seeks counsel, never revisits its 

verdicts, and always happens to land on his own comfort has quietly 

stopped being discernment. The husband who is unsure should not 

adjudicate his own case alone: 'in an abundance of counselors there is 

safety' (Proverbs 11:14) — let a pastor or godly brother test whether 

his shielding is love, or fear wearing love's name. That counsel, not the 

avoidance of every error, is what faithfulness in this stewardship 

requires. 

Step back, finally, and place this section inside the book's whole 

architecture, because the husband's discernment is easy to misfile. It 

is not the calibration this book has spent its middle chapters 

defending. Psalm 18:26 and Matthew 7:6 calibrate disclosure to the 

posture of the asker — and a wife is not an iqqesh, not a trampler, not 



outside; she is the innermost human circle of the covenant map of 

Chapter 12, where the Ananias direction governs every falsehood and 

the standard is maximal. What the husband exercises is the other 

calibration — the one Jesus practiced inside the circle of his friends in 

Chapter 14: 'as much as they could understand' (Mark 4:33). The two 

differ at every point that matters. The first is keyed to the hearer's 

posture; the second to the beloved's capacity. The first may rightly 

remain closed forever — pearls are never owed to demonstrated 

tramplers; the second is always in motion toward full knowing — 

'then I shall know fully, even as I am fully known' (1 Corinthians 

13:12). And both of the husband's tests are the book's own 

instruments returning home: the beneficiary question is the 

direction-of-risk diagnostic of Chapters 8 and 18, and the trajectory 

question is the parable principle of Chapter 14. A husband who finds 

himself reaching instead for the outsider's calibration — treating his 

wife's questions as a hostile interrogation to be managed — has 

committed the third abuse of Chapter 18: importing edge-case ethics 

into covenant space. The framework has one verdict for that move, 

and it is not discernment. 

TWO CALIBRATIONS, NOT ONE 

Toward those outside, disclosure is calibrated to posture (Psalm 

18:26; Matthew 7:6) and may rightly remain closed. Inside covenant, 

disclosure is calibrated only to capacity (Mark 4:33) and is always 

moving toward full knowing (John 16:25; 1 Corinthians 13:12). The 

wife never changes circles; only the timing and dosage of truth do. 

Confusing the two calibrations is the third abuse of Chapter 18 — 

and the difference between a steward and a manager. 

Before the State: Silence Is Not a Lie 

Western law's right against self-incrimination grew in soil fertilized 

by Christian conviction about the limits of state power and the dignity 

of the person. The ninth commandment's target, remember, is false 

witness against another — it nowhere obligates a person to build the 

case against himself. Jesus before His accusers was largely silent 



(Isaiah 53:7; Mark 14:61), and Pilate read the silence rightly. An 

accused person who declines to answer has told no lie; the burden of 

proof belongs to the accuser, by design. The obligations that do bind 

the guilty conscience are real but differently aimed: restitution to the 

one wronged (Zacchaeus's four-fold model, Luke 19:8), confession to 

God, and — without exception — immediate disclosure if an innocent 

person stands accused in one's place, for at that point silence becomes 

false witness by proxy, the precise sin the commandment names. 

On the Field: Creative Access in Closed Countries 

Now take the framework to its most consequential modern frontier. 

Dozens of nations criminalize gospel proclamation, and the 

missionaries who go anyway typically enter under what the missions 

world calls ‘creative access’ — a teacher, an engineer, a businessman, 

whose undisclosed purpose is to make disciples. Should they be fully 

forthright about their intentions, or is the concealment justified? The 

question is not new, and neither is the answer's pedigree. It begins in 

a missionary commissioning service led by Jesus himself: 

“I am sending you out like sheep among wolves. Therefore be as 

shrewd as snakes and as innocent as doves.” 

— Matthew 10:16 

The setting is exactly the closed-country situation — messengers sent 

into hostile territory, facing councils, floggings, and governors 

(10:17–18) — and the instruction is double-edged with surgical 

precision. Shrewd (Greek phronimos, fro-NEE-mos: prudent, 

situationally wise) as serpents: do not be naive about the wolves. 

Innocent (akeraios, ah-KEH-rye-os: unmixed, pure) as doves: the 

shrewdness must never curdle into malice or self-serving deceit. Jesus 

then explicitly authorizes evasive strategy — ‘when you are 

persecuted in one place, flee to another’ (10:23) — and practiced what 

he commissioned, going up to the feast ‘not publicly, but in private’ 

(John 7:10), silencing premature disclosure of his identity, and timing 

his self-revelation across his whole ministry. And when the 

authorities forbade the apostles to proclaim Christ, their answer 



settled the legal question for all time: ‘We must obey God rather than 

men’ (Acts 5:29). A law forbidding the Great Commission is the one 

category of law the apostles explicitly declared void — and no one can 

be morally obligated to disclose intentions to a law he is divinely 

commanded to break. William Carey entered India managing an 

indigo factory because missionaries were barred; the church has 

walked this corridor for centuries. 

But our own framework pushes back hard at three points, and 

honesty requires hearing them. First, the Achish problem: the worker 

accepts a visa, residence, and the protections of a state — has he 

entered David's patronage relationship, where sustained false 

reporting was condemned by consequence? The answer turns on a 

distinction the missions world itself insists on: the genuine platform 

versus the shell. If the ‘English teacher’ actually teaches — 

competently, delivering real value — then the stated purpose of entry 

is true; the state receives exactly what was contracted, and what 

remains undisclosed is the additional purpose carried in private 

relationships. That is Jeremiah 38: non-exhaustive truth to a power 

that kills people for the rest of the answer. But a business card for a 

company that does nothing is the raid reports — a sustained false 

representation to a party providing real benefits — and it is precisely 

the shell platforms that collapse and discredit the gospel. Second, the 

direct false statement: there is a difference between a visa reading 

‘purpose: employment as teacher’ (true, if he teaches) and signing a 

declaration ‘I will not engage in religious activity’ while intending to. 

The first is partial truth; the second is an affirmative false oath, and 

the biblical pattern at its most permissive consistently prefers 

deflection and silence over direct falsehood where any alternative 

exists. Some workers refuse postings that require such declarations, 

and that scruple deserves respect, not dismissal — ‘whatever is not 

from faith is sin’ (Romans 14:23) governs each conscience here. Third, 

and weightiest: the direction of risk. When cover collapses, the 

foreigner is typically deported — while the local believers he discipled 

go to prison. The risk runs the wrong way, and every commended 

deception in Scripture ran it the other way. This does not make 



creative access wrong, but it imposes severe obligations: security 

practices designed to protect locals rather than the worker, and 

genuine submission to national church leadership about what risks 

are taken with their lives. 

What of the witness itself — can the gospel of truth credibly arrive 

concealed? Here the genuine-platform distinction does its final work. 

The worker who really taught, really served, really loved — and also 

shared Christ — has nothing to retract when discovered; everything 

he said was true, and what he withheld, he withheld from a power that 

imprisons people for the answer. Local believers rarely fault that, and 

for a telling reason: they live the same way, guarding meeting places, 

identities, and baptisms with exactly this discretion — and no serious 

Christian calls the underground church deceivers for it. The creative-

access worker is not importing a compromise; he is joining the 

security culture of the very church he serves. 

FOUR BOUNDARIES FOR CREATIVE ACCESS 

1. The platform must be real — true vocation, actual value delivered; 

this is what separates Jeremiah's partial truth from David's raid 

reports. 2. No avoidable direct falsehood — deflection and silence 

are the instruments; signed false declarations are a line of serious 

pause, and for some consciences a closed door. 3. Risk managed 

toward the protected — security exists for the local believers, and 

national leadership gets a real vote. 4. Motive under audit — the 

moment concealment serves the worker's comfort, funding optics, or 

adventure narrative rather than the flock and the gospel, it has left 

Rahab's category. 

One eschatological footnote keeps the whole practice humble. The 

church's ultimate weapon in Revelation is not shrewdness but 

testimony: ‘they triumphed by the blood of the Lamb and by the word 

of their testimony; they did not love their lives so much as to shrink 

from death’ (Revelation 12:11). Discretion serves the mission; it never 

replaces the willingness to be fully known when the appointed hour 

comes, as it came for Jesus before Pilate. The midwives deflected 

Pharaoh — and Shadrach, Meshach, and Abednego answered 



Nebuchadnezzar to his face. Scripture commends both, and wisdom is 

knowing which hour you are standing in. 

Everyday Askers in Good Faith 

Most people who ask us things are neither Gestapo nor tribunal — 

they are neighbors, colleagues, customers dealing with us in good 

faith. Toward them the default is simple and high: 'each of you must 

put off falsehood and speak truthfully to your neighbor, for we are all 

members of one body' (Ephesians 4:25). Good faith is met with good 

faith — the first rung of Psalm 18's ladder. The calibrated cases of this 

book live at the edges, where the asker is a demonstrated trampler. 

They are real edges; they are also rare. A Christian who finds himself 

reaching for Rahab's example weekly has misread either the book or 

his own heart. 

Living It Today 

In premarital counseling, a pastor watches a couple navigate the past-

disclosure conversation well. The young man does not perform a 

forensic excavation, and he does not construct a false picture either. 

He tells her the truth that matters: there were choices he grieves, they 

are under the blood of Christ, there are no diseases, no children, no 

entanglements, and no holds on his heart — and then he answers the 

question beneath the question: you are safe with me, and you will 

always be able to ask me anything. She asks two follow-ups; he 

answers both without flinching. What the pastor witnessed was the 

bright line of this chapter walked in real time: full truthfulness about 

everything that bears on the covenant, zero falsehood anywhere — 

and discretion, named as discretion, about the closed and cleansed 

past. 

The same line, run through the courtroom, yields the chapter's other 

verdict: silence before accusers is not a lie, restitution to victims is not 

optional, and the moment an innocent person stands accused in your 

place, silence itself becomes the false witness the commandment 

forbids. 



FOR GROUP DISCUSSION 

1.  State the bright line between discretion and deception inside your 

closest covenant in one sentence — then test the sentence against a 

real case from your own life. 

2.  If you have used ‘discretion’ as a cover for actual deception inside 

covenant — a false picture, not a declined excavation — what does 

repair look like, and when does it start? 

3.  A believer wronged someone years ago and was never caught. 

Using this chapter, walk through what they owe, to whom, in what 

order — restitution, confession, surrender — and where the 

obligations differ. 

4.  At what precise point would your silence become false witness by 

proxy — and what, exactly, would you do when that point arrived? 

5.  A missionary enters a closed country as an English teacher who 

genuinely teaches — and also makes disciples. Run the four 

boundaries over the practice: where is it Jeremiah's partial truth, and 

where could it slide into David's raid reports? Would you personally 

sign a declaration renouncing ‘religious activity’ to gain entry? 

Defend your answer from this chapter. 

6.  A husband's past or present sin would devastate his wife if 

disclosed. Use the chapter's three distinctions — closed pre-

covenant sin, sin against the covenant, inner temptation — to say 

what he owes her, in what manner, and with what help. Then apply 

the two marks of Christ's own pacing of truth: is the trajectory 

bending toward fuller disclosure, and who is the beneficiary of the 

withholding? 

 

Chapter 18 

Guardrails: How This Framework Will Be 
Abused 

Every true doctrine casts a counterfeit shadow. Grace is twisted into 

license (Romans 6:1); liberty into 'an opportunity for the flesh' 



(Galatians 5:13). This framework will be twisted too, and it is better 

to name the abuses now than discover them later. 

• Abuse #1 — Promiscuous reclassification. The flesh will want to 

label every inconvenient asker a 'dog,' a 'pig,' a 'fool,' an iqqesh 

— the boss who asks about the deadline, the spouse who asks 

about the spending, the elder who asks hard questions. 

Remember Abraham in Gerar: he assumed there was no fear of 

God in the place, and he was wrong, and the text let a pagan king 

rebuke him for it. The category applies to demonstrated 

tramplers seeking to harm the innocent, never to people whose 

questions merely cost us something. 

• Abuse #2 — Self-protection wearing Rahab's cloak. Every 

commended case in Scripture protected someone else at the 

deceiver's own risk. The moment the protected party is myself 

and the risked party is someone else, I have crossed from 

Rahab's story into Abraham's wife-sister failure — or David's 

Ziklag double game. Direction of risk is the fastest diagnostic in 

the book. 

• Abuse #3 — Importing edge-case ethics into covenant space. 

The doorstep facing the Gestapo is the rarest moral terrain a 

believer will ever stand on. Marriage, church, and friendship are 

the commonest. A framework built to honor the first must never 

be smuggled into the second — inside covenant, Acts 5 governs, 

and the demand for truth is at its absolute height. 

• Abuse #4 — Forgetting whose character grounds the whole 

structure. God 'does not lie' (Titus 1:2); Jesus is the truth (John 

14:6); the Spirit is the Spirit of truth; Satan is the father of lies. A 

Christian's settled disposition, habit, and reputation must be 

radical truthfulness — 'his yes is yes' (Matthew 5:37). The 

calibrated silence of the rescuer is credible only from a person 

whose whole life is luminous with honesty. From anyone else it 

is just lying with footnotes. 

THE GUARDRAIL IN ONE SENTENCE 



If applying this framework ever makes your life easier, more 

comfortable, or more profitable at someone else's expense, you are 

not applying it — you are abusing it. Every biblical case ran the other 

way: costly to the deceiver, protective of the innocent, loyal to the 

covenant, and clean before the God who searches motives. 

Living It Today 

Within a month of encountering this teaching, a man had quietly 

reclassified his world. His boss's questions about the missed 

deadline? A trampler with no claim on the truth. His wife's questions 

about the credit card? Pearls before swine. The elders' questions 

about his absence? Fools not to be answered according to their folly. 

It took one honest friend with one diagnostic question to collapse the 

whole structure: ‘In every one of these, who is being protected — 

someone innocent, or you?’ He had used a framework built for the 

rescuer's doorstep to remodel his own accountability — the precise 

abuse this chapter exists to name. 

The correction was as biblical as the abuse was predictable: not 

abandoning the framework, but submitting its application to someone 

with standing to audit him. Sharp tools come with safety briefings, and 

the briefing is communal. 

FOR GROUP DISCUSSION 

1.  Which of the four abuses most tempts your particular personality 

— promiscuous reclassification, self-protection in Rahab's cloak, 

importing edge-case ethics into covenant space, or losing the habit 

of radical honesty? How do you know? 

2.  Apply the direction-of-risk diagnostic to your most recent 

‘justified’ concealment: who was protected, and who bore the risk? 

Say the answer out loud. 

3.  Who has standing to audit your truthfulness — to ask you the 

collapsing question? If the answer is no one, appoint someone before 

the next session, and tell the group whom. 



4.  This framework is credible only from a person of radical, habitual 

honesty. On a scale your closest friends would recognize, is your yes 

yes? What one habit would move the needle? 

 

Chapter 19 

The God Who Is Truth 

End where the Bible ends every ethical road: at the character of God, 

and at the cross. 

Truth in Scripture is not first a property of statements; it is a Person. 

'I am the way and the truth and the life' (John 14:6). The final reason 

lying is evil is not that it breaks a rule but that it sides with the ancient 

serpent against the nature of God. And the final reason discretion can 

be holy is that God Himself — perfectly true — does not hand His 

pearls to tramplers: He speaks in parables 'so that seeing they may 

not see' to the hardened (Luke 8:10), answers Herod with majestic 

silence, and meets the crooked, as David sang, on the ground they have 

chosen. 

Then consider the cross through the lens of Psalm 18. There the 

faithful One showed Himself faithful — to the uttermost. And there 

God engaged the full crookedness of man — the suborned witnesses, 

the rigged trial, the political cowardice, the betraying kiss — and out-

wrestled it, turning the greatest crime in history into the salvation of 

the world. 'God made him who had no sin to be sin for us' (2 

Corinthians 5:21). The crooked did their worst with their chosen 

weapons, and the pure One, without ever becoming crooked, took the 

weapons into His own hands and broke them from the inside. 

This is why Rahab's scarlet cord has gripped Christian imagination for 

two millennia. The Hebrew word for that cord, tiqvah (teek-VAH), is 

the Old Testament's ordinary word for hope. Her hope hung in a 

window, scarlet against the stone, while the walls came down — and 



it held, because the God who swore through His servants keeps 

covenant. Ours hangs on a cross outside Jerusalem, scarlet against the 

dark, and it holds for the same reason. 

So let the people of God be what their Lord is: true. True absolutely 

before His face, where Ananias's fate marks the voltage of the holy. 

True with one another in the covenant of His body, where 'we are 

members one of another.' True in good faith with all the world. And 

wise — Rahab-wise, midwife-wise, Jeremiah-wise — at those rare and 

terrible doors where the wolf asks where the lambs are sleeping. The 

same fear of the LORD produces both the truthfulness and the 

wisdom. It always has. 

“To the faithful you show yourself faithful... Surely you save a 

humble people.” 

— Psalm 18:25, 27 

Living It Today 

In one county there is a builder — most communities have one — 

about whom the same sentence is always said: his word is the 

contract. Suppliers extend him terms no one else gets; clients sign 

without lawyers; a competitor once sent him an overflow job because 

‘he'll tell them the truth about the timeline.’ He has never preached a 

sermon, but when his foreman's marriage collapsed, it was the 

builder's kitchen table the man sat at — because a reputation for 

truth, compounded over decades, becomes a kind of standing 

invitation: here is someone in whom what is said and what is real are 

the same thing. That is evangelism's quietest engine, and any believer 

can build it: one kept word at a time. 

This is where the whole study lands. The framework's rare 

permissions exist for the doorstep; the framework's daily summons is 

this — to be, in a bent world, the people whose yes is yes, because the 

One we serve is Truth, and our hope, like Rahab's, is a scarlet tiqvah 

that holds. 



FOR GROUP DISCUSSION 

1.  What would have to change — concretely, starting this month — 

for your word alone to become your reputation? 

2.  Series review: which chapter most rearranged your thinking, and 

what single practice from this study will still be alive in you a year 

from now? 

3.  Where will you imitate God's pattern this month: absolute 

truthfulness within covenant, good faith toward the world, wise 

discretion at the rare hard door? Name one act under each heading. 

4.  Close by reading Psalm 18:25–27 aloud together. What does it 

mean to you now that it did not mean eighteen sessions ago — and 

whom will you teach it to? 

 

  



Appendix A: Glossary of Hebrew and 
Greek Terms 

akeraios (ah-KEH-rye-os) — Greek: unmixed, pure, innocent. The 

dove-like purity Jesus pairs with serpent-like shrewdness in Matthew 

10:16 — shrewdness that never curdles into malice. 

amit (ah-MEET) — Hebrew: fellow, associate, covenant companion. 

The 'one another' of Leviticus 19:11's command not to deceive — a 

member of the covenant community. 

apodictic law (ah-po-DIK-tik) — Scholarly term for unconditioned 

commands ('You shall not...'), as opposed to case law ('If a man does 

X...'). Apodictic commands state the covenant's moral direction; 

wisdom applies them to hard cases. 

berith (beh-REET) — Hebrew: covenant. A formal, binding 

relationship with promises and obligations, established by God. The 

organizing structure of biblical ethics. 

chasid (khah-SEED) — Hebrew: the faithful or loyal one — a person 

practicing chesed. First rung of Psalm 18:25–26's ladder. 

chesed (KHEH-sed) — Hebrew: covenant loyalty, steadfast love, 

loyal kindness. The defining virtue of covenant relationship. 

cherem (KHAY-rem) — Hebrew: the ban; something irrevocably 

devoted to God, usually for destruction, in divinely commanded 

judgment (e.g., Jericho). Achan's sin was stealing what was cherem. 

dabar (dah-VAR) — Hebrew: word, message — and also thing, act. 

God's word is always also God's deed; the pun powers Ehud's 'secret 

message' in Judges 3. 

ger (GAIR) — Hebrew: resident foreigner who has come under 

Israel's protection. To be loved 'as yourself' (Leviticus 19:34) — proof 

that covenant ethics extend hospitably outward. 

hagah (hah-GAH) — Hebrew: to meditate by muttering, murmuring, 

pondering aloud (Joshua 1:8; Psalm 1:2). Active internalization of 

God's word, the theme of Joshua 1. 



iqqesh (ik-KAYSH) — Hebrew: twisted, crooked, devious — 

Proverbs' standard term for the morally bent. Fourth rung of Psalm 

18:26: 'to the devious you show yourself shrewd.' 

kesil (keh-SEEL) — Hebrew: the fool — morally obstinate rather 

than intellectually slow. Subject of the paired commands of Proverbs 

26:4–5. 

margaritai (mar-gah-REE-tie) — Greek: pearls. With to hagion, the 

sacred things not to be thrown to tramplers (Matthew 7:6). 

phronimos (fro-NEE-mos) — Greek: prudent, shrewd, situationally 

wise. The serpent-like shrewdness Jesus commands of messengers 

sent among wolves (Matthew 10:16). 

re‘a (ray-AH) — Hebrew: neighbor, companion — a fellow of the 

community. The protected party of the ninth commandment: false 

testimony 'against your re‘a.' 

shaqar (shah-KAR) — Hebrew root: to deal falsely, deceive, act 

treacherously — the 'lie' of Leviticus 19:11, with strong overtones of 

breaking faith within relationship. 

tam (TAHM) — Hebrew: whole, complete, blameless; a person of 

integrity. Second rung of Psalm 18's ladder. 

tiqvah (teek-VAH) — Hebrew: cord — and the Old Testament's 

ordinary word for hope. Rahab's scarlet cord (Joshua 2:18, 21) is 

literally her tiqvah in the window. 

titappal (tee-tah-PAHL) — Hebrew: the rare verb of Psalm 18:26 — 

to show oneself shrewd / tortuous toward the crooked; God engaging 

the devious on their own chosen ground. 

to hagion (toh HAH-gee-on) — Greek: 'what is sacred / the holy 

thing' of Matthew 7:6 — not to be given to dogs. 

yirat YHWH (yir-AHT) — Hebrew: the fear of the LORD — reverent 

awe producing obedience; 'the beginning of wisdom' (Proverbs 9:10) 

and the foundation of covenant moral order. 

  



Appendix B: Voices from the Church and 
the Academy 

A brief annotated guide for readers who want to weigh the major 

positions in their own words. Dates are approximate; works are listed 

by the position they represent, with this book's assessment in a 

sentence. 

Augustine of Hippo (354–430), On Lying; Against Lying — The 

fountainhead of the absolute prohibition view: every lie offends the 

God of truth, even to save a life. Honest enough to admit Rahab and 

the midwives are hard cases. Read him first; nearly all later 

prohibition arguments are refinements of his. 

Thomas Aquinas (1225–1274), Summa Theologica II-II, Q. 110 — 

Grades lies into jocose, officious (helpful), and malicious — all sinful, 

but unequally. His gradations quietly concede that motive and context 

bear on gravity. 

John Calvin (1509–1564), Commentary on Joshua — On Joshua 2: 

Rahab 'acted wrongly when she told a lie,' accepted by God only 

because the evil mixed with the good was not imputed to her. The 

classic Reformed statement of forgiven-not-endorsed. 

C. F. Keil & F. Delitzsch (19th c.), Commentary on the Old 

Testament — Rahab's lie as 'a sin of weakness,' forgiven in mercy 

because of her faith — the most careful version of the prohibition 

reading, and the one this book has argued strains against Exodus 

1:20–21 and James 2:25. 

Dietrich Bonhoeffer (1906–1945), Ethics; 'What Is Meant by 

Telling the Truth?' — Truthful speech honors the reality of each 

relationship; what one owes a tyrant hunting victims differs from 

what one owes within trust. Written by a man who paid for his 

conclusions with his life. 

Corrie ten Boom (1892–1983), The Hiding Place — Narrative 

theology at the doorstep: a devout family divided over our exact 

question while saving lives behind a false wall. Indispensable. 



Joseph Fletcher (1905–1991), Situation Ethics — Love as the only 

absolute; all rules bend. Read to see precisely where the covenant 

framework differs — it keeps real, binding obligations Fletcher 

dissolves. 

Norman Geisler (1932–2019), Christian Ethics: Options and 

Issues — The standard systematic case for graded absolutism: when 

real duties conflict, obey the higher without guilt. The philosophical 

skeleton this book has tried to clothe with covenant. 

John Frame (b. 1939), The Doctrine of the Christian Life — 

Reformed, exegetically driven: the ninth commandment targets false 

witness intended to harm; Rahab and the midwives are genuinely 

commended. The closest published position to this book's. 

Walter C. Kaiser Jr. (b. 1933), Toward Old Testament Ethics — An 

Old Testament scholar letting the text set the categories; valuable on 

the Decalogue and the narratives. Readers should weigh his treatment 

of the midwives directly. 

Christopher J. H. Wright (b. 1947), Old Testament Ethics for the 

People of God — Ethics rooted in Israel's covenant identity and 

mission; handles morally complex narratives without forced 

harmonizing. 

Sissela Bok (b. 1934), Lying: Moral Choice in Public and Private 

Life — The best modern secular treatment: a strong presumption 

against lying, honest about the extreme cases. Useful for 

conversations beyond the church. 

  



Appendix C: Scripture Index 

Each reference links to the chapter in which the passage is principally 

discussed or cited. Tap a chapter number to jump there. 

Genesis 

1:27; 2:24  — Ch. 9 

2:25  — Ch. 17  (cited) 

3:1–5  — Ch. 15 

3:17  — Ch. 9 

9:5–6  — Ch. 9 

12:10–20  — Ch. 8 

16:1–16  — Ch. 9  (key text) 

18:19  — Ch. 9  (key verse) 

20:1–18  — Ch. 8 

20:9  — Ch. 9 

20:11  — Ch. 8  (key verse) 

25:23  — Ch. 9 

26:5  — Ch. 9 

26:6–11  — Ch. 8 

27:1–46  — Ch. 9  (key text) 

29:26  — Ch. 9 

34:1–31  — Ch. 9  (key text) 

39:9  — Ch. 9 

49:5–7  — Ch. 9  (key verse) 

Exodus 

1:15–21  — Ch. 4  (key text) 

4:21; 9:12  — Ch. 11 

12:7, 13  — Ch. 1  (cited) 

19:5–6  — Ch. 12 

20:2  — Ch. 12 

20:16  — Ch. 2 

Leviticus 

19:2  — Ch. 12 

19:11  — Ch. 12  (key text) 



19:18  — Ch. 12 

19:33–34  — Ch. 12 

Numbers 

15:27–31  — Ch. 2  (cited) 

23:19  — Ch. 11 

25:1–9  — Ch. 1  (cited) 

Deuteronomy 

15:4  — Ch. 10 

23:19–20  — Ch. 12  (cited) 

Joshua 

1:8  — Ch. 19  (cited) 

2:1–21  — Ch. 1  (key text) 

6:22–25  — Ch. 1 

7:1–26  — Ch. 10 

Judges 

3:12–30  — Ch. 6  (key text) 

4–5  — Ch. 6 

5:24  — Ch. 6 

1 Samuel 

20  — Ch. 15 

21:10–15  — Ch. 5  (key text) 

27–30  — Ch. 5 

1 Kings 

18:3–4  — Ch. 15 

21:25  — Ch. 11 

22:19–23  — Ch. 11  (key text) 

2 Kings 

5:20–27  — Ch. 15 

6:8–23  — Ch. 15 

Psalms 

1:2  — Ch. App. A 

18:25–27  — Ch. 11  (key text) 



34  — Ch. 5 

51  — Ch. 5 

Proverbs 

9:7–10  — Ch. 4 

10:19  — Ch. 17 

11:14  — Ch. 17 

12:22  — Ch. 2  (cited) 

17:9  — Ch. 17 

26:4–5  — Ch. 14  (key text) 

28:13  — Ch. 17 

Isaiah 

1:18  — Ch. 1  (cited) 

6:9–10  — Ch. 14 

53:7  — Ch. 17 

Jeremiah 

9:4  — Ch. 9 

38:24–27  — Ch. 7  (key text) 

Hosea 

12:2–4  — Ch. 9 

Matthew 

1:5  — Ch. 1 

5:37  — Ch. 18 

7:6  — Ch. 14  (key text) 

10:16–23  — Ch. 17  (key verse) 

12:3–7  — Ch. 2 

13:10–17  — Ch. 14 

19:8  — Ch. 9 

23:23  — Ch. 2 

Mark 

4:10–34  — Ch. 14  (key text) 

14:61  — Ch. 17 

Luke 



8:10  — Ch. 19 

12:47–48  — Ch. 9 

19:8  — Ch. 17 

John 

7:1–10  — Ch. 17 

8:44  — Ch. 15 

14:6  — Ch. 15 

16:12–25  — Ch. 14 

19:11  — Ch. 2  (cited) 

Acts 

4:32–37  — Ch. 10 

5:1–11  — Ch. 10  (key text) 

5:29  — Ch. 17 

Romans 

1:24–28  — Ch. 11 

2:14–15  — Ch. 9 

5:13–14  — Ch. 9 

6:1  — Ch. 18 

13:1–7  — Ch. 17  (cited) 

14:23  — Ch. 17 

1 Corinthians 

6:11  — Ch. 17 

7:4  — Ch. 17 

10:13  — Ch. 2  (cited) 

13:12  — Ch. 17 

2 Corinthians 

5:21  — Ch. 19 

Galatians 

4:21–31  — Ch. 9 

5:13  — Ch. 18 

Ephesians 

4:15  — Ch. 15 



4:25  — Ch. 17 

5:25–29  — Ch. 17 

Colossians 

3:9  — Ch. 15 

2 Thessalonians 

2:10–11  — Ch. 11 

2 Timothy 

4:2–4  — Ch. 11  (key verse) 

Titus 

1:2  — Ch. 18 

Hebrews 

11:31  — Ch. 1 

James 

2:25  — Ch. 1  (key verse) 

5:16  — Ch. 17 

1 Peter 

3:7  — Ch. 17 

4:8  — Ch. 17 

Revelation 

12:11  — Ch. 17 


